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OZET

Halep, diinyanin en stratejik noktalarindan biri olan Dogu Akdeniz'in 6nemli bir pargasi
durumundaki Suriye’nin ikinci biiylik yerlesim birimidir. Sehir, Akkad, Hitit, Asur, Pers, Roma,
Emevi ve Abbasi Halifeligi gibi tarihte biiylik rol oynayan siyasi tesekkiillerin hakimiyetine girmis,
bu sebeple pek cok bakimdan ileri bir seviyeye ulasmistir. XI. Yiizyilin ikinci yarisindan sonra
Suriye’de Biiytik Selcuklu hakimiyetinin tesis edilmesi ile birlikte sehre cok sayida Tiirk boyu gelip
yerlesmeye baslamistir. Bu Tiirk kitlelerinin Anadolu’nun fethinde ve Tiirklesmesinde de biiytik
katkilar1 olmus ve Halep adeta Tiirkler’'in Anadolu’ya giris kapisi hiiviyeti kazanmistir. Sehirdeki
Tiirk niifus, Selguklulardan sonra bodlgeye hakim olan Zengiler, Eyyubiler ve Memlikler
doneminde de varligini devam ettirmistir. 1516 yilinda Yavuz Sultan Selim tarafindan Merc-i
Dabik Savasiyla Osmanli Devleti topraklarina dahil edilen Halep, bu dénemde uygulanan iskan
politikasi neticesinde Oguz Tirkleri basta olmak lizere pek ¢ok Tirk boyunun yerlestigi bir belde
haline gelmistir. I. Diinya Savasi sonuna kadar Osmanli hakimiyetinde kalan sehir, beylerbeylik
statiisiinde olmak kaydiyla devletin 6nemli siyasi, askeri, egitim, kiiltiir ve ticaret merkezlerinden
biri olmakla kalmamus, Tiirk dili, edebiyati ve sanatinda da miistesna bir yer edinmistir. “Halep
oradaysa arsin burada” deyimi, Asik Omer'in “Iste geldim gidiyorum sen olasin Halep sehri” beyti,
Asik Emrah’in sevdigini Halep'te aramasi, Kerem’in Asl’nin atesine Halep’te yanip kiil olmasi bu
meyanda sayilabilir.

Osmanl Devleti'nin bagkenti istanbul ile Kahire arasindaki en biiyiik sehir olan Halep, XVI.
ylizyilda 50-60.000, XVII. yiizyi1lda yaklasik 100.000 niifusa sahipti. Halep'in niifusunun nisb1 bir
artis gostermesinde Ozellikle Anadolu’dan devaml goglerin etkisi olmustur. Cografi Kesifler ve
Sanayi Inkilabinin ekonomik sonuglarindan olumsuz etkilenen Osmanli cografyasinin bir parcasi
olarak Halep, XVIII ve XIX. yiizyi1lda Akdeniz’de Osmanli hakimiyeti ve ticaretinin gerilemesinden
de payina diiseni almistir. Bununla birlikte Osmanli Devleti’nin yeniden yapilanma ve reform
cabalarinin uygulama alanlarindan biri olmustur. Milli Miicadele doneminde kurduklar1 Miidafaa-
i Hukuk Cemiyetleri ile Misak-1 Milli sinirlart icerisinde kalmak i¢in miicadele eden Halep
Tirkmenleri donemin kosullarinda bu miicadelelerinde basarili olamamislardir.

I. Diinya Savasi’'ni takip eden donemde 1918-1936 yillar1 arasinda Suriye Kralliginin bir parcasi
olarak Fransa manda yonetiminde kalan Halep, 1936 yilindan itibaren Suriye vilayetlerinden biri
olmustur. Selguklulardan itibaren siirekli Tiirk gocleri ile beslenen Halep, hem ntifus yapisi hem
de kiltiir bakimindan bir Tiirkmen sehri 6zelligi tasir. 2011 yilinda baslayan Suriye i¢ savasi
oncesine kadar mimarisi, sehir dokusu, kultiirti ve ticari iliskileri, Glineydogu Anadolu
sehirlerimizden farksizdir. Calismamizda Halep’in Selcuklulardan giiniimiize gecirdigi tarihi stireg
ve buradaki Tiirk varliginin olusumu konu edinilecektir.

Anahtar Kelimeler: Biiyiik Selguklular, Merc-i Dabik, Halep, Suriye i¢ Savasi, Halep Tiirkmenleri.
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ABSTRACT

Aleppo is the second largest settlement in Syria, which is an important part of the Eastern
Mediterranean, one of the most strategic places in the world. The city came under the domination
of political bodies that played a vital role in history such as Akkad, Hittite, Assyrian, Persian,
Roman, Umayyad and Abbasid Caliphate, and therefore attained an advanced level in many
respects. After the second half of the XI.th century, with the establishment of the Great Seljuk
domination in Syria, a significant number of Turkic tribes came to the city and began to settle.
These Turkic masses also contributed greatly to the conquest and Turkification of Anatolia, and
Aleppo became almost the entrance gate of the Turks to Anatolia. The Turkish population in the
city sustained its existence during the period of Zengids, Ayyubids and Mamluks who dominated
the region after the Seljuks. Aleppo, which was included in the territory of the Ottoman Empire by
Yavuz Sultan Selim in 1516 with the Battle of Marj Dabiq, became a town where many Turkic
tribes, especially the Oghuz Turks, settled as a result of the settlement policy implemented in this
period. The city, which remained under Ottoman rule until the end of the First World War, not
only came to be one of the important political, military, educational, cultural, and commercial
centers of the state, but also gained an exceptional place in Turkish language, literature, and art.
The phrase "If Aleppo is there, ell is here" (meaning: put your money where your mouth is.), Asik
Omer's couplet "Here I am and am going back. May you be happy, the city of Aleppo”, Asik Emrah's
search for his loved one in Aleppo, Kerem's burning down in Aleppo by Asli's fire can be counted
in this context.

The largest city between Istanbul, the capital of the Ottoman Empire, and Cairo, Aleppo had a
population of 50-60.000 in the XVIth century and about 100.000 in the XVIL.th century.
Continuous migrations, especially from Anatolia, had an effect on the relative increase in the
population of Aleppo. As a part of the Ottoman geography, which was negatively affected by the
geographical discoveries and the economic consequences of the Industrial Revolution, Aleppo
possessed its share of the decline of Ottoman domination and trade in the Mediterranean in the
eighteenth and nineteenth centuries. However, it has been one of the application areas of the
restructuring and reform efforts of the Ottoman Empire. The Aleppo Turkmens, who struggled to
stay within the borders of the National Pact with the countrywide resistance organizations
(Miidafaa-i Hukuk cemiyetleri) they established during the National Struggle, were not successful
in their struggle under the conditions of the period. In the period following the First World War,
Aleppo, which remained under the French mandate as a part of the Syrian Kingdom between
1918-1936, has been one of the provinces of Syria since 1936. Aleppo, which has been constantly
fed by Turkish migrations since the Seljuks, has the characteristics of a Turkmen city in terms of
both population structure and culture. Until the Syrian civil war, which started in 2011, its
architecture, urban fabric, culture, and commercial relations are no different from our Southeast
Anatolian cities. In this study, the historical process of Aleppo from the Seljuks to the present and
the formation of the Turkish presence here will be discussed.

Keywords: Great Seljuks, Marj Dabiq, Aleppo, Syrian Civil War, Aleppo Turkmens.
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MARSHALL HODGSON’IN “OKUMENIK ALAN” KAVRAMI iLE iSMAIL
FARUKI’NIN “ARAME” KAVRAMININ KARSILASTIRILMASI

Prof. Dr. Mustafa DEMIRCI

Selcuk Universitesi
mdemirci@selcuk.edu.tr

OZET

Orta Dogu kavramy, son yiiz elli yili bile bulmayan bir gegmise sahip. Ayn1 zamanda ¢agrisimlari
itibar1 ile “siyasi” bir kavramdir. Avrupali somiirgecilerin Avrupa’y1 merkeze alarak diinyayi
tanimlamak i¢in kullandig1 ve yayginlastirdigi, sémiirgeci bir arka plana sahip bir kavram.

Halbuki bugiin Orta Dogu denilen, diinyanin bir tiilii gindeminden diismeyen bu bdlge; Biitiin
biiytlik dinlerin ortaya ¢iktig, biitiin mezheplerin gelistigi dini tarihi yaninda, insanligin gelistirdigi
biitiin biiylik medeniyetlerin dogup gelistigi, yikildig1 ve geride zengin miras biraktif1 bir
cografyadir: Stimer, Misir Fravun, Asur-Babil, ibrani, Yemen-Hadramevt, iran-Pers, Suriye
medeniyeti...uzun bir liste tutar.

Hodgson, kendni Avrupa merkezcilikten 6zenle uzak tutmaya calisarak ve otoantik kavramlar
zerine oturtmaya calistigl islam medeniyeti calismasinda bu bélge icin “Nil ile Amuderya Aras1”,
“Okiimenik Alan, “Medeniyetler Kusag1” gibi 6zel tanilanmis kavramlar gelistirmistir. Ayni sekilde
Faruki de islam Kiiltiir Atlasinda, bu bélge icin “Arame bélgesi”, “Ibrahimi dinlerin ana vatam” gibi
kavramlar kullanir. Toynbee ise 6zellikle Suriye medeniyetini “Avrupa medeniyetinin en eski

atas1” olarak tanimlar.

Bu tebligde basta Hodgson ve Faruki olmak lizere medeniyet tarihgilerinin bugiin Orta Dogu”
olarak tanimlanan bolge ile ilgili cok az bilinen goériislerini karsilastirarak, bugiinki siyaset,
diplomasi ve medeniyetler diplomasisinde nasil kullanildigini gosterecegiz.

Anahtar Kelimeler: Medeniyet, Okmen, Arame, Tarih Felsefesi.
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IRAK TARIHINDE DIN VE KULTUR- CATISMALAR VE KAYNASMALAR

Dr. Ogr. Uyesi Hiiseyin GOKALP

Selcuk Universitesi
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ORCID ID: 0000-0002-7954-083X

OZET

[slam oncesi Irak’a Siimerler, Babilliler, Asurlular, Elamlilar, Yunanlar, Romalilar, Helenler, ve
Persler hakim olmus; MO 4000’lerden MS 600’lere kadar cesitli dinler, bu bélgenin kiiltiiriinii
adeta yogurmustur. Tenastih, alemin ezeliligi, kurtaric1 gizli bilgi, tek tanriya putlari veya ruhban
sinifi araci kilma, iki tanri, li¢ tanri, ¢ok tanri, ateizm, deizm, kaderin inkari, kaderin cebriligi,
vahdet-i viiclid, hedonizm, asketizm vb. diisiince ve inang¢larin mirasi, ileri donemlerde ortaya
cikacak mezhep, tarikat veya felsefi diisiincelere zemin olusturmustur. Catismalarin tim
dogalligiyla stiregeldigi ve giiclii olanin ayakta kaldig1 bu cografya, dinler ve kiiltiirler acisindan
tam bir ¢atisma veya kaynasma merkezi olmustur.

Mislimanlar Irak’a girdiklerinde c¢ogunlugu olusturan Araplar, Hristiyanlasmisti. Araplar,
bolgedeki Aramiler ile ayn1 mezhebi, Nestiiriligi kabul etmislerdi. Azinlik bir kisim Arap da Ya’kiibi
mezhebine mensuptu ya da putperestti. Bolgede yasayan Persli yoneticiler ve askerler de
cogunlukla Meciisi idi. Persli elitlerin bir kismi da Hristiyanlig1 kabul etmisti. Irak’ta Yahudiler de
mevcuttu. Tim bu gruplarin disinda Mandeist, Maniheist, Mezdeki azinliklar da vardi.
Misliimanlar, Irak’ta Perslerle savasmislar; Hristiyan Araplar ise 6nce savasip sonra teslim
olmuslardir. Aramiler ve Yahudiler ise basta taraf tutmamislar ve galibin ortaya ¢ikmasiyla
Misliimanlara destek vermislerdir. Savasan Perslerden bazi Persli ve Hindli askerler Miisliiman
olup saf degistirmisler; geriye kalanlar ise son Pers sahiyla birlikte Irak’tan kagmislardir. Miinferit
ihtidalar disinda Irak’ta bulunan boélgesel yoneticiler, tacirler ve rahipler de Irak’i terk etmislerdir.

Irak’in fatihleri, Irak’ta bulunan dinlerle ve etnik gruplarla dengeli ve 6zenli bir iliski kurmuslar;
asayisi ve Mislimanlarin maslahatim1  etkilemedigi siirece yerlilerin ibadetlerine
karismamislardir. Bélgede yasayan gayri miislimlerin ibadet yerleri hilafet tarafindan korunmus,
hatta basta Hire olmak lizere bir¢cok sehirde yikilmaya yiiz tutmus olan mabetler tamir edilmis,
ihtiyac halinde zimmilerin yeni mabetler insa etmelerine de izin verilmistir. Giiclii fatihlerle
gecinmek konusunda tecriibeli olan Iraklilar, Miisliimanlara teslim olmus ve fetih siiresince de
Perslere karsi Miisliimanlar: desteklemislerdir. Irak’in ilk Miisliiman sakinlerinin sahabe ve tabiin
olmasindan dolay1 yeni hakimler yerlilerle derin bir etkilesime girip doniislim yasamamaislar,
asimile olmamislardir. Ancak yeni Miisliimanlardan bir kisminin marifetiyle ilerleyen zaman
diliminde cesitli siyasi mezheplerin ve heterodoks din anlayislarinin ortaya ¢ikmasinda Irak’in
kadim hafizasi 6nemli katkilarda bulunmustur. Bu tebligimizde Ortadogu’'nun merkezinde yer
alan Irak’in tarihini din ve kiiltiir baglaminda ele alip ilk dénem Islam fetihleri akabinde bélgede
yasanan ¢atisma ve etkilesimleri degerlendirmeye ¢alisacagiz.

Anahtar Kelimeler: Irak, {lk Donem islam Fetihleri, Irak Dinleri, Kiiltiirel Catismalar, Kiiltiirel
Etkilesimler.
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RELIGION AND CULTURE IN THE HISTORY OF IRAQ - CONFLICTS AND
INTERACTIONS

Asst. Prof. Dr. Hiiseyin GOKALP

Selcuk University
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ORCID ID: 0000-0002-7954-083X

ABSTRACT

Pre-Islamic Iraq was ruled by Sumerians, Babylonians, Assyrians, Elamites, Greeks, Romans,
Hellenes, and Persians. From 4000 BC to 600 AD, various religions and cultures bequeathed
thoughts, beliefs, or practices such as transmigration, the eternity of the universe, secret
knowledge possessed by the elites, belief in one deity through idols or clergy, polytheism, atheism,
deism, denial of fate, jabriyah, wahdat al-wujud, asceticism, hedonism etc. This religious heritage
laid the groundwork for sects, sects or philosophical thoughts that would emerge in the future.
This geography where conflicts continue naturally and only the strongest survives has been a
center of conflict or cohesion in terms of religions and cultures.

When Muslims conquered Iraq, the majority of Arabs converted to Christianity. The Arabs had
adopted the same sect, Nestorianism, as the Arameans in the region. Some Arabs, on the other
hand, were Jacobite or pagan. The Persian rulers and soldiers living in Iraq mainly were
Zoroastrians. Some of them were Christian. There were also Jews in Iraq. Apart from all these
communities, there were also Mandeist, Manichaean, and Mazdek minorities. In Iraq, the Persians
fought against the Muslims, the Christian Arabs first fought and then surrendered, and the
Arameans or Jews never fought. Among the warring Persians, some Persian and Sindi soldiers
converted to Islam and sided with the Muslims. The rest fled from Iraq with the shah. Likewise,
regional rulers, traders and priests left Iraq, except for a few converted to Islam.

The new conquerors of Iraq established a balanced relationship with the religions and ethnic
groups in Iraq; They did not interfere with the religious life of the locals as long as they did not
affect the public order and the primary interests of the Muslims. The places of worship of the non-
Muslims living in the region were protected by the caliphate, and even the temples that were on
the verge of destruction in many cities, especially in Hire, were repaired, and dhimmis were
allowed to build new temples in case. Experienced in getting along with powerful conquerors,
Iraqis surrendered to the Muslims and supported them against the Persians during the conquest.
Since the first Muslim inhabitants of Iraq were the Sahaba and the Tabi'un, the new authorities
did not interact deeply with the locals. Therefore, Iraqis could not assimilate the conquerer
Muslims. However, the new Muslims along with the ancient memory of Iraq contributed
significantly to the emergence of various political sects and heterodox religious understandings
in the future. In this paper, we will examine the history of Iraq, the center of the Middle East, in
the context of religion and culture. We will also try to evaluate the conflicts and interactions
between the Muslims and the locals after the early Muslim conquests.

Keywords: Iraq, Early Muslim Conquests, Religions in Iraq, Cultural Conflicts, Cultural
Interactions.
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OSMANLI DEVLETI’NIN 19. YOZYILDAKI iRTiDAD HADISELERINE
YONELIK TUTUMU

Dr. Ogr. Uyesi Yalcin CAKMAK

Munzur Universitesi
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ORCID ID: 0000-0002-7065-2659

OZET

Islam tarihinde irtidad (irtidat), Miislimanhktan ¢ikma ya da bu dini reddederek baska bir dine
gecme/dénme anlamlarinda kullanilmistir. Aymi sekilde bir Miislimanin Islam’t aciktan
reddetmekle beraber, dinin inanc ve pratiklerine aykiri s6z ve davranislar sergilemesi de irtidad
kapsaminda degerlendirilmistir. Bundan otiirii irtiddd eden erkege “mirted” kadina da
“miirtedde” ismi verilmistir. Bu bakimdan islam dininin kutsal kitabi Kur’an-1 Kerim’de irtidatin
diinyevi cezasiyla ilgili acik hiikiimler yer almasa da Hz. Muhammed ve sonrasindaki pratiklere
dayanilarak, irtidatta direterek islam’a geri donmeyen miirtedlerin éliimle cezalandirilmalarina
dair bir ictihat olusmustur.

Orflve ser'f hukukla idare edilen bir Islam devleti olarak Osmanlinin da irtidid vakalarina yonelik
tutumu, genel hatlar ile 19. ylzyilin ortalarina degin miirtedlerin 6ldiirtilmesi yoniinde oldu.
Fakat bu tavri bilhassa s6z konusu ytlizyilin ikinci yarisindan itibaren birtakim degisikliklere
ugradi. Nedeniyse, Tanzimat Fermani'nin (1839) getirdigi “can, mal, 1rz ve namus” ilkeleriyle
birlikte yasanan gelismeler ekseninde, din serbestisi ya da 6zgiirliigiiniin de giderek giindem
haline gelmesiydi. Bu agidan bilhassa 1843-1844 yillarinda, 6nce bir Ermeni sonrasindaysa
Bilecik’te meydana gelen diger bir hadisede, eski dinlerine dénen kisilere yonelik isletilen idam
hiitkmii biiytlik bir kirilmaya neden oldu. Zira bu hadiseler, Batili devletler ve kamuoyu nezdinde
olusan biiytk tepkilerin yani sira Osmanl Devleti lizerinde yogunlasacak diplomatik bir baskiy1
beraberinde getirdi. Akabinde meydana gelen bu baskilardan otiri irtiditinda direten
miirtedlere yonelik isletilen idam hiikiimiinde bir esnemeye gidildi ve en nihayetinde de bu
uygulama Islahat Fermani (1856) ile pekistirildi.

Osmanli’'nin, Batililarin irtidad hiikmiiniin isleyisine yonelik bu stire zarfinda gergeklestirdikleri
baskilara karsi ilk etaptaki tavri, gecici bir énlem olarak idamlar1 “ertelemek” oldu. Bununla
amaclanan hem IslAm hem de kendi prestijine halel getirmemekti. Fakat bu uygulama zaman
icerisinde genel bir kaide haline doniiserek, devletin yikilisina degin takip edildi. Buna ragmen
yine de hem devlet hem de Miisliiman toplumun bu uygulamay ilk etapta kaniksamasi pek kolay
olmadi. Bu agidan devletin, bilhassa halkin miirtedlere yonelik tepkilerinden endise ederek,
diplomatik olarak bir baski altina alinmaktan korktugu vakalar da yasanmadi degil. Bunun i¢in
hem Miisliimanlarin miirtedlerden etkilenerek bu gibi irtidad hadiselerinin artmasinin 6niine
gecmek hem de miirtedlerin Miisliimanlarca gerceklestirilmesi olas1 goriilen saldirilarindan
korunmalarti i¢in siirgiinleri uygun goéruldii.

Anahtar Kelimeler: irtidad/irtidat, Miirted, 19. yiizyil, Osmanh Devleti, Tanzimat (1839) ve
Islahat Fermanlar (1856).
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THE OTTOMAN ATTITUTE TOWARDS APOSTASY CASES IN THE 19TH
CENTURY

Asst. Prof. Dr. Yalcin CAKMAK
Munzur University
yalcincakmak82@gmail.com
ORCID ID: 0000-0002-7065-2659

ABSTRACT

Apostasy (irtidad/irtidat) was used to refer to the renouncement of Islam by converting to
another religion in Islamic history. In a similar vein, apart from explicitly abandoning Islam, that
a Muslim subject, displayed actions against the belief system and practices was also considered as
an act of apostasy. Therefore, those who committed apostasy were called “miirted,” if they were
men, and “miirtedde,” if they were women. In this regard, even though there is no indication of
explicit statements of punishment in this world for apostasy in Qur’an, there came to be a
jurisprudence, on the basis of the practices of Muhammad and his successors, as to the capital
punishment for those who remained apostates and did not become Muslim again.

The attitude of the Ottoman state as an Islamic one, governed by both customary (6rfl) and
ecclesiastic (ser’i) law, towards apostasy was to Kkill apostates based on the examples in the
jurisprudence. However, this practice, as a result of the operations that were conducted by
westerners who took initiatives based on the decrees promising freedom of religion and equality
especially in the Edict of Giilhane (1839) and the Ottoman Reform Edict of 1856, came to change
over time. The main reason behind this was that upon the Edict of Giilhane, along with its
principles of “life, property, chastity and honor” freedom of religion was coming to the fore. In this
respect, especially in 1843 and 1844, the decree for capital punishment of an Armenian and then
those who turned back to their previous religion in Bilecik led to a turning point since these
incidents brought about a diplomatic pressure on the Ottoman State as well as great reactions by
Western countries and the public. Because of the pressures that took place in the aftermath of
these incidents, decrees as to capital punishment for converts that did not give in were made
flexible and eventually this practice was consolidated in the Ottoman Reform Edict of 1856.

The initial attitude of the Ottoman State as to the pressures of the Western countries against the
operation of the decree on apostasy was to “postpone” the death penalty by taking a temporary
precaution, in an effort not to vitiate the prestige of both Islam and the state. Yet, it became a
precept over time and continued till the collapse of the state. In connection with this, there were
also cases that the state, uneasy about the people’s reactions to apostates, hesitated to face
diplomatic pressures. For this reason, exile was taken into account as reasonable in order to
prevent Muslims under the influence of apostates from committing apostasy and to protect
apostates against possible attacks by Muslims.

Keywords: Apostasy, Apostate, the 19th century, the Ottoman State, the Edicts of Tanzimat
(1839) and Islahat (1856).
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OZET

Hz.Omer déneminde 17/638 tarihinde karargah sehir olarak kurulan Basra, Klasik islam Tarihi
boyunca boélgenin 6nemli merkezlerinden birisi olarak gorev yapmistir. Bolgede var olan Mekke,
Medine, Kife, Sam ve Mavsil gibi sehirlerle birlikte cereyan eden sosyal, kiiltiirel ve ekonomik
faaliyetlerin en aktif cazibe merkezlerinden birisi olmustur. Hz.Omer déneminden itibaren Irak-iran
fetihlerinin idare merkezi olmasi yaninda o6zellikle Hz.0sman déneminde ortaya c¢ikan ve Halifenin
sehadetine kadar giden en biiyiik sosyal hadiselerden birisi olan Fitne’nin bas gosterdigi iic merkez
arasinda yer almistir. Yine ayni sekilde Hz.Ali doneminde Cemel Vak’asi siirecinde Basra gelismelerin
merkezinde bir sehir olarak karsimiza ¢ikmaktadir. Diger taraftan dini ilimlerin tedvin ve tasnif
doneminde Basra basta Fikih olmak tizere birgok ilim dalinda ders halkalarinin olustugu, énemli
alimlerin yetistigi bir ilim merkezidir. Nitekim Hasan-1 Basri, Ebu’l-Hasan el-Eg’ari, Ma’mer b. Rasid ve
Cahiz burada yetisen, ders ve eserler veren en basta gelen isimlerdendir. Baska bir ifadeyle Basra Ekolii
adiyla ekollesmenin gergeklestigi bir ilim merkezi hiiviyetini kazanmstir.

Idari yapilanmada Horasan bolgesini de icine alan Basra, baglangigta Arap niifus yaninda zamanla Iran,
Hindistan ve hatta Malezya’dan gelenlerin yerlestigi bir metropol halini almistir. Bu sebeple de her
alanda hareketli bir merkez haline gelmistir. Nitekim Klasik ddnemin en 6nemli olaylarindan olan Zenc
Isyani, zamanla buraya yerlesen Zencilerin bir takim sebeplerle baslattiklar1 ve agir sonuglari olan bir
hadisedir. Ayn1 sekilde Karmati isyan1 da bolgede etkisi gériilen 6nemli hadiselerdendir.

Konumu sebebiyle canli bir ekonomik hayata sahne olan Basra, basta Mirbed olmak tizere pek ¢ok
carsisiyla bélgenin en canli ticAret merkezi halini almistir. Zira Basra, iran Kérfezi’nde biiyiik bir ticaret
limani, Mezopotamya’y1 Arap Yarimadasi'na, Kizildeniz yoluyla Misira, iran’in giiney sinirina,
Hindistan’a ve hatta Endonezya ile Cin’e baglamaktaydi. Ayrica Basra Korfezi Kizildeniz, Akdeniz,
Karadeniz ve Hazar denizlerini birlestiren berzahlarin ortasinda bulunuyordu. Bu o6zelligiyle de iki
biiytlik iktisadi alan olan Hint Okyanusu ile Akdeniz’'in birlestiricisi ve kaynastiricis1 durumundayda.
Hatta gliniimiiz Dogu Afrikasi’'nda bulunan Zangibar ile de baglant1 Basra ile saglanmistir.

Basra, deniz ticireti yaninda kara ticaret yollar1 ile baglantilar1 olan bir merkez durumundaydi.
Nitekim Rahdaniler olarak bilinen tiiccar grubu Basra’dan yola ¢ikar, Ahvaz, Kirman ve Sind lizerinden
Hindistan’a ulasirdil. Hac yolu disinda Hizistan ve Semerkand’a kadar uzanan kara yolu baglantisi
sonuncunda Semerkand’da aralarinda Basrali tiiccarin da bulundugu Irakli tacirler kolonisini
kaynaklar zikretmistir.

Basra’'nin baslica ¢arsisi olan Siku’l-Mirbed, tipki Ukaz gibi ticari faaliyetlerin yaninda sosyal ve
kiiltiirel etkinliklerin gergeklestigi bir Panayir konumundaydi. Gittikge gelisen ve “Ummi’l-Irak” ve
“Kubbetii’'l-islam’ gibi sifatlarla taninmaya baslayan Basra ipekli kumas, Basra futasi, keten elbise,
mendil, sarik, hurma, ayva, giil suyu, yay gibi iiriinlerin ihra¢ merkezi; siirme tasi, antimon, kirmizi
mirekkep ve kursunun tiretim merkezi olarak bélgenin ekonomik hayatina biiytik katkilar saglamistir.

Abbasiler doneminde Samerrd’dan sonra Bagdat'in kurulmasi ve hilafet merkezi olmasindan sonra da
bolgedeki 6nemini korumaya devam eden Basra siyasi ve idarl 6nemini yitirmesine ragmen medeniyet
acisindan en parlak giinlerini yasamistir. 1258’de Bagdat'in Mogollar tarafindan isgalinden sonra
Basra da sirasiyla ilhanlilar, Timurlular, Karakoyunlular, Akkoyunlular ve Safeviler’in hakimiyetleri
altina girmistir. Bu siirecte bolgede meydana gelen olumsuz gelismelerden etkilenmistir.

Bu tebligde Basra burada ifade edilen konular acisindan ele alinacak ve tarihi bir analiz yapilacaktir.
Anahtar Kelimeler: Basra, Utbe b. Gazvan, Karargah, Mirbed, Basra Ekolii.

17



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE
MEDENIYET SEMPOZYUMU

a&.ﬁl)ﬂl AHMET YESEVI

UNIVERSITY

@ N

TiMAY

BASRA, ONE OF THE ANCIENT CENTERS OF THE MIDDLE EAST AND ITS
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DURING THE CLASSICAL PERIOD

Prof. Dr. Ahmet Turan YUKSEL

Necmettin Erbakan University
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ORCID ID: 0000-0003-3263-908X

ABSTRACT

Basra, which was established as a garrison town in 17/638 during the reign of Hz.Omer, had been one of
the important centers of the region throughout the Classical Islamic History. It was one of the most active
attraction centers of social, cultural and economic activities that took place together with cities such as
Mecca, Medina, Kufa, Damascus and Mawsil in the region. In addition to being the center of administration
of the Irag-Iran conquests since the time of Hazrat Umar, it had been one of the three centers where Fitna,
one of the biggest social events that emerged especially in the time of Hazrat Osman and led to the
martyrdom of the Caliph. In the same way, Basra was at the center of the developments during the Cemal
Incident in the period of Hazrat Ali. On the other hand, Basra became a center of science, where lecture
circles were formed in many branches of science, especially Figh, and important scholars were trained
during the codification and classification period of religious sciences. As a matter of fact, Hasan-1 Basri,
Ebu'l-Hasan el-Es'ari, Ma'mer b. Rasid and Cahiz were among the foremost names who grew up here and
gave lectures and works. In other words, it became a center of science where the Basra School was formed.

Basra, which included the Khorasan region in its administrative structure, had become a metropolis where
people from Iran, India and even Malaysia settled in time, besides the Arab population at the beginning. For
this reason, it had become a very active center in every field. As a matter of fact, the Negro Revolt, which
was one of the most important events of the Classical period, was an event that had been started by the
Negroes who settled here over time for a number of reasons and had severe consequences. Likewise, the
Karmati Rebellion was one of the important events in the region.

Basra, which had an intense economic life due to its location, has become the most active commercial center
of the region with its many bazaars, especially al-Mirbad. Because Basra was a major trading port in the
Persian Gulf, connecting Mesopotamia to the Arabian Peninsula, to Egypt via the Red Sea, to the southern
border of Iran, to India and even to Indonesia and China. In addition, the Persian Gulf was located in the
middle of the isthmus connecting the Red Sea, Mediterranean, Black Sea and Caspian seas. With this feature,
it was the unifier and fuser of the two major economic areas, the Indian Ocean and the Mediterranean. In
fact, the connection with Zangibar in today's East Africa was provided with Basra.

Basra was a center with links to land trade routes as well as maritime trade. As a matter of fact, the merchant
group known as the Rahdanids set off from Basra and reached India via Ahvaz, Kirman and Sind. As a result
of the road connection extending to Khuzestan and Samarkand, apart from the pilgrimage route, sources
had mentioned the Iraqi merchants colony in Samarkand, among which there was a merchant from Basra.

Stku'l-Mirbad, the main bazaar of Basra, was in the position of a Fair where social and cultural activities
were held, as well as commercial activities, just like Ukaz. The export center of Basra silk fabric, Basra futasi,
linen dress, handkerchief, turban, date, quince, rose water, spring, which was developing gradually and
becoming known with adjectives such as "Ummu'l-Iraq” and "Kubbetii'l-Islam"; As the production center of
rubble, antimony, red ink and lead, it made great contributions to the economic life of the region.

During the Abbasid period, Basra, which continued to maintain its importance in the region after the
establishment of Baghdad and becoming the center of the caliphate after Samarra, had its heyday in terms
of civilization, although it lost its political and administrative importance. After the occupation of Baghdad
by the Mongols in 1258, Basra came under the rule of Ilkhanids, Timurids, Karakoyunlus, Akkoyunlus and
Safawids, respectively. In this process, it was affected by the negative developments in the region.

In this paper, Basra will be discussed in terms of the issues mentioned here and a historical analysis will be
made.

Keywords: Basra, Utba b. Ghazwan, Garrison Town, al-Mirbad, Basra School.
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XI. asirda Gazne merkezli bliyiik bir Tiirk Devletini kuran Sultan Mahmud ve oglu Mesud’un Orta
Dogu Politikas1 Ehl-i Siinnet ve'l-Cemaat cercevesinde sekillenmistir. Bu dogrultuda muktedir
sultan Gazneli Mahmud, Batini ve Ismaili diisiinceden beslenen Misir Fatimilerine kars1 Ehl-i
Siinnet Islam Alemini temsil eden Abbasi Halifesi el-Kadir Billah'in yaninda yer alarak onu
Biiveyhiler ve Fatimilerden korumustur. Gazneli Mahmud, el-Kadir Billah'tan aldig1 Yeminiiddevle
ve Eminiilmille lakabiyla Horasan, iran, Turan, Hindistan ve Orta Dogu seferlerine ¢ikmus,
Hindistan"1 islam'la miigerref kilmistir. Ardindan “Yiice Allah bana hac ve sahadet disinda arzu
ettigim her seyi verdi. Artik Irak, Bagdat, Hicaz ve Misir'a gitmem gerekir. ilk olarak zalim
Deylemlilerin elinden ve zulmiinden Irak bélgesini kurtarmam gerekir. Ikinci olarak halifenin
ylizlin{i géreyim, onun imamet elini giiclendireyim. Uciincii olarak Yiice Allah isterse hac farizasini
eda edeyim. Dordiincii olarak kotii dinli Karmatilerle savasmak iizere Misir, Sam ve Fas’a gideyim.
Ya o taraflar1 dogu ve Hindistan gibi alarak dini yerlestireyim ya da sehit olayim ki sonsuz devlet
benim olsun" diyerek Irak seferine ¢ikmistir. Ancak Halife Kadir Billah'in teklifiyle Bagdat'ta
girmeden oglu Mestid'u kendi temsilcisi olarak Irak'ta kalmasini saglamis, kendisi Horasan'a geri
donmiistiir. Gazneli Mahmud, Kadir Billah'a ¢ok sadik kalmis, onun adina hutbe okutarak takdirini
kazanmistir. Gazneli Mahmud, bu yakinliga ragmen Firdevsi'nin kendisine teslim edilmemesi,
Batinilikle suc¢lanan veziri Hasenk'i Kadir Billah'a teslim etmemesi ve Semerkant mensurunun
verilmemesi gibi konularda el-Kadir Billah ile kars1 karsiya gelmistir. Ancak dirayetli vezirlerin
araya girmesiyle aralar1 diizelmistir. Gazneli Mesud, babasi Gazneli Mahmud'un vefatina kadar
Irak bélgesini deruhta etmistir. Irak bolgesinin Gazneli Mesud’a verilmesinin iki ana sebebi
bulunaktadir. Birincisi Mes(d diger kardes Muhammed’e gore daha giiclii bir askeri kabiliyete
sahip olmasidir. Ikinci olarak ise Mesud’un diger kardesi Muhammed’e gore saldirgan kisilige
sahip olmasi, bundan dolayr merkez Gazne’den uzak durmasi diisiiniilmiistiir. Nitekim Mesud,
babasinin vefatindan kisa bir siire sonra Gazneli tahtina ¢ikmistir. Abbasi Halifesi el-Kaim
Biemrillah tarafindan sultanligi taninan Gazneli Mesud, Abbasi Halifesine bagh kalarak onunla iyi
iliskiler kurmustur. Bu bildiride Gazneli Devleti’nin ilk iki 6nemli sultan1 Gazneli Mahmud ile oglu
Mesud’'un Abbasi Hailafeti ile 6zelinde Gaznelilerin Orta Dogu politikasi temel Farsca ve Arap¢a
kaynaklar baz alinarak incelenip irdelenecektir.

Anahtar Kelimeler: Gazneliler, Orta Dogu, Sultan Mahmud, Mesud.
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ABSTRACT

XI. The Middle East Policy of Sultan Mahmud and his son Masoud, who founded a great Turkish
State centered in Ghazni in the century, was shaped within the framework of Ehl-i Sunnah ve'l-
Camaat. In this direction, the first powerful sultan, Mahmud of Ghazni, took sides with Abbasid
Khalifa al-Qadir Billah, who represented the Ahl al-Sunnah Islamic world, against the Egyptian
Fatimids, who were fed with Béatini and Ismaili thought, and protected him from the Buwayhids
and Fatimids. Mahmud of Ghazna went on expeditions to Khorasan, Iran, Turan, India and the
Middle East with the nicknames Yaminiiddevle and Aminulmillah, which he received from al-
Qadir Billah, and he honored India with Islam. Then he said, “God Almighty gave me everything I
wanted except pilgrimage and witnessing. Now I have to go to Iraq, Baghdad, Hejaz and Egypt.
First of all, I need to liberate the Iraqi region from the hands and oppression of the cruel
Daylamites. Secondly, let me see the face of the caliph and strengthen his imamate hand. Thirdly,
let me perform the pilgrimage if Almighty Allah wishes. Fourth, let me go to Egypt, Damascus, and
Morocco to fight the evil Qarmatians. He went on an expedition to Iraq by saying, "Either I will
take those sides like the east and India, or [ will be a martyr so that the eternal state will be mine."
Mahmud of Ghazni remained very loyal to Kadir Billah, began to deliver sermons on his behalf,
and gained his trust and appreciation by getting closer to him. Despite this closeness, Mahmud of
Ghazni also faced issues such as Firdevsi not being handed over to him, not handing over his vizier
Hasenk, who was accused of being a Batini, to Qadir Billah, and the origin of Samarkand. However,
with the intervention of shrewd viziers, their relationship improved. Ghaznavid Masoud took over
the Iraqi region until his father Mahmud of Ghazni passed away. There are two main reasons why
the Iraqi region was given to Ghaznavid Masud. The first is that Masud had a stronger military
capability than the other brother Mohammed. Secondly, it was thought that Masud had an
aggressive personality according to his other brother, Muhammed, and therefore kept away from
central Ghazni. As a matter of fact, Masoud ascended to the Ghaznavid throne shortly after his
father's death. Ghaznavid Masoud , who was recognized as a sultan by the Abbasid Caliph al-Kaim
Biemrillah, established good relations with the Abbasid Caliph. In this paper, the first two
important sultans of the Ghaznavid Empire, Mahmud of Ghazni and the Abbasid Caliphate of his
son, Ghaznavid Masoud , and the Middle East policy of the Ghaznavids, in particular, will be
examined and examined from basic Persian and Arabic sources.

Keywords: Ghaznavids, Middle East, Sultan Mahmud, Masoud.
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Medine’ye hicret, i{slam tarihinin doniim noktalarindan biri olmustur. Zira Allah Teal3, Miisliiman
sahsiyetin insasiyla gecen Mekke doneminin ardindan Miisliimanlara Medine’'de devletin insasini
nasip etmistir. Medine, cografi acidan oldugu gibi demografik, sosyolojik ve kiiltiirel agidan da
Mekke’'den farkli 6zelliklere sahip bir sehirdi. Mislimanlar burada farkli dini kimliklere sahip
topluluklarla tanismislardi ve birlikte yasam konusunda ortak bir anayasal dlizenleme {izerinde
anlasilmasi gerekmekteydi. Miisliimanlar, miisrik Araplar, Yahiidiler ve ¢ok az miktarda da olsa
Hiristiyanlarin ikamet ettigi Medine, Hz. Peygamber’in 6nciiliigiinde insanlik tarihinin ilk yazili
anayasasina taniklik etmistir. Medine Vesikasi’'nda, diger din mensuplariyla birlikte yasam
konusunda 6ne c¢ikan bazi maddeleri su sekilde siralamak miimkiindir: Bu belge, Peygamber
Muhammed tarafindan Kureysli ve Yesribli miiminler ve onlara tabi olanlarla sonradan onlara
katilmis olanlar ve onlarla beraber cihat edenler icin diizenlenmistir. Belgeyi imzalayanlar diger
insanlardan ayr1 bir immet teskil eder. Hi¢bir miimin Kkafir icin bir miimini 6ldiiremez ve miimin
aleyhine kafire yardim edemez. Yahtdilerden bize tabi olanlar, zulme ugramadan ve onlarin
diismanlariyla yardimlasmadan yardimimiza hak kazanacaktir. Hicbir miisrik bir Kureysli'nin
malin1 ve canini himayesi altina alamaz ve hi¢cbir miiminin Kureysliler'e miidahalesine engel
olamaz. Uzerinde ihtilafa diisiilen konular Allah’a ve resulii Muhammed’e sunulacaktir. Yah{diler,
savas devam ettigi slirece savas masraflarini miiminlerin yaptig1 gibi kendileri karsilayacaktir.
Yahtdilere siginmis olan kimseler bizzat onlar gibi kabul edilecektir. Medine’ye yonelik bir saldir1
olmasi durumunda Yahfdiler ve Miisliimanlar kendi savas masraflarini kendileri karsilayacak, bu
belgede belirtilen kimselere savas aganlara karsi yardimlasacaktir. Onlarin arasinda kottiliik degil
iyi niyet ve samimiyet hakim olacaktir. Bu belgedeki biitiin kurallara kesinlikle riayet edilecektir.
Medine sehir devletini bir konfederasyon seklinde diizenleyen ve karsilikli haklarla gorevleri
belirleyen belgeye gore, sehirde yasayan dini, siyasi ve etnik gruplar i¢ islerinde bagimsiz kabul
edilirken, dis tehlikelere karsi vatanin savunulmasinda birlikte hareket etme prensibi
belirlenmistir. Ayrica siyasi birligin temin edilmesi, din ve vicdan hiirriyeti, can, mal ve namus
giivenliginin giivence altina alinmasi gibi temel ilkeler de taraflarca kabul edilmistir. Bununla
birlikte sehir devletinde Hz. Peygamber otorite olarak kabul edilmistir. Miisliimanlar, belgede
belirtilen hususlara hassasiyetle uyarken, Yahtdi kabileleri firsat bulduk¢a Miisliimanlara karsi
diismanca tavirlar icine girmisler ve bu tavirlarinin karsiligini, Medine’den ¢ikarilmak veya
canlarindan olmak seklinde gérmiislerdir. Bu calismada; Medine Vesikasi'nin hazirlandig siyasi
ve sosyal ortam, vesikanin metni, 6zellikleri ve analizi iizerinde durulmaktadir. Ayrica bu
baglamda, farkli unsurlarla ortak yasam konusunda Isldim’in ortaya koydugu tavir
incelenmektedir.

Anahtar Kelimeler: islam Tarihi, Asr-1 Saddet, Medine Anayasasi, Ortak Yasam, Yahtdiler.
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ABSTRACT

The migration to Medina was one of the turning points in the history of Islam. Because, after the
Mecca period, which passed with the construction of the Muslim personality, Allah granted the
Muslims the construction of the state in Medina. Medina was a city with different characteristics
from Mecca in demographic, sociological and cultural terms as well as geographically. Muslims
met communities with different religious identities here, and a common constitutional
arrangement for coexistence had to be agreed upon. Medina, inhabited by Muslims, polytheist
Arabs, Jews and even a small number of Christians, witnessed the first written constitution in the
history of humanity under the leadership of the Prophet. It is possible to list some of the
prominent articles in the Constitution of Medina regarding living with members of other religions
as follows: This document was prepared by the Prophet Muhammad for the Quraysh and Yathrib
believers and their followers, those who joined them later, and those who jihad with them. Those
who signed the document constitute a separate ummah from other people. No believer can kill a
believer for the sake of an unbeliever and cannot help an unbeliever against a believer. Those who
follow us from among the Jews will be entitled to our help without being persecuted or helping
their enemies. No polytheist can protect the property and life of a Quraysh, and no believer can
prevent them from interfering with the Quraysh. Matters on which there is disagreement will be
presented to Allah and His Messenger, Muhammad. As long as the war continues, the Jews will
bear the expenses of the war themselves, as the believers do. Those who took refuge with the Jews
will be regarded as themselves. In the event of an attack on Medina, Jews and Muslims will cover
their own war expenses and will help the people mentioned in this document against those who
waged war. Goodwill and sincerity will prevail among them, not evil. All the rules in this document
will be strictly followed. According to the document, which regulates the city-state of Medina as a
confederation and determines mutual rights and duties, the religious, political and ethnic groups
living in the city are considered independent in their internal affairs, while the principle of acting
together in the defense of the homeland against external dangers has been determined. In
addition, basic principles such as ensuring political unity, freedom of religion and conscience,
securing the security of life, property and honor were also accepted by the parties. However, the
Prophet was accepted as the authority in the city-state. While Muslims were sensitively adhering
to the issues stated in the document, Jewish tribes took hostile attitudes towards Muslims
whenever they had the opportunity, and they saw the response of this attitude as being expelled
from Medina or losing their lives. In this study; The political and social environment in which the
Constitution of Medina was prepared, the text, features and analysis of the document are
emphasized. In addition, in this context, the attitude of Islam regarding the common life with
different elements is examined.

Keywords: History of Islam, Prophet Period, Constitution of Medina, Common Life, Jews.
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ikinci Diinya Savasi'ndan sonra kullanimi yayginlagsan Orta Dogu kavrami (Middle East, < Jau s¥1) ilk kez
ABD donanmasinda uzun yillar deniz subayi olarak gérev yapan stratejist ve tarihg¢i Alfred Thayer Mahan
(6. 1914) tarafindan kullanilmistir. Mahan bu terimi 1902 yilinin Eylil ayinda yayinlanan National Review
adli dergide “The Persian Gulf and International Relations” baslikli makalesinde Arap Yarimadas: ile
Hindistan arasinda yer alan bélgeyi ifade etmek icin segmistir. Bu esnada Ingiliz ve Rus Imparatorluklari,
Biiylik Oyun olarak bilinecek bir rekabet icinde Orta Asya’da niifuz miicadelesi veriyorlardi. Mahan sadece
bolgenin stratejik 6nemini degil, ayn1 zamanda {iirettigi Ortadogu kavraminin merkezine koydugu Basra
Koérfezi'nin kilit 6nemini fark etti. Ayrica Misir’'in Siiveys Kanali'ndan sonra, Ruslarin ingiliz yénetimindeki
Hindistan’a dogru ilerlemesini engellemek amaciyla ingiltere’nin kontrol etmesi gereken en hayati kavsak
oldugunu belirtti.

Ayni y1l icerisinde Mahan'in makalesi The Times adli gazetede yeniden yayinlandi. Hemen akabinde 1903
yilinin Ekim ayinda Ingiliz gazeteci, tarihci ve diplomat olan Ignatius Valentine Chirol (6. 1929) “The Middle
Eastern Question” baslikli yirmi makalelik bir yaz1 dizisi kaleme aldi. Chirol, Basra Kérfezi'nin stratejik
o6nemini, Almanya’nin Osmanl Devleti ile birlikte bdlgede insa etmeye calistifi Bagdat demiryolunun
Basra'ya kadar uzatilmasinin ingiltere’nin milli menfaatlerine ne kadar biiyiik zararlar verebilecegini
anlattig1 yazi dizisinde bolge i¢in Mahan gibi Orta Dogu kavramini kullandi. Ancak Orta Dogu kavramini,
Hindistan’in batisinda yer alan tiim Asya topraklarini veya Ingilizlerin Hindistan’a ulagsmasini saglayan
cografya lzerinde Avrupa ile Hindistan arasinda yer alan boélgeleri icerecek sekilde genisletti. Chirol'un
kaleme aldig1 yaz1 dizisini sona erdigi 1903 yilinda Orta Dogu kavrami kamuoyu tarafindan biiytik 6lciide
benimsenmis oldu.

1909 yilinda Angus Hamilton’'un Londra’da basilan kitabinin adi Problems of the Middle East idi. Boylece
bu kitap ile birlikte Orta Dogu kavrami bilim adamlarinin terminolojisine girmis oldu. 1911’de bir resmi
konusmada Hindistan’da Kral naibi olan Lord Curzon’un Orta Dogu kavramini kullanmasi artik ingiliz
devleti nezdinde bu kavramin resmiyet de kazandiginin bir géstergesiydi.

1930’larin sonlarinda II. Diinya Savasi éncesinde ingilizler sémiirgelerine giden yolda olusabilecek bir
tehdide kars1 bolgedeki askeri giicleri icin Kahire merkezli Orta Dogu Komutanligi (Middle East Command)
kurdular. 1939’da Amerika’da kurulan Middle East Supple Center adl1 ekonomik kurulus Ortadogu ifadesini
kiiresel bir boyuta tasidi. Bu tarihten sonra birgok uluslararasi kurulus tarafindan kullanilmaya baslandh. II.
Diinya Savasi sonrasinda 1946’da Washington’da kurulan Orta Dogu Enstitiisii (Middle East Institute) ile
Orta Dogu kavrami Avrupa ve Amerika Birlesik Devletleri’'nde daha genis bir kullanim kazandi.

Orta Dogu kavrami, Sark (Orient) Yakin Dogu (Near East) ve Uzak Dogu (Far East) gibi Bat1 merkezli bir
kavramlastirmanin iriiniidiir. Bu kavramlastirmalarda Avrupa diinyanin merkezi olarak kabul edilmekte
ve diinyanin diger bolgeleri bu merkeze olan uzakliklarina gore yakin, orta ve uzak seklinde kategorize
edilmektedir. Diinya cografyasina bu sekilde bir bakis, kavramin tiretildigi toplumun insanlari tarafindan
her ne kadar gorece anlamli olsa da bu kategorizasyona tabi tutulan bolgelerde yasayan insanlarin Avrupa
merkezli bir anlayisla konulmus bu kavramlari kullaniyor olmalari tam olarak Postkolonyal bir anlayisin ne
kadar 6ziimsendiginin bir gostergesidir. Tam olarak kendine o6tekilesme olarak degerlendirilecek bu
yaklasim gelecege dair bir medeniyet olusturma iradesinin bulunmadigina delalet etmektedir.

Tebligimizde cografi bir kavram olmaktan daha ¢ok siyasi bir kavram olan Orta Dogu kavraminin eski
diinyanin medeniyet merkezlerini ifade etmek i¢in ne kadar yeterli oldugu tizerinde durulacaktir. Ayrica
insan diistincesi kavramlar ile insa olunan bir sey olmakla birlikte kavramlar da diisiince faaliyeti
sonucunda iretilmektedirler. Birey ve toplumlar kendi diisiince diinyalar1 tarafindan iiretilmemis
kavramlarla diisiinme ¢abasina giristikleri takdirde ya artik ait olduklar1 diinyaya 6zgii bir fikir ortaya
koyamamakta veya diisiinme gayretlerinin sonucu akim kalabilmektedir. Bu itibarla tutarl ve etkin bir
diisiinme faaliyeti icin kullanacag1 kavramlari tiretebilen bir entelektiiel iklimin olusmasi zaruri bir sart
olarak 6n plana ¢cikmaktadir.

Anahtar Kelimeler: islam Tarihi, Orta Dogu, Alfred Thayer Mahan, Ignatius Valentine Chirol, Basra Korfezi.
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ABSTRACT

The concept of the Middle East (Ortadogu, 3, ks s¥1), which became widespread after the Second World
War, was first used by strategist and historian Alfred Thayer Mahan (d. 1914), who served as a naval officer
in the US Navy for many years. Mahan chose this term to refer to the region between the Arabian Peninsula
and India in his article titled FThe Persian Gulf and International Relations” in the National Review,
published in September 1902. Meanwhile, the British and Russian Empires were struggling for influence in
Central Asia in a rivalry that would become known as the Great Game. Mahan realized not only the strategic
importance of the region but also the key importance of the Persian Gulf, which he put at the center of his
concept of the Middle East. He also stated that after Egypt’s Suez Canal, it was the most vital crossroads that
Britain had to control in order to prevent the Russians from advancing towards British-ruled India.

In the same year, Mahan'’s article was republished in The Times. Immediately afterwards, in October 1903,
British journalist, historian and diplomat Ignatius Valentine Chirol (d. 1929) wrote a series of twenty
articles titled “The Middle Eastern Question”. Chirol used the concept of the Middle East, such as Mahan, for
the region in his series of articles in which he explained the strategic importance of the Persian Gulf and
how the extension of the Baghdad railway, which Germany tried to build in the region with the Ottoman
Empire, to Basra could cause great harm to the national interests of England. However, he expanded the
concept of the Middle East to include all the lands of Asia west of India or the regions between Europe and
India on the geography that allowed the British to reach India. In 1903, when the series of articles written
by Chirol came to an end, the concept of the Middle East was widely adopted by the public.

The title of Angus Hamilton’s book published in London in 1909 was Problems of the Middle East. Thus,
with this book, the concept of the Middle East entered the terminology of scientists. The use of the concept
of the Middle East by Lord Curzon, who was the regent in India, in an official speech in 1911, was an
indication that this concept had now become official in the British state.

In the late 1930s, before Second World War, the British established the Cairo-based Middle East Command
for their military forces in the region against a threat that may occur on the way to their colonies. The
economic organization called the Middle East Supple Center, which was established in the USA in 1939,
carried the expression of the Middle East to a global dimension. After this date, it started to be used by many
international organizations. With the Middle East Institute established in Washington in 1946 after Second
World War, the concept of the Middle East gained wider use in Europe and the United States.

The concept of the Middle East is the product of a Western-centered conceptualization such as the Orient,
the Near East and the Far East. In these conceptualizations, Europe is accepted as the center of the world
and other parts of the world are categorized as near, middle and far according to their distance from this
center. Although such a view of the world geography is relatively meaningful by the people of the society in
which the concept is produced, the fact that people living in the regions subject to this categorization use
these concepts with a Eurocentric understanding is exactly an indicator of how much a Postcolonial
understanding has been assimilated. This approach, which will be fully evaluated as self-othering, indicates
that there is no will to create a civilization for the future.

In our paper, we will focus on how the Middle East concept, which is a political concept rather than a
geographical one, is sufficient to express the civilization centers of the ancient world. In addition, although
human thought is something that is built with concepts, concepts are also produced as a result of thought
activity. If individuals and societies try to think with concepts that are not produced by their world of
thought, they can either not present an idea specific to the world they belong to, or the result of their
thinking efforts may fail. In this respect, the formation of an intellectual climate that can produce the
concepts to be used for a consistent and effective thinking activity comes to the fore as an indispensable
condition.

Keywords: Islamic History, the Middle East, Alfred Thayer Mahan, Ignatius Valentine Chirol, Persian Gulf.
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ABSTRACT

On November 10, 1919, the Maronite Patriarch, Iliyas al-Huwayyik (1899-1931) managed to
secure the acknowledgement of Lebanon's independence and territorial enlargement from the,
paradoxically anti-clerical, French Prime Minister Georges Clemenceau. A century afterwards, the
current Patriarch, Mgr. Bishara al-Ra'i (2011-...), has been playing a prominent role in devising a
resolution to the current socio-economic crisis suffered by Lebanon, calling for neutrality and
attempting to arbitrate a compromise to put an end to the political impasse whereupon his
country is embroiled.

In the century separating both men, the Maronite Church—with the Patriarchate as its main
driving force-has transformed herself into a national institution, calling for "the preservation of
solidarity among all Lebanese, not for the benefit of a specific group, but for the sake of all," in the
words of Patriarch Mi'ushi (1955-1975); a position which stands in stark contrast to the vehement
leadership exercised by nineteenth-century patriarchs such as Yuhanna Hilu, Yusif Hubaysh or
Bulus Masa'ad, who, by throwing their weight behind the demands of the Maronite peasantry, had
come to embody the zealot, self-asserting and confident spirit of a Church aspiring to construct a
nation-state on the Lebanese Mountain.

This paper, in analyzing the role played by the successive Maronite patriarchs in present-day
Lebanon (1920-2020), will argue that the influence exerted by the Maronite Church during the
construction phase of the modern Lebanese State has left in her chiefs a lingering understanding
of the Lebanese Republic as a ward of the Church, which she has the duty to protect and defend
for the benefit of all its citizens, and not only the Maronites. In this context, it will be underlined
how, in the pursuit of a national role in the heterogeneous post-1920 Lebanese entity, the
patriarchs have abandoned their traditional role as ra'is al-ta'ifah, secular and religious leaders of
their community, to transform their office into that of the batriyark Lubnan, a neutral figure
reaching out to all Lebanese, irrespective of their confessional or political ascription.

In undertaking this task, it will be further argued that the adoption of a national role by the
Maronite Patriarch, at the same time that the President of the Republic—the main Maronite
representative in the Lebanese power-sharing agreement—was forced to engage in an eminently
arbitral position in order to preserve the delicate balance-of-power mechanisms devised by the
National Pact, left the Maronite rankand-file virtually leaderless and serves to explain the
successive rise of radical approaches to Maronitism, with the attitude of the religious orders
during the civil war as a case in point, which seek out to defend communal rights against their
perceived abandonment by the community's formal representatives.

This paper will conclude by arguing that the turn towards neutrality undertaken by the
Patriarchate throughout the last century has been vital in preserving its role as a key player in the
Lebanese arena, despite the decreasing size of his objective constituency within the country's
heterogeneous population.

Keywords: Batriyark, lliyas al-Huwayyik, Lubnan, Maronite Patriarch, Parochialism.
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ABSTRACT

This paper analyses the political identity and political thought of the Najafi intellectual and
politician, Ali al-Sharqj, to offer new insights into the politics of religion and place in Mandatory
Iraq. Challenging simplistic interpretations of early Iraqi Shi’i politics and identity as being pre-
defined and pre-determined by sectarian considerations, it posits that regionalist ideas pertaining
to the Arab civilisational legacy of the Euphrates defined al-Sharqi’s political subjectivity. Al-
Sharqi, largely forgotten in English language scholarship and only an occasional character in Iraqi
historiography, was a prolific writer who put his literary talents in the service of one of Iraq’s first
political parties, the Hizb al-Nahda, founded in 1922. The Hizb al-Nahda garnered a reputation
from contemporaries as an early manifestation of Shi’i sectarianism in Mandatory Iraq, which
subsequent historical scholarship largely affirms. This paper shows how such labelling is more
reflective of state nationalist or colonial discursive efforts to delegitimise credible political
opposition, than the actual political subjectivities of the party’s principal literati, including al-
Sharqi.

Through analysis of al-Sharqi’s political and historical writings, published from Najaf and Baghdad
in the newspapers al-Najaf and al-Nahda al-Iraqiyya, this paper analyses the cultural and civic
conception of nationalism he espoused. It argues that his political identity and political thought
were defined - not only or even mainly by sectarian considerations - but by an affiliation with the
culture and people of the Euphrates. An ambiguously defined region in southern and eastern Iraq,
the Euphrates were populated by a primarily - but by no means entirely - Shi’i population. This
novel, anti-elitist political programme and identity was rendered possible by the economic and
political marginalisation of southern Iraq by a Baghdad-based political system built on patronage
and corruption. By illustrating the importance of place and locality for al-Sharqi’s political
identity, as well as the intersection of nationalist, regionalist and sect-centric concerns in his
political thought, the paper builds on work by Orit Bashkin and Sara Pursley, which shows how
early Iraqi political life and the nascent Iraqi public sphere embodied a national politics based on
tolerance and co-existence between religious communities. So too does the paper buttress recent
scholarship by Fanar Haddad questioning the utility of the concept of ‘sectarianism’ as a useful
unit of analysis for understanding the politics, religions and society of the modern Middle East.

Keywords: Sect, Region, Alial-Sharqi, Hizb Al-Nahda, Mandatory Iraq, Region, Sect.
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ABSTRACT

Museums contain and represent the historical and cultural heritage of societies. In this respect,
museums support researchers and provide evidence of historical facts. In other words, museums
are primary sources for researchers in understanding cultures and studying their heritage.
Therefore, it is important to conduct studies and projects in which museum collections are
carefully examined.

In the scope of this paper, the collections and displays of three British museums (The British
Museum, the Victoria and Albert Museum and the National Museum of Scotland) have been
analysed. The features that distinguish these three museums from the others are that they have
extensive collections of art of the Islamic lands. A detailed study on Seljuk and Ottoman artefacts
in these museums would constitute an important contribution to research on Islamic art and
museum studies and allow a comparison to be made in how these artefacts are displayed and
interpreted. The main overarching goal is to demonstrate the representation of the Seljuk and
Ottoman past in British museums through analysing the museum displays and labels in the three
chosen museums.

In this paper, the permanent displays of Seljuk and Ottoman materials in three museums (the BM,
the V&A, the NMS) is evaluated. To achieve this goal, galleries containing Seljuk and Ottoman
artefacts were first identified through the online collections of museums. Afterwards, detailed
field research was carried out in three museums and the Seljuk and Ottoman artefacts on display
were identified, and these objects and their labels were photographed. Interviews were conducted
with museum officials and relevant curators to ask questions that were essential to be known
within the scope of the research and that emerged from the observation studies during field trips.

As a result, in this paper, Seljuk and Ottoman artefacts exhibited in three British museums have
been evaluated in terms of their number, location in the museum, material types, geographical
and temporal origins. In addition, information panels and object labels about Seljuk and Ottoman
artefacts, and locations and designs of the galleries containing these materials were also included
in the evaluation.

Keywords: Artefacts, British Museums, Islamic Art, Ottoman, Seljuk.
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ABSTRACT

Manichaeism was a mystical religion and a mixture of Christian, Zoroastrian, Buddhist and Gnostic
religions that Mani, the son of Fatak Hamedani, founded in the third century AD in Iranshahr. It
borrowed the idea of Christ the Redeemer from Christianity, the belief in the duality of good and
evil from Zoroastrianism or Zarwanism, and the reincarnation from Buddhism. In Manichaean
belief, war between the two worlds of darkness and light leads to the destruction of matter and
the liberation of the soul. The material world in Manichaean religion is a symbol of darkness and
evil, and man, who is a dual being (soul from the world of light and body from the world of
darkness) can help the forces of light for ultimate victory. The religion soon overshadowed much
of the world at the time, including the Middle East, Europe, North Africa, India, China, and Central
Asia; and until the tenth century AD, it still maintained its universal power. After that, its pandemic
gradually diminished. The stubbornness of the Zoroastrian priests with Mani and his teachings
and the excommunication of the followers of this mystical religion by the Muslims caused the
decline of Manichaeism in the world. The Catholic Church also declared Manichaeism to be
atheism. However, the Manichaeans maintained their solidarity for a long time and remained
faithful to their religion. But how did Manichaeism survive for centuries? And what effect did it
have on the religions of the Middle East and Christianity? Manichaeism seems to have had a
significant influence on Christianity in the West, as well as on Buddhists in its Eastern sphere. In
the Middle East, too, with the spread of Islam in the region, Manichaeism became a serious rival.

Keywords: Christianity, [Iran, Manichaeism, Middle East, Religion.

29



UODMS

AT
ULUSLARARASI ﬁ
ORTADOGU’'DA DIiN VE asol \) i
MEDENIYET SEMPOZYUMU adh=il ey TiMAV

Oturum No: 4

Oturum Baskani: Prof. Dr. Sedat Sensoy

Prof. Dr. Muhammet Vehbi Dereli
Ortadogu ’nun Merkezinde Dilde Yerellikten Evrensellige: Kur’an’in
Arap Diline Katkisi

Dr. Ogr. Uyesi Yusuf Sami Samanci
Liibnanli Sair el-Ahtal es-Sagir’in 55 ssy (Beradd 'min Hatirasy) Isimli Siirinde Edebi Tasvir

Ars. Gor. Dr. Turan Bahsi
Islam Medeniyetinde Nahiv Kurallarinin Isari/Tasavvufi Yorumu
(Telhisu’l- ‘Thare Ornegi)

) Ars. Gor. izettin Bigak
Kiife’nin Onemli Alimlerinden Ibn Kuteybe 'nin Te vilu Mugskili’l-Kur’an Adl Eserinde
Beldgat Kavramlarin Incelenmesi

30



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE

MEDENIYET SEMPOZYUMU Lune™/ BaBlyRIl  AME YESE

TiMAY

ORTA DOGU’NUN MERKEZINDE DILDE YERELLIKTEN EVRENSELLIGE:
KUR’AN’IN ARAP DILINE KATKISI

Prof. Dr. Muhammet Vehbi DERELI

Necmettin Erbakan Universitesi
mvdereli@gmail.com
ORCID ID: 0000-0002-2917-3381

OZET

Ziraat ve hayvanciligin gelistigi, yerlesik hayatin basladigi, yazinin ve sanatin sekillendigi, Akdeniz
Havzasi’'nin dogusunda kalan ve Bereketli Hilal olarak anilan topraklar, bugiin Orta Dogu olarak
adlandirilmaktadir. Orta Dogu bélgesinin bilinen en eski uygarliklar1 Stimerler, Akadlar ve
Misir'daki Eski Kralliktir. Hititlerin yikilis1 ve Misir'in zayiflamasi, bir donem Sami koékenli iki
halkin- Fenikeliler ve ibraniler- Orta Dogu’daki hakimiyetine zemin hazirlamistir. Akdeniz
ticaretinin gelisiminde rol oynayan Fenikeliler, alfabenin insacisi olmus; Ibraniler ise Hz. Davud
onderliginde Filistin’de kurduklar1 krallik ile ilk tek tanrili din olan Yahudiligin temellerini
giiclendirmislerdir. Roma Imparatorlugu’nun genislemeye basladigi dénemde Yahudiye (Judea)
eyaletinde tarihi degistiren bir baska gelisme olarak tek tanrili dinlerin ikincisi olan Hiristiyanlik
ortaya cikmistir. Roma otoritesince 4. ylizyila kadar yasaklanan Hiristiyanlik, daha sonra Roma
Imparatorlugu’nun resmi dini haline gelmistir. Miladi 7. Yiizyilin baslar1 ise Orta Dogu tarihini ve
kiltliriini degistirecek yeni bir doniim noktasina sahit olmustur. Arap Yarimadasi'nin glineyinde
liclincii biiyiik tek tanrih din olarak dogan Islam, kisa siirede yayilmaya baslamis; Orta Dogu’nun
Otesine tasarak diinyanin bir¢cok bolgesinde mensuplari olan, evrensel bir din halini almistir. Pek
cok bolgenin Araplarin kontrolii altina girmesi ve halkin islamiyet’i kabulii, Arap etkisinin -
ozellikle de Arap dilinin- yayillmasinda etkin rol oynamistir. Zamanla diinya lizerinde en ¢ok
konusulan birkac¢ dil arasina giren Arapca, s6hretini de 6ncelikle son peygamberin Araplar
icerisinden secilmesine ve ona indirilen Kur’an’a borg¢ludur. Kur’an, her seyden énce fasih Arap
dilini kaybolmaktan kurtarmistir. Kur’an-1 Kerim’in dili olmas1 sebebiyle Miisliimanlar i¢in
herhangi bir dilden ¢ok daha fazlasi olan Arapga, ayni zamanda Hz. Peygamber’in konustugu ve
hadisleri vasitasiyla Islam’1 anlattig1 dildir. Temel Islam bilimlerinin ana kaynaklarinin dili olmasi,
namazdaki kiraatin yani sira namaza ¢agiran ezanin da dili olmasi tarihi siirecte Arapgaya olan
ilgiyi artirmistir. Bu c¢alisma -Kur'an’in tiim Miisliimanlar1 ortak bir Arap dili etrafinda
birlestirmesi baglaminda- Orta Dogu olarak adlandirilan cografyanin insanlik tarihinde tistlendigi
role dikkat cekmeyi ve Kur’an’in Arap diline katkilarini ortaya koymay1 hedeflemektedir.

Anahtar Kelimeler: Arap Dili ve Belagati, Orta Dogu, Kur’an-1 Kerim, Dil, Medeniyet.
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ABSTRACT

The lands to the east of the Mediterranean Basin, where agriculture and animal husbandry
developed, where settled life began, where writing and art took shape, and which are known as
the Fertile Crescent, are today called the Middle East. The earliest known civilizations of the
Middle East region are the Sumerians, Akkadians, and the Old Kingdom in Egypt. The collapse of
the Hittites and the weakening of Egypt paved the way for the dominance of two Semitic peoples
- Phoenicians and Hebrews - in the Middle East. The Phoenicians, who played a role in the
development of Mediterranean trade, became the builders of the alphabet; The Hebrews are With
the kingdom they established in Palestine under the leadership of David, they strengthened the
foundations of Judaism, the first monotheistic religion. At the time when the Roman Empire began
to expand, Christianity, the second of the monotheistic religions, emerged as another development
that changed history in the state of Judea (Judea). Christianity, which was banned by the Roman
authority until the 4th century, later became the official religion of the Roman Empire. The
beginning of the 7th century AD witnessed a new turning point that would change the history and
culture of the Middle East. Islam, which was born as the third largest monotheistic religion in the
south of the Arabian Peninsula, started to spread in a short time; It has become a universal religion
with members in many parts of the world, extending beyond the Middle East. The fact that many
regions came under the control of the Arabs and the people's conversion to Islam played an active
role in the spread of Arab influence, especially the Arabic language. Arabic, which has become one
of the most spoken languages in the world over time, owes its fame primarily to the selection of
the last prophet among the Arabs and the Qur'an that was revealed to him. First of all, the Qur'an
saved the fluent Arabic language from being lost. Arabic, which is much more than any language
for Muslims because it is the language of the Quran, is also the language of the Prophet. It is the
language that the Prophet spoke and explained Islam through his hadiths.The fact that it is the
language of the main sources of basic Islamic sciences and that it is the language of the call to
prayer in addition to the recitation in prayer has increased the interest in Arabic in the historical
process. This study aims to draw attention to the role of the geography called the Middle East in
the history of humanity, in the context of the Qur'an uniting all Muslims around a common Arabic
language, and to reveal the contributions of the Qur'an to the Arabic language.

Keywords: Arabic Language and Rhetoric, Middle East, Quran, Language, Civilization.
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OZET

Modern donem Arap sairlerden el-Ahtal es-Sagir lakapl Besara el-Hlri, 1885 yilinda Beyrut'ta
diinyaya gelmistir. Besara el-H{iri, Emeviler donemi sairlerinden el-Ahtal’a nisbetle “el-Ahtal es-
Sagir (Kiiciik Ahtal)” lakabiyla sohret bulmustur. Egitimine ilk olarak Osmanli dénemi alimlerinin
ders halkalarinda baslamistir. Sonrasinda baslicalari el-Hikme ve Katolik koleji el- Ferir (Freres)
olmak lizere Liibnan’daki doneminin egitim kurumlarinda tahsil hayatini siirdiirmistiir. 20. ylizyil
arap sairleri arasinda seg¢kin bir konumda olan Besara el-Hiirl'ye edebiyatcilar tarafindan
“emiru’s-suara” unvani verilmistir. Edebiyatcilifi yanm sira sair, iilke siyasetinde aktif rol
Ustlenmistir. Siirlerinden anlasildigi kadariyla genclik yillarinda, doénemindeki diger
edebiyatcilarda da sik¢a goriildiigii tizere padisah II. Abdiilhamit muhalifi bir siyasi tavir
sergilemistir. Sonraki yillarda ise daha ¢ok Liibnan Devleti ve Arap cografyasina dair ulus¢u bir
siyasi anlayisa sahip olmustur. Siyasi diisiincelerinin bu yo6nde evrilmesinde, yasanan 1. ve IL
diinya savagslariyla birlikte Arap cografyasinin farkl iilkelere ayrilmasi, bu iilkelerdeki siyasi
istikrarsizliklar gibi problemler etkili olmustur. Besara el-H{iri Osmanli Devleti'nin yikilmasindan
sonra da Arap cografyasini hep tek bir vatan olarak tasavvur etmistir. Bu durum siirlerinde net
bir sekilde goze carpmaktadir. Sohreti Arap diinyasinda yayilan sair Beyrut, Kahire ve Dimask gibi
farkl tilkelerin baskentlerinde gerek resmi gerek 6zel pek cok toren ve toplantiya davet edilmistir.
Sairin bu tiir ziyaretlerinde katildig1 toplanti ve térenler miinasebetiyle kaleme aldig1 pek cok siiri
bulunmaktadir. Besara el-Hlri, 31 Temmuz 1968 tarihinde 83 yasinda Beyrut'ta vefat etmistir.
Siyasi hayati ve yasadig1 donemdeki siyasal ve toplumsal kaosa ragmen Besara el-Hfiri siirlerinde
el-Ahtal gibi lirik bir tislup kullanmistir. Sairin bu iislubu pek ¢ok siirinin bestelenmesine imkan
tanimistir. Siirleri Muhammed Abdulvehhab, Vedi’ es-Safi, Feyriz, Ferid el-Atras ve Esmehan gibi
meshur sanatgilar tarafindan terenntim edilmistir.

Farkl temalarda siirler sdyleyen Besara el-Hlr?'nin anlatim tislubunda gazel, hamriyyat ve vasf
temalar1 yogun olarak goriilmektedir. Vasif temali siirleri arasinda s _S3 22 (Beradd'nin Hatirasi)
baslikli siir 6zellikle dikkat cekicidir. Besara el-Hiirl s6z konusu siiri, Dimask’ta Haziran 1932
tarihinde Ulusal Bilim Koleji'nin diizenledigi toren miinasebetiyle kaleme almis ve bu térende siiri
bizzat kendi okumustur. ¢_S> 2 (Berada’'nin Hatirasi) 48 beyitlik bir kasidedir. Sairin ana fikir
olarak Dimask sehrine olan 6zlem ve muhabbetini dile getirdigi bu kaside, gerek sekil olarak
kurgusu gerek islenilen konular ve anlatim 6zellikleri bakimindan kiymetli bir edebi yapittir.
Dimask sehriyle 6zdeslesen Beradd nehrini cocukluk déneminde asik oldugu bir sevgiliye
benzeten sair Berada nehri 6zelinde Dimask’a duydugu muhabbeti dile getirerek kasideye
baslamaktadir. Siirin kimi beyitlerinde Dimagsk’in ve Sam diyarinin tarihine deginmekte, genclik
yillarina ve Dimask'in eski donemlerine duydugu 6zlemi dile getirmektedir. Kasidede yer alan
sanatlar ve bu sanatlarla kurgulanan edebi tasvirler siirin en 6nemli anlatim 6zelligidir. Bu
calismada Besara el-Hlri’nin ¢_S> s2.» (Berada'nin Hatirasi) bashikl kasidesinde yer alan edebi
tasvirlerden ornekler tizerinde durulacak, sairin Dimask ve Sam 6zlemini siirle ifadesinin edebi
tahlili konu edilecektir.

Anahtar Kelimeler: Modern Arap Siiri, Besara el-Hiri, el-Ahtal es-Sagir, _S> 2., Edebi Tasvir

33



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE

MEDENIYET SEMPOZYUMU Lune™/ BaBlyRIl  AME YESE

TiMAY

LITERARY DESCRIPTION IN LEBANESE POET AL-AKHTAL ES-SAGHIR'S
POEM ¢_S3 53 (THE MEMORY OF BARADA)

Asst. Prof. Dr. Yusuf Sami SAMANCI

Selcuk University
yusufsamisamanci@gmail.com
ORCID ID: 0000-0002-6093-9621

ABSTRACT

One of the modern Arab poets, Bashara al-Khuri, nicknamed al-Akhtal es-Saghir, was born in
Beirut in 1885. Bashara al-Khiiri became famous with the nickname "al-Akhtal as-Saghir (Little
Ahtal)" in relation to al-Akhtal, one of the poets of the Umayyad period. He first started his
education in the course circles of the scholars of the Ottoman period. Afterwards, he continued his
education life in the educational institutions of his period in Lebanon, mainly al-Hikma and the
Catholic college Freres. Bashara al-Khuri, who is in a distinguished position among the 20th
century Arab poets, was given the title of "prince of poets” by the literati. In addition to his literary
work, the poet took an active role in the politics of the country. After the collapse of the Ottoman
Empire, Bashara al-Khuri always envisioned the Arab geography as a single homeland. This is
clearly evident in his poems. The poet, whose fame spread in the Arab world, was invited to many
official and private ceremonies and meetings in the capitals of different countries such as Beirut,
Cairo and Damascus. He has many poems that he wrote on the occasion of the meetings and
ceremonies he attended during such visits. Bashara al-Khuri died on 31 July 1968 in Beirut at the
age of 83. Despite his political life and the political and social chaos in his time, Bashara al-Khuri
used a lyrical style in his poems like al-Akhtal. This style of the poet allowed many of his poems to
be composed. His poems have been sung by famous artists such as Muhammad Abd al-Wahhab,
Wadih al-Safi, Feroze, Farid al-Atrash and Asmahan.

The themes of ghazal, khamriyyat and wasf are seen intensely in the expression style of Bashara
al-Khuri, who writes poems in different themes. Among his qualification-themed poems, the poem
titled s_S> 22 (The memory of Barada) is particularly striking. Bashara al-Khuri wrote the poem
in question on the occasion of the ceremony organized by the National Science College in
Damascus in June 1932 and read the poem himself at this ceremony. ¢_S> 2.2 (The memory of
Barada) is an ode of 48 couplets. This ode, in which the poet expresses his longing and love for the
city of Damascus as the main idea, is a valuable literary work in terms of both its fictional form,
the topics covered and its narrative features. The poet, who likens the Barada river, which is
identified with the city of Damascus, to a lover he fell in love with during his childhood, begins the
ode by expressing his love for Damascus in particular to the Barada river. In some couplets of the
poem, he refers to the history of Damascus and the land of al-Sham, and expresses his longing for
his youth and the old times of Damascus. The arts in the eulogy and the literary depictions
constructed with these arts are the most important narrative features of the poem. In this study,
the literary analysis of the poet's poetic expression of his longing for Damascus and al-Sham will
be discussed, which will focus on examples of literary depictions in Bashara al-Khuri's eulogy
titled s_S3 22 (The memory of Barada).

Keywords: Modern Arabic Poetry, Bashara al-Khuri, al-Akhtal es-Saghir, The memory of Barada,
Literary Depiction.
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OZET

Kur’an’in Arapca indirilmesi, islim diisiince tarihinde ortaya konulan eserlerde vahyin murad-1
ilahiye uygun bir sekilde anlasildigin1 gostermek iizere dilsel referanslarin yogun bir sekilde
kullanimini da beraberinde getirmistir. Tefsir, hadis, fikih ve kelam gibi dini disiplinlerde sozii
edilen duruma rastlanmakta; Arap dili ve dini diislince arasindaki iliskiye dikkat ¢ekilmektedir.
Dilsel oOgelerden istifade edilen alanlardan birinin de tasavvuf oldugu goériilmektedir.
Mutasavviflar duygu ve diisiincelerini tesbih, isti‘dre ve mecaz gibi edebi sanatlar1 kullanarak
aktarmakla birlikte dyetlerin isari yorumlarinda kimi zaman etimolojik tahliller ve dilbilgisi
kurallarindan da yararlanmaktadirlar. Islam medeniyetinde Kuseyri'nin (6. 465/1072) Nahvu’l-
kulib adli eserini kaleme almasiyla birlikte bazi alimlerin ilging bir sekilde nahiv ilmine dair
terimleri ve kurallari da isari/tasavvufi tarzda yorumladiklarina tanik olunmaktadir.

Bu tebligde Kuseyri’den yaklasik iki asir sonra yasayan, mutasavvif ve edip Kisiligi ile taninan ibn
Ganim el-Makdist’'nin (6. 678/1280) kaleme aldig1 Telhisu’l-‘ibare fl nahvi ehli’l-isare adh eseri
6zelinde nahiv 1stilahlarinin ve kurallarinin isarl yorumlari incelenmektedir. Kudiis, Dimask ve
Kahire gibi Ortadogu’nun ilim havzalarinda bulunan Ibn GAnim, daha ¢cok mutasavvif ve edebiyatci
kisiligi ile taninmaktadir. O, s6z konusu eserinde dini ilimlerle mesgul olan kisilerin maksatlarinin
birbirinden farklilik gésterdigini; onlardan bir ziimrenin dilin 1slahi ile mesgul oldugunu (dilciler)
diger bir ziimrenin ise kalbin 1slahina yoneldigini (mutasavviflar) ifade etmektedir. Miiellif
bahsedilen iki grup arasindaki yaklasim farkliliklarini nahvin isarl yorumlari iizerinden ele
almaktadir. Telhisu’l-‘ibare on yedi bab’tan olusmaktadir. Basliklar incelendiginde miiellifin
“mibteda-haber”, “fa‘il-mef'al”, “bedel”, “temyiz” ve “harf-i cerler” gibi gramer kitaplarindaki
konu basliklarini, eserinde kullandig1 goriilmektedir. Bu bagliklar altinda Ibn Ganim sistematik bir
sekilde oncelikle nahiv kaidelerini veciz bir sekilde aktarmakta ardindan bu kavramlarin ya da
kurallarin tasavvufi izdiisimlerini ortaya koymaya calismaktadir. S6z konusu yorumlarinda
miiellifin kimi zaman nahiv terimlerinin s6zliik anlamlarindan hareket ettigi kimi zaman ise nahiv
Ogretiminde kullanilan kategorik tasniflerden yararlandigl tespit edilmektedir. Dokiiman
inceleme metodu kullanilan arastirmamizin, nahiv ilmi 6zelinde Islam diisiince tarihinde zahir ve
batin ilimleri arasindaki iliskinin ortaya ¢ikarilmasina katki sunmasi 6ngoriilmektedir.

Anahtar Kelimeler: Nahiv, Isarf Yorum, Telhisu’l-‘ibare, ibn Ganim, Dil-Diisiince Iliskisi.
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ABSTRACT

The revelation of the Qur'an in Arabic brought with it the intense use of linguistic references to
show that the revelation was understood in accordance with the divine will in the works revealed
in the history of Islamic thought. The mentioned situation is encountered in religious disciplines
such as tafsir, hadith, figh and kalam; Attention is drawn to the relationship between the Arabic
language and religious thought. It is seen that one of the areas benefiting from linguistic elements
is Sufism. While mystics convey their feelings and thoughts by using literary arts such as similes
and metaphors, they sometimes make use of etymological analyzes and grammatical rules in the
ishari interpretations of the verses. In Islamic civilization, it is witnessed that some scholars
interestingly interpreted the terms and rules of grammar science in an ishari/sufi way, after
Kuseyri (d. 465/1072) wrote his work called Nahwu'l-qulub.

In this paper, the ishari interpretations of syntax terms and rules are examined in the work of
Telkhisu'l-'ibare fi nahwi ehli'l-ishare , written by Ibn Ganim al-Maqdisi(d. 678/1280). Ibn Ganim,
who is in the scientific basins of the Middle East such as Jerusalem, Damascus and Cairo, is mostly
known for his sufistic and literary personality. He stated in his work that the aims of people who
are engaged in religious sciences differ from each other; He states that one group of them is busy
with the improvement of the language (linguists) and another group is directed towards the
improvement of the heart (sufis). The author deals with the differences in approach between the
two mentioned groups through the ishari interpretations of grammar. Telkhisu'l-'ibare consists
of seventeen chapters. When the titles are examined, it is seen that the author uses the subject
titles in grammar books such as "mubteda-khabar", "fa’il-mef'ul”, "bedel", “temyiz” and "harf-i cer"
in his work. Under these titles, Ibn Ganim systematically firstly conveys the syntax rules concisely
and then tries to reveal the sufistic projections of these concepts or rules. In his comments, it is
determined that the author sometimes acts from the dictionary meanings of the syntax terms and
sometimes makes use of the categorical classifications used in the teaching of syntax. It is foreseen
that our research, using the document analysis method, will contribute to revealing the
relationship between the zahir and esoteric sciences in the history of Islamic thought, especially
in the science of grammar.

Keywords: Grammar, Ishari comment, Telkhisu’l-‘ibare, Ibn Ganim, Language-Thinking Relation.
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OZET

Bu ¢alismada Arap dili ve edebiyatinda ¢ok énemli bir yere sahip olan ibn Kuteybe’nin hayati,
edebi sahsiyeti ve Arap gramerine katkisi ele alinmistir. Onun Kur’an’a yapilan saldirilar1 6nlemek
icin Kur’an’in muskil ve miitesabih ifadelerini agiklayarak ortaya koydugu eserinin belagat yont
detayh bir sekilde incelenmeye cahisilmistir. ibn Kuteybe baz1 kaynaklara gore 213 (828) yilinda
Kife'de, bazilarina gore ise Bagdat'ta ayni tarihte dogmustur. Ailesinin Merv'den Irak'a go¢ edip
Kife'ye yerlestigi ve onun Kiife'de dogdugu goriisii daha yaygindir. Buna dayanarak onun Farsca
hatta Tirk kokenli olabilecegi ileri siiriilmiistiir. Cahiz ve Ebli Hanife ed-Dineveri gibi 3. yiizyilda
yetisen 6nemli alimlerden biri olarak kabul edilen ibn Kuteybe uzun siire hadis, tefsir, fikih, tarih,
kelam ve dille ilgilenmisse de zamanla edebiyata yonelmistir. Alim olmak i¢in bir alanda, edip
olmak icin her alanda birikimli olmanin geregine inanan ibn Kuteybe edebiyatin, 6zellikle siir ve
ahbarin inceliklerini ¢ok iyi biliyordu. Ayn1 zamanda siir ve ahbar ravisi olup Arap edebiyatinda
nesir sahasinin ibni’l-Mukaffa‘ ve Cahiz’den sonra en énemli simasidir.

Ibn Kuteybe (213-276) Muskilu’l-Kur’an alaninda giiniimiize ulagan ilk sistematik eserin
sahibidir. “Te’vilu Muskili'l-Kur’an” adli eserinin yazilis amacini; kit anlayisli, bozuk goriislii ve
onyargili yorumlarla Kur’an’t tahrif edi, Kur’an’da ihtilaf, i‘rab ve nazim hatalarinin bulundugunu
iddia edenlere cevap vermek olarak agiklamistir. Te'vilu Muskili’l-Kur’an’da veciz bir girisin
ardindan on yedi boliim yer almaktadir. Eserde yer alan mecaz, isti‘are ve makl{b gibi terimlerle
Kur’an’1 terciime etmenin imkansiz oldugu gériisiinii savunan ibn Kuteybe, Kur’an’da birtakim
celiskilerin mevcut oldugunu one siirenlerin delillerini ele almaktadir. Bu iddiay: ileri siirenler,
kirdat farklhiliklarini da bir celiski gibi gdstermeye calismissa da miellif, bu tiir iddialar deliller
gostererek clriitmiistir. “Hazf ve ihtisar”, “tekrar ve ziyade”, “kinaye ve ta‘riz”, “lafzin zahirinin
manasina muhalefeti” ve “hur(f-1 mukatta‘a” kitapta ele alinan diger konulardir. Kur’an’daki
miitesabihi Allah’tan baskasinin bilip bilemeyecegi hususunun ele alindig1 eserde, belagat
kavramlarina dair de genis bilgiler yer almaktadir. Eserin ilmi nesrini yapanlardan biri olan Seyyid
Ahmed Sakr eserin en mithim kisimlarinin bu béliimlerden meydana geldigini agiklamistir. ibn
Kuteybe, muskil dyetleri agiklarken Kur’an ayetleri, hadis, Arap siiri, sahabe, tabiin sozleri ve
miifessirlerin degerlendirmelerinden istifade etmis ve en sonunda bu goriisler arasinda
tercihlerde bulunmustur. Ele aldig1 stirelerdeki mugkilleri zikrettikten sonra farkli anlamlara
gelen lafizlarla ilgili ok 6nemli bir b6liim olusturmustur. O béliimde tek bir kalipta olup da farkl
anlama gelen kirk kiisur kelimeyi zikretmistir. Daha sonra ma‘ani harflerini ve onlara benzer
cekimsiz fiilleri zikretmistir.

Anahtar Kelimeler: Arap Dili ve Belagati, ibn Kuteybe, Te’vilu Muskili’l-Kur’an, Mecaz, [sti’are.
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ABSTRACT

In this study, the life of Ibn Qutayba, who has a very important place in Arabic language and literature,
his literary personality and his contribution to Arabic grammar are discussed. The rhetoric aspect of
his work, which he put forward by explaining the muskil and mutashabih expressions of the Qur’an in
order to prevent the attacks on the Qur’an, has been tried to be examined in detail. According to some
sources, Ibn Qutayba was born in Kufa in 213 (828), and according to others, in Baghdad on the same
date. The view that his family migrated from Merv to Iraq and settled in Kufa and that he was born in
Kufa is more common. Based on this, it has been suggested that he may be of Persian or even Turkish
origin. Although Ibn Qutaybe, who is considered as one of the important scholars who grew up in the
3rd century like Cihiz and Ebl Hanife ed Dineveri, was interested in hadith, tafsir, figh, history,
theology and language for a long time, he turned to literature as time goes by. Ibn Qutayba, who
believed that it was necessary to have knowledge in one field in order to be a scholar and in every field
to be a writer, knew very well the subtleties of literature, especially poetry and companions. At the
same time, he is the narrator of poetry and ahbar, and he is the most important figure of the prose field
in Arabic literature after ibnii'l-Mukaffa' and Cahiz.

Ibn Qutaybe (213-276) is the owner of the first systematic work in the field of Muskilu'l-Qur'an. He
explanied that the purpose of his writing "Te'vilu Muskili'l-Kur'an"; the falsified the Qur'an with low
understanding, distorted and prejudiced interpretations, and explained it as responding to those who
claim that there are disagreements, i'rab and verse errors in the Qur'an. After a concise introduction,
there are seventeen chapters in Te'vilu Muskili'l-Qur'an. Defending the view that it is impossible to
translate the Qur'an with terms such as metaphor, isti‘ara and maklub in the work, Ibn Qutayba deals
with the evidence of those who claim that there are some contradictions in the Qur'an. Although those
who put forward this claim tried to present the differences in recitation as a contradiction, the author
refuted such claims by showing evidence. In the work, in which the issue of whether anyone other than
Allah can know the mutashabih in the Qur'an, there is also extensive information on the concepts of
rhetoric. Seyyid Ahmed Sakr, one of the authors of the scientific publication of the work, explained that
the most important parts of the work are composed of these parts. “Hazf and ihtisar”, “repetition and
augmentation”, “kinayah and ta'riz”, the opposition of the word to the meaning of the word, and hurif-
1 mukatta'a are other issues that are discussed in the book. The author, who made the ta'wil and tafsir
of muskil wordings in the periods, also dealt with linguistic features such as Qur'anic concepts that
contain many meanings, six unconjugated verbs and the meaning of the noun-verb. While explaining
the mushkil verses, Ibn Qutayba benefited from the verses of the Qur'an, hadith, Arabic poetry, the
words of the Companions, the Tabi'un, and the evaluations of the commentators, and finally, he made
choices among these views. In his work in question, Ibn Qutayba first dealt with the criticisms directed
at the Qur'an, then dealt with the metaphor and isti‘ara, and then mentioned the huruf mukatta'a and
the tafsir's disagreements about these letters and the expressions that were puzzling. After mentioning
the “mushkils” in the periods he dealt with, he created a very important chapter on the words that have
different meanings. In that section, he mentioned forty-odd words that are in a single pattern but have
different meanings. Then he mentioned the letters ma'ani and similar non-conjugated verbs.

Keywords: Arabic Language and Rhetoric, Ibn Qutaybe, Te'vilu Muskili'l-Kur'an, Metaphor, Isti‘ara.
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OZET

Harraniler’i genel bir ¢ercevede tanimlamak gerekirse; s6z konusu topluluk milattan énce III. bin
yildan milattan sonra XIII. ytizyil ortalarina kadar varliklarini stirdiiren Harranl putperestlerdir.

Yerlesim merkezi olan Harran’a nispetle komsularinin Harraniler ismini verdigi grup, islami
kaynaklarda bu adla ayrica Harraniler ve Harbaniler olarak zikredilmis, Kestaniler, Keldaniler ve
Nabatiler olarak da anmilmistir. Halife Me’'mun’dan sonraki doneme ait kaynaklarda Harranh
Sabiiler seklinde bir adlandirma daha karsimiza ¢ikmakla birlikte pek ¢ok miiellifin de ifade
ettikleri gibi Me’'mun dénemi 6ncesindeki Harraniler’in Sabii adiyla bir ilgisi yoktur.
Ibnu’'n-Nedim’in el-Fihrist'inde verdigi bilgiye gére, Me’'mun 830’da Bizans’a karsi ciktigi
hayatinin son seferi esnasinda Harran’a ugradigindan kendisini karsilayanlar arasinda o6zel
giysileri ve sac tipleriyle dikkat ceken paganist Harraniler de vardi. Me’'mun onlara kim olduklarin
sorunca cizye hukukuna tabi Harraniler olduklarini sdylediler. Ancak bu cevabin Me’'mun’u tatmin
etmemesi onlar1 teldslandirdi. Me’'m{in Harraniler’den ya Miisliimanlar olmalarini ya da cizye
karsiiginda Islim devletinde yasama hakkindan faydalanabilmeleri icin Allah’in Kur’an’da
isimlerini zikrettigi dini gruplardan birine girmelerini istedi; aksi halde Bizans seferinden
dondiigiinde hepsini cezalandiracagini soyledi. Bunun iizerine Harraniler’den bir kismi1 Hiristiyan,
bir kism1 da Miisliiman oldu; kalanlar ise o sirada Giiney Mezopotamya’da yasayan ve disa kapali
bir cemaat yapisina sahip olduklarindan fazla dikkat ¢cekmeyen Sabiiler’in adini1 benimseyerek
bundan sonra Harranlh Sabiiler ismiyle anilmaya basladilar. Bu bilgiler Harranilerin, Me’'m{in’un
agir tehdidi karsisinda bir kurtulus yolu olarak gordiikleri zimmilik statiistinii siirdiirebilmek icin
Sabif ismine sigindiklarini agik¢a gostermektedir.

Islami dénemde yasayan Harraniler hakkinda bilgi veren bazi kaynaklar, Harraniler’in tarih
boyunca siki sikiya bagh kaldiklari paganist bir yapinin yani sira Ortacag’da yasayan Harraniler’in
inang sistemlerinde bir tiir monoteizme de yer verildigini ifade ederler.

Yine islami dénemde Harraniler olduk¢a parlak bir siire¢ yagadilar; Miisliiman idareciler, IX.
ylizyildan itibaren onlara inang ve ibadetlerini serbestce yapma firsati tanidilar. Dolayisiyla bu
dénemden baslayarak Harraniler’den bircok Kkisi islim cografyasinin baslica sehirlerinde iin
kazand ve cesitli Islam devletlerinde tiptan edebiyata, astronomiden terciime faaliyetine kadar
pek cok alanda parlak basarilar sergiledi.

Anahtar Kelimeler: Harran, Harraniler, Sabiiler, Ibnu’n-Nedim, Me’m{in,.
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ABSTRACT

To define the Harranids in a general framework; the community in question, they are the pagans
of Harran, who survived from the 3000 BC. to the middle of thirteenth century AD.

The group named as the Harranids by its neighbors in relation to Harran, which is the settlement
center, is also mentioned as the Harranids and the Harbanis with this name in the Islamic sources,
and they are also called as the Kestanids, Chaldeans and Nabataeans. In the sources after the
Caliph al-Ma'mun, we come across another name as the Sabians from Harran, but as many authors
have stated, the Harranids before the Ma’mun period have not any connection with the name
Sabiids.

According to the information given by Ibnii'n-Nedim in his al-Fihrist, since al-Ma’'mun stopped by
Harran in 830 during his last campaign against Byzantium in his life, there were also paganist
Harranis, who attracted attention with their special clothes and hair types. When al-Ma’'mun asked
them who they were, they said that they were Harranids subject to the jizya law. However, the fact
that this answer did not satisfy al-Ma’'mun worried them. al-Ma'mun asked the Harranids to either
become Muslims or join one of the religious groups that Allah has mentioned in the Qur’an so that
they can enjoy the right to live in an Islamic state in return for the jizya; otherwise he would punish
them all when he returned from the Byzantine expedition. Thereupon, some of the Harranids
became Christians and some became Muslims; the rest adopted the name of the Sabians, who lived
in Southern Mesopotamia at that time and did not attract much attention because they had a
closed community structure, and started to be called the Sabians from Harran. This information
clearly shows that the Harranids took refuge in the name Sabii in order to maintain their dhimmi
status, which they saw as a way of salvation in the face of the heavy threat of al-Ma'mun.

Some sources that provide information about the Harranids who lived in the Islamic period state
that a kind of monotheism was also included in the belief systems of the Harranids living in the
Middle Ages, as well as a paganist structure that the Harranids adhered to throughout history.
Again in the Islamic period, the Harranids experienced a very bright process; the Muslim rulers,
since the 19th century, they have given them the opportunity to freely practice their faith and
worship. Therefore, starting from this period, many people from the Harranids gained fame in the
main cities of the Islamic geography and showed brilliant success in many fields from medicine to
literature, from astronomy to translation activities in various Islamic states.

Keywords: Harran, Harranids, Sabians, ibnu’n-Nedim, Me’mfin.
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Hiristiyanhigin Roma imparatorlugunda yayilmasi sonrasinda Roma merkezli gelisen ve biiyiiyen
Hiristiyanlik bir siire sonra imparatorluk sinirlarinda hakim din olmustur. Bunun yaninda siyasi
bir misyon da iistlenmeye baslamistir. imparatorlugun yikilisi sonrasinda da eski genis sinirlarin
oldugu cografyalarda 6zellikle Katolik Hiristiyanlik ayni gérevini devam ettirmistir.

1054 tarihi Roma imparatorlugunun dogu ve bati olarak ayriiginin tescillendigi tarihtir.
Hiristiyanlik tarihinde Katolik ve Ortodoks Hiristiyanlik olarak isimlendirilen biiyiik béliinme
(grand schima) bu tarihte gerceklesmistir. Artik Bati Roma topraklarinda hakim olan Katolikler,
Dogu topraklarindan hi¢cbir zaman vazge¢memis ve kopmak istememistir.

Akdeniz’in dogu kesimi i¢in Katoliklerin kullandig1 isimlerden birisi Levant’dir. Dogu Akdeniz her
ne kadar Ortodoks Hiristiyanlarin hakimiyetinde olsa da Akdeniz ticaretine hakim olan
Venedikliler Levant’ta ticari imtiyazlar da saglamislardir. Katolik Kilisesi de varligini stirdiirme
yollar1 aramistir.

Tarihte Hach Seferleri Katoliklerin Dogu cografyasi niifuzunu kaybetmemek, Roma dénemi
etkisine kavusmak icin gerceklestirdigi seferlerden baskasi degildir.

Hacli Seferleri sonrasinda Dogu Akdeniz kiyilarinda kurulan kontluklarla Katolikler Orta Dogu’da
ozellikle Suriye ve Liibnan bélgesine yerlesme c¢abalar géstermislerdir. Bir siire sonra Misir,
Suriye ve Irak merkezli Siiryaniler, Kiptiler, Keldaniler, Maruniler ve Hatta Ermeniler arasindaki
ozellikle kilise yonetimlerine segimlerde ortaya ¢ikan tartismalar veya sosyal ve ekonomik
sikintili anlarda devreye girerek kendilerine bagh kiliseler olusturmaya baslamislardir.

Gilintimiizde Katolik Kilisesine bagli Orta Dogu’da bulunan bu kiliseler sayisal olarak da
azimsanmayacak miktardadir. Bunlar Orta Dogu bolgesinde sadece dini faaliyetler
gerceklestirmemekte, Katolik misyonunun paralelinde zaman zaman faaliyetler de
yuritmektedirler.

Anahtar Kelimeler: Orta Dogu, Dogu Akdeniz, Katolik Hiristiyanlik, Katolik Misyonu.
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ABSTRACT

After the spread of Christianity in the Roman Empire, Christianity, which developed and grew
centred in Rome, became the dominant religion in the borders of the empire after a while. In
addition, it began to undertake a political mission. After the collapse of the empire, especially
Catholic Christianity continued its same duty in geographies with old wide borders.

The year of 1054 is the date which the separation of the Roman empire into east and west was
registered. The great division (grand schema), called Catholic and Orthodox in the history of
Christianity, took place on this date. The Catholics, who now dominate the Western Roman lands,
never gave up their Eastern lands and did not want to move away.

One of the names used by Catholics for the eastern part of the Mediterranean is Levant. Although
the Eastern Mediterranean was under the domination of Orthodox Christians, the Venetians, who
dominated the Mediterranean trade, also provided commercial concessions in the Levant. The
Catholic Church also sought ways to survive.

The Crusades in History are nothing but the expeditions that the Catholics carried out in order not
to lose their influence in the Eastern geography.

After the Crusades, Catholics made efforts to settle in the Middle East, especially in Syria and
Lebanon, with the counties established on the Eastern Mediterranean coasts. After a while, Egypt,
Syria and Iraq centred Syriacs, Copts, Chaldeans, Maronites and even Armenians started to form
their own churches by getting involved in the debates that arose especially in the elections to
church administrations or in times of social and economic troubles.

Today, these churches in the Middle East, which are affiliated with the Catholic Church, are
insignificant numbers. They do not only carry out religious activities in the Middle East region, but
they also carry out activities from time to time in parallel with the Catholic mission.

Keywords: Middle East, Eastern Mediterranean, Catholic Christianity, Catholic Mission.
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OZET

19. ylizyllda Osmanl Devleti'nin Orta Dogu’su farkl devletlerin dini ve siyasi amag¢lariin kimi
zaman Ortiistiigli, kimi zaman da catistigi bir bolgeydi. Kudiis bunun icin 6nemli bir
laboratuvardir. Ingiltere tarafindan Kudiis'te konsolosluk acilmasi ve ardindan Protestan kékenli
bir piskoposluk kurulmasi, Ortadogu'da Katolik ve Ortodokslarin koruyucusu olan devletleri
harekete gecirdi. Ruslar yerel Rum Ortodokslar araciligiyla hakimiyet kurmaya calisirken,
Fransizlar Rum Katolikleri araciligiyla faaliyetlerine devam ettiler. Fransizlar, yabanc statiideki
Katolik Fransiskenler aracilifiyla da Kudiis'te uzun zamandir varlik gosteriyorlardi. Bes asirdan
fazla bir stiredir kapali olan Kudiis Latin Patrikhanesi, 1847'de bdyle bir atmosferde yeniden
acildi. Patrikhanenin agilisinda cesitli gruplar farkli parametrelerle hareket ettiler. Fransa,
Katolikler {tizerindeki hiikiimranhigini azaltacagi endisesiyle Kudiis Latin Patrikhanesi'nin
acilmasina baslangicta karsi cikti. Ancak Protestanlar baglaminda ingiltere'nin, Ortodokslar
baglaminda Rusya'nin Kudiis'te etkisinin arttigin1 géren Fransa tutumunu degistirdi. Boylece
slirecin sonunda Fransa, bir zamanlar karsi oldugu seyin tasiyicisi oldu. Papaligin tutumu ise daha
da karmasikti. Papalik bir taraftan ayni Fransa gibi Kudiis'teki Protestanlarin ve Ortodokslarin
varligindan hosnut olmazken, diger taraftan Fransa'nin Katoliklerin i¢ islerine miidahalesinden
rahatsizlik duyuyordu. Bu nedenle selefine gore daha etkin bir politika izleyen Papa IX. Pius
(1846-1878), yeni patrikhanenin kurulmasinin Vatikan'a oOnemli bir alan agacagin
diistinmekteydi. Kudiis'te her bir tarafin farkli beklentilerle strateji belirledigi bu dénemde,
Papalik ile Osmanl Devleti arasindaki iliskilerde yeni bir siirece girildi. Biiyiik devletlerin dini
gruplar1 bahane ederek miidahalelerinin farkinda olan Osmanh yetkilileri, Papalik ile iliskilerini
gelistirmenin kendi menfaatleri i¢cin uygun oldugunu diisiindiiler. Bu olumlu iliskilerin
sonuglarindan biri de Kudiis Latin Patrikhanesi'nin kurulmasidir. Kudiis'teki yeni patrikhanenin
yapis1 Osmanli ile Vatikan arasinda uzun siiren miizakereler sonucunda sekillenmis ve Osmanlh
topraklarindaki diger patrikhanelerden farkl bir sistemle ¢calismalarini yiiriitmiistiir. Osmanl ile
Papalik arasinda yeni gelisen bu iligkilerde i¢ ve dis etkenlerin yani sira Papa IX, Pius ile Sultan
Abdiilmecit (1869-1831) arasindaki ikili iliskilerin ve karsilikli hediyelesmelerin de biiyiik katkisi
olmustur. Patrikhanenin kurulusu, Osmanl Devleti ile Papalik arasinda kurulacak yari resmi
iliskilerin de zeminini hazirlamistir. Sunulacak bildiride, Kudiis Latin Patrikhanesi'nin yeniden
acilmasindaki atmosfer, bu siirecteki dini-siyasi ¢ekismeler ve Osmanli Papalik iligkileri, Osmanl
arsiv belgeleri ve yerel /yabanci gazeteler 1s1ginda ele alinacaktir.

Anahtar Kelimeler: Orta Dogu, Osmanli, Kudiis, Hiristiyan, Statiiko.
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ABSTRACT

In the 19th century, the Ottoman State's Middle East was a region where the religious and political
aims of different states sometimes overlapped and sometimes clashed. Jerusalem is an important
laboratory for this. The opening of a consulate in Jerusalem by England and then the establishment
of a Protestant-origin diocese mobilized the states that were the protectors of Catholics and
Orthodox in the Middle East. While the Russians tried to establish dominance through the local
Greek Orthodox, the French continued their activities through the local Greek Catholics. The
French also had a long presence in Jerusalem through foreign-status Catholic Franciscans. In such
an atmosphere, the Latin Patriarchate of Jerusalem, which had been closed for more than five
centuries, was reopened in 1847. At the opening of the Patriarchate, various groups acted with
different parameters. France initially opposed the opening of the Latin Patriarchate of Jerusalem,
fearing that it would undermine its rule over the Catholics. However, France, realizing that the
influence of England in the context of the Protestants and Russia in the context of the Orthodox,
in Jerusalem, changed its stance. Thus, at the end of the process, France became the bearer of what
it once opposed. The position of the Papacy was even more complex. On the one hand, the Papacy
was not satisfied with the presence of Protestants and Orthodox in Jerusalem, just like France, on
the other hand, it was uncomfortable with the interference of France in the internal affairs of
Catholics. For this reason, Pope Pius IX (1846-1878), who followed a more effective policy than
his predecessor, thought that the establishment of the new patriarchate would open an important
area for the Vatican. In this period, in which each side determined a strategy with different
expectations in Jerusalem, a new process emerged in the relations between the Papacy and the
Ottoman State. The Ottoman authorities, aware of the interventions of the great states by using
religious groups as an excuse, thought that it was in their own interest to improve their relations
with the Papacy. One of the results of these positive relations is the establishment of the Latin
Patriarchate of Jerusalem. The structure of this new Patriarchate in Jerusalem was shaped as a
result of long negotiations between the Ottoman and the Vatican, and it carried out its work with
a different system from the other patriarchates in the Ottoman State. In addition to internal and
external factors, bilateral relations and mutual gifts between Pope Pius IX and Sultan Abdiilmecit
(1839-1861) contributed greatly to these newly developing relations between the Ottoman State
and the Papacy. The establishment of the Patriarchate also laid the groundwork for the semi-
official relations to be established between the Ottoman State and the Papacy. In the paper to be
presented, the atmosphere in the reopening of the Latin Patriarchate of Jerusalem, the religious-
political conflicts in this process and the Ottoman Papacy relations will be discussed in the light
of Ottoman archive documents and local/foreign newspapers.

Keywords: Middle East, Ottoman, Jerusalem, Christian, Status Quo.

45



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE
MEDENIYET SEMPOZYUMU

ml)ﬂl AHMET YESEVI

UNIVERSITY

0RNS

TiMAY

HINDUIZM’DE HULUL VE ORTA DOGU’DAKi YANSIMALARI

Ars. Gér. Mehmet Safa CEVAHIR

Necmettin Erbakan Universitesi
mehmetsafacevahir@gmail.com
ORCID ID: 0000-0002-2843-4818

OZET

Hinduizm’de Tanri1 anlayisiyla baglantili inanglar arasinda Avatar doktrini bulunmaktadir. Avatar
inanci, Tanr1 Visnu'nun belli gayeleri yerine getirmek iizere farkhi varlik formlarina girerek
yeryiiziinde tecelli etmesi durumunu ifade etmektedir. Tanr1 Visnu'nun yeryliziinde farkl
formlarda ortaya ¢ikmasinin amaglari arasinda, yarattigl varliklari muhafaza etmek, bozulan
duzeni tadil etmek, adaleti tesis etmek ve insanlara rehberlik etmek bulunmaktadir. Kutsal metin
kaynakli bir doktrin olan Avatar doktrini, Hindu dini geleneginde erken dénemden itibaren
giiniimiize degin ehemmiyetini muhafaza etmistir. Hint bolgesinde Tanr1’nin bedenlesmesi inanci
varhgin1  korurken diger taraftan IslAim diinyasinda da kimi c¢evreler tarafindan
huliil/reenkarnasyon inanci benimsenmistir. Ozellikle Nizariyye, Diirziyye gibi birtakim Galiyye
firkalar1 arasinda Tanri’min hullll etmesi yaygin bir inanctir. Huldl inancini saglam zemine
oturtmak i¢in el-Hicr 15/29’u delil getiren bu kesim, farkli hullil ¢esitlerinin varligini one
stirmiislerdir. Arastirmamizin temel gayesi, farkli hulll cesitlerini ortaya koymak olmadigi icin
bunlara temas etmeyecegiz. Bu calismada ortaya koymaya calistigimiz husus, Hinduizm ve Islam
diinyasinda hulill inancini benimseyen ¢evrenin aralarinda herhangi bir organik bagin olup
olmadigini ortaya koymaktir. Bunu yaparken her iki gelenegin tarihin belli bir ddoneminde -hangi
gerekceyle olursa olsun- ayni ortami paylasip birbirlerinden etkilenip etkilenmediklerini
irdelemeye calisacagiz. Tarih bizlere O6zellikle ticaret sebebiyle bircok toplulugun yan yana
geldigini gostermektedir. Acaba ¢alismamiza konu olan s6z konusu iki gelenek, ticari gerekgelerle
birbiriyle karsilasmis midir? Sayet boyle bir sey olduysa, bu onlarin karsilasmalari i¢in yegane
gerekce miydi? Miisliimanlarin erken donemden itibaren Hint kitasinda bulunduklari, bugtin ilmi
cevre tarafindan genel kabule mazhar olmustur. Nitekim erken doénemlerden itibaren
Miisliimanlara 6zel bir Kad’'nin Bati Hint sahil limaninda bulundugu ifade edilmektedir. Bu
durum, Miislimanlarin daha erken doénemlerden itibaren s6z konusu bolgedeki ticari
aktivitelerinin genisligini ortaya koymaktadir. Vakianin bodyle olmasi, iki gelenek arasindaki
karsilagsmay1 miimkiin kilmis ve iki gelenegin birbirine etkisi de kaginilmaz olmustur. Iste biz bu
calismamizda, hultil konusu 6zelinde bu etkilesimi ortaya koymaya gayret edecegiz.

Anahtar Kelimeler: Hinduizm, Islam, Sia, Huliil, Reenkarnasyon, Avatar.
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ABSTRACT

Among the beliefs associated with the understanding of God in Hinduism is the Avatar doctrine.
Avatar belief refers to the state of God Vishnu's manifestation on earth by entering into different
existence forms to fulfill certain purposes. The purposes of God Vishnu's appearance on earth in
different forms include preserving the creatures he created, restoring the corrupted order,
establishing justice and guiding people. The Avatar doctrine, which is a scripture-based doctrine,
has retained its importance in the Hindu religious tradition from the early period to the present
day. While the belief in the incarnation of God preserved its existence in the Indian region, on the
other hand, the belief of hulul /reincarnation was adopted by some circles in the Islamic world. It
is a common belief that God should come into existence, especially among some Ghaliyya sects
such as the Nizariyya and the Druze. This section, which used al-Hijr 15/29 as evidence in order
to establish the huldl belief on solid ground, claimed the existence of different types of hulul. Since
the main purpose of our research is not to reveal the different types of huliil, we will not touch
them. The point we try to reveal in this study is to reveal whether there is any organic connection
between the environment that adopts the belief of hulul in Hinduism and the Islamic world. While
doing this, we will try to examine whether both traditions shared the same environment and were
influenced by each other in a certain period of history - for whatever reason. History shows us
that many communities came together, especially because of trade. I wonder if these two
traditions, which are the subject of our study, have met each other for commercial reasons? If such
a thing did happen, was that the only reason for their meeting? The fact that Muslims have been
in the Indian continent since the early period has been generally accepted by the scientific
community today. As a matter of fact, it is stated that a Qadi special to Muslims has been in the
West Indian coastal port since early times. This situation reveals the breadth of the commercial
activities of the Muslims in the region from earlier times. The fact that this was the case made the
encounter between the two traditions possible and the influence of the two traditions on each
other was inevitable. In this study, we will try to reveal this interaction in the subject of huldl.

Keywords: Hinduism, Islam, Shia, Hul{ll, Reincarnation, Avatar.
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OZET

Her dinin miintesipleri i¢in, ilk nesillerin ayr1 bir degeri vardir. Clinkii onlar yeni bir dine karsi ortaya ¢ikan
reaksiyonlara karsi canla basla direnen dinin sonraki nesillere ulagmasi i¢in her tiirlii fedakarligi gosteren
kisilerdir. Onlara karsi minnet ve saygi duyulmasi dini bir vecibedir. islam s6z konusu oldugunda Selef ilk
li¢ nesildir (Sahabe, Tabiin ve Tebeu’t-tabiin).

I1k Nesil Selefin yasadig1 dénemde Arapga sadeligini koruyordu. Sahabe, Hz. Peygamber’in yaninda yetistigi
icin Islam’a teslimiyetci bir yaklasimla yéneliyor, dini metinleri Hz. Peygamber’den edindikleri anlama
kavrayisi ile isabetli bir sekilde kavrayabiliyorlardi. Bundan dolay1 o donemde 6zel olarak akli prensipler
ve metodolojiler olusturmaya ihtiya¢ duyulmuyordu. Ancak sonraki dénemde durum degisti. Hem Kur’an
ve siinnetin daha iyi anlasilmasini saglayacak hem de dogrudan Kur’an ve siinnette yer almayan konularda
Islam’in temel prensiplerine uygun c¢éziimler iiretmek maksadiyla akli prensipler ve metodolojiler
olusturma ve kullanma mecburiyeti hasil oldu. Ozellikle belli bir dénemden sonra mevzu hadislerin
cogalmasi, islim’a karsi muhalefet gosteren kesimlerin ortaya attiklar1 batil diisiince ve inanclar, bunu
zorunlu kild1. Ayrica islam medeniyeti vahyin aydinliginda aklin kullanilmasiyla insa edildi.

i1k nesil Selef limleri yasadiklar1 dénemin sosyal sartlari cercevesinde islim’1 evrensel bir din oldugunun
farkinda olmuslar ve ona gore hareket etmislerdir. Halbuki Ahmed b. Hanbel sonrasinda ortaya ¢ikan ve
giiniimiizde kadar farkli isimlerle gelen Selefiler, Selefin yasadigi cagdaki uygulamalari dondurmaya
calismaktadirlar. Dolayisiyla islam’1 bolgesel ve kapali bir toplumun dini haline getirme gayreti icerisinde
oldular. Giintimtizde siddeti 6ne ¢ikaran dini akimlar, dinde aklin yeri olmadig iddiasiyla nazar ve istidlali
(akll ¢ikarimlar) kullanmamayi, dindarhigin geregi olarak degerlendirmektedirler. Bu zihniyete mensup
kisiler, diin oldugu gibi bugiin de kotii niyetli giic adaklar1 tarafindan kullanilmakta, bunlar érnek
gosterilerek islam bir siddet dini olarak gésterilmektedir. Ayn1 zamanda Miisliimanlar arasinda béliinme ve
pargalanma, kargasa ve siddet bunlarla gergeklestirilmektedir.

Evrensel bir dinin inang esaslarinin diger din ve felsefi inanglarla karsilasmamasi diisiiniilemez. Boyle bir
durumda akaid esaslar1 mutlaka yorumlanmaya baslanir. Yorumlarin devreye girdigi bir ortamda mutlaka
farkh goriisler ortaya ¢ikar. Farkli goriislere ve yorumlara miisamaha ile yaklasmak gerekir. Aslinda bu
diisiinen insan varligi icin vazgecilmez bir durumdur. Allah’in génderdigi ayetlerin bir kismini muhkem bir
kismini da miitesabih olarak gondermesinin hikmeti de burada gizlidir. Kur’an ayetlerinin pek ¢ogunun
miitesabih ayetlerden olusmasi, Allah’in insan aklina verdigi degeri gosterir. Alimler, muhkem ayetlerin ve
cesitli alanlarda olusturduklar bilgilerin 15181nda, siirekli bir taraftan ayetleri diger taraftan Kur’an’'daki
miitesabih ayetleri diisiinerek Kur’an’in kendilerine rehber olmasini saglarlar. Kur’an ve slinnette akli
kullanmaya yo6nelik sik¢a onlarca ibare bulunur.

Uzun bir siireden beri islam diinyasi terér, achk, yoksulluk, insan haklari ihlalleri gibi pek ¢ok problemle
kars1 karsiyadir. Biitiin bu olumsuzluklar birer sonugtur. Esas neden aklin kullanilmamasidir. Biz bu
tebligimizde kelam1 epistemolojide aklin konumunu islam’in akla verdigi degeri ve aklimi kullanmayanlara
yonelik elestirilerini belirledikten sonra Selefiyye'nin akla gereken degeri vermemesinin arka planini
irdeleyecegiz. Sonra bu yaklasimin Miisliimanlar a¢isindan dogurdugu c¢ok yonlii sonuclara dikkat
cekecegiz.

Anahtar Kelimeler: Selef, Selefiyye, Siddet, Akil, Akil Karsithg.
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ABSTRACT

For the followers of each religion, the first generations have a different value. Because they are the people
who resist the reactions against a new religion and make all kinds of sacrifices for the religion to reach the
next generations. It is a religious duty to show gratitude and respect towards them. When it comes to Islam,
the Salaf is the first three generations (Sahabe, Tabi'in and Tabau't-tabiin).

During the time of the First Generation Salaf, Arabic preserved its simplicity. Companions, since they were
brought up with the Prophet, they turn to Islam with a submissive approach. With the understanding of
understanding they had acquired from the Prophet, they could grasp it accurately. Therefore, there was no
need to create rational principles and methodologies specifically at that time. However, the situation
changed in the next period. It became necessary to create and use rational principles and methodologies in
order to both provide a better understanding of the Qur'an and Sunnah and to produce solutions in
accordance with the basic principles of Islam on issues that are not directly included in the Qur'an and
Sunnah. Especially after a certain period, the proliferation of fabricated hadiths and the superstitious
thoughts and beliefs of those who opposed Islam made this necessary. In addition, Islamic civilization was
built with the use of reason in the light of revelation.

The first generation Salaf scholars were aware of the fact that Islam was a universal religion within the
framework of the social conditions of the period they lived in and acted accordingly. However, The Salafis,
who emerged after Ahmad b. Hanbal and came with different names until today, are trying to freeze the
practices of the era in which the Salaf lived. Therefore, they tried to make Islam the religion of a regional
and closed society. Today, religious movements that emphasize violence consider not using the evil eye and
istidlal (mental inferences) as a requirement of religiosity, claiming that reason has no place in religion.
People who belong to this mentality are used by malicious power vows today, just as they were yesterday,
and Islam is shown as a religion of violence by showing them as an example. At the same time, division and
disintegration, turmoil and violence among Muslims are carried out by them.

It is unthinkable that the principles of belief of a universal religion do not meet with other religious and
philosophical beliefs. In such a case, the principles of akaid must be interpreted. In an environment where
interpretations come into play, different opinions will emerge. Different opinions and interpretations
should be approached with tolerance. In fact, this is an indispensable condition for thinking human
existence. The wisdom behind Allah's sending some of the verses he sent as muhkam and some as
mutashabih is also hidden here. The fact that most of the verses of the Qur'an consist of mutashabih verses
shows the value that Allah places on the human reason. Scholars, in the light of the muhkam verses and the
knowledge they have created in various fields, constantly think about the verses on the one hand and the
mutashabih verses in the Qur'an on the other hand, and ensure that the Qur'an is their guide. In the Qur'an
and the Sunnabh, there are often dozens of expressions about using reason.

For a long time, the Islamic world has faced many problems such as terrorism, hunger, poverty and human
rights violations. All these negativities are consequences. The main reason is that reason is not used. In this
paper, after determining the position of reason in theological epistemology, the value Islam gives to reason
and its criticisms against those who do not use reason, we will examine the background of Salafiyya's failure
to give the necessary value to reason. Then we will draw attention to the multifaceted consequences of this
approach for Muslims.

Keywords: Salaf, Salafiyya, Violence, Reason, Opposition to Reason.
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OZET

Islam tarihinin ilk dénemlerinden itibaren, 6zellikle imamet nazariyesiyle 6n plana ¢ikan ve Sii gelenegin
onemli bir pargasini olusturan Zeydiyye, 1llimli-uzlasmaci, siyasi ve itikadi bir mezhep olarak tanimlanabilir.
Baslangicta, siyasi gayelerin agir bastig1 bir hareket olarak ortaya ¢ikan Zeydiyye, zaman icerisinde itikadi
bir yapiya kavusarak, kendine 6zgii yorumlari ve sistematize olmus 6gretisiyle miistakil bir mezhep kimligi
kazanmstir. Iktidarin kendi haklar1 olduguna inanan Zeydiler, bu amaclarina ulasabilmek igin énce
Emevilerle ardindan da Abbasilerle yogun bir miicadeleye girmislerdir. Ancak Zeydiler, merkezi otoriteye
karsi ytriittiikleri miicadelede istedikleri basariya bir tiirlii ulasamamislardir. Bu itibarla kendilerine yeni
hareket alanlar1 yaratmak isteyen Zeydiler, faaliyetlerini merkezden uzak bélgelere tasimislardir. iktidar
arayisinin yani sira, kendilerine karsi yiiriitiilen baskilardan da kurtulabilmek ve goriislerini yaymak
amaciyla merkezden uzaklasan Zeydiler'in Taberistan ve Yemen'i tercih ettikleri kendileri goriilmektedir.

Yemen'de kendi 6gretileri dogrultusunda yasama imkanina kavusan Zeydiler 6gretilerini pratik hayata
yansitma firsati yakalamislardir. Mezhebi bir olusumun kurumsallasmasinda siyasi destegin etkisini
dikkate aldigimizda Yemen’'de yasanan devletlesme siirecinin toplumsal bir taban bulma, fiziki varligim
devam ettirme ve yeni yorumlarin ortaya ¢ikmasi agisindan Zeydi diisiinceye biiylik bir katk: sagladigin
soyleyebiliriz. Miistakil bir mezhep olma hiiviyeti kazanan ve toplumsal bir taban edinen Zeydiligin
Yemen’de yogun bir entellektiiel ¢aba icerisine girdigi gorilmektedir. Yahya b. Hiiseyin kanaliyla Kasim b.
Ibrahim’den devralinan kiiltiirel miras her gecen giin zenginlestirilerek muhafaza edilmistir. Bir taraftan
Iran, Irak ve Hicaz bolgesindeki Zeydi-Mu'tezill alimlerle yapilan yazismalar, diger taraftan biiyiik oranda
dar@’l-hicrelerde yiiriitiilen ilmi faaliyetler neticesinde Zeydi diisiincenin zengin bir literatiire kavustugu
goriilmektedir. Ozellikle siyer ve tabakat yazicihigr alaninda ciddi galismalar ortaya ¢ikmistir. Zeydi imamet
ve ilim anlayisinin da etkisiyle sekillenen yazil literatiir icerisinde kelami ve tarihi eserlerin disinda fikih,
tefsir, hadis ve tasavvuf gibi alanlarda da kaynak niteligi tasiyan ancak biiyiik gogunlugu halen yazma olarak
duran 6nemli eserler bulunmaktadir.

Yemen'in icinde bulundugu bu karmasik siyasi ortamda Zeydiler gerek imamet ve i¢tihada dayali din
anlayislarinin getirdigi iktidar olma hevesinden gerekse bolgedeki hakim unsurlardan birisi olmalarindan
dolay1 her firsatta yonetimi ellerine alma ¢abalarini siirdiirmitslerdir. Besinci/on birinci yiizyil Zeydi
diisiince agisindan yogun bir ddnem olmus ve bu dénemde Hiiseyniyye, Mutarrifiyye ve Muhteria olarak
isimlendirilen yeni itikadi olusumlar ortaya ¢ikmistir. Bu gruplarin ortaya ¢ikmasinda, Zeydiler'in kendi
aralarindaki siyasi ¢ekismelerin ve imam Kasim b. Ali’den itibaren yanlarina aldiklar1 Mu'tezill eserlerle
birlikte Basra Mu'tezili ekolii egilimli Zeydiler'in Yemen’e gelmesinin biiylik oranda etkili oldugu
anlasilmaktadir.

Zeydilik, Emeviler donemi ile Abbasiler'in ilk donemlerinin mevcut siyasi ve sosyal sartlarinin
sekillendirdigi muhalefet zemininde, iktidarin Ali ogullarinin hakki oldugu noktasindan hareketle ortaya
¢ikmis dini-siyasi bir mezheptir. Zeydiler, Mu’tezile’ye paralel olarak imamette nass ve tayini degil, fazileti
esas almakla diger Sif gruplardan, Ali ogullarini 6n plana ¢ikarmakla da Haricllerden farkl bir ¢izgi takip
etmislerdir. Ayrica birtakim kaynaklarda Zeydiyye'in usulde Mu'tezili, furlida Hanefi oldugu yoniindeki
iddialar biitliniiyle gercegi yansitmamaktadir. Mu’tezlile ile biiylik oranda benzer goriislere sahip olmakla
birlikte Zeydiyye ozellikle Yemen’'de yasanan devletlesme siirecinde siyasi, itikadi ve hukuki boyutuyla
kendine has goriisleri olan miistakil bir mezhep kimligine kavusmustur.

Anahtar Kelimeler: Yemen, Mezhep, Zeydiyye, Sia, Orta Dogu.
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ABSTRACT

Zaydiyya, an important part of the Shiite tradition, which has come to the fore with the theory of imamate
since the early periods of Islamic history, can be defined as a moderate-compromising, political and
theological madhhab. Zaydiyya, which initially emerged as a movement dominated by political goals, gained
a credal structure over time and became an independent sectarian identity with its unique interpretations
and systematized teachings. The Zaydis, who argued that the power was their right, entered into an intense
struggle first with the Umayyads and then with the Abbasids to achieve these goals. However, the Zaydis
could not achieve the success they aimed in their struggle against the central authority. In this respect,
Zaydis, who aimed to create new areas of action for themselves, moved their activities to regions far from
the center. It reveals that the Zaydis, who moved away from the center in order to get rid of the oppression
against them and to spread their views, as well as the search for power, preferred Tabaristan and Yemen.

Having the opportunity to live in accordance with their own teachings in Yemen, the Zaydis had the
opportunity to reflect their teachings to practical life. When we consider the effect of political support in the
institutionalization of a sectarian formation, we can say that the statification process in Yemen has made a
great contribution to Zaydi thought in terms of finding a social base, maintaining its physical existence and
the emergence of new interpretations. It is seen that Zaydism, which gained the identity of an independent
madhhab and acquired a social base, made an intense intellectual effort in Yemen. The cultural heritage
inherited from Qasim b. Ibrahim through Yahya b. Husayn was enriched and preserved day by day. It is seen
that Zaydi thought attained a rich literature as a result of correspondence with Zaydi-Mutazili scholars in
Iran, Iraq and the Hijaz on the one hand, and scholarly activities performed largely in dar al-hijras on the
other hand. Remarkable works emerged, especially in the fields of sirah and biographical literature. In the
written literature, which was shaped by the influence of the Zaydi understanding of imamate and of
scholarship, there are, besides theological and historical works, significant works that are also sources in
fields such as figh, tafsir, hadith and sufism, but the majority of them still remain as manuscripts.

In the chaotic political environment in Yemen, the Zaydis maintained their efforts to take over the power at
every opportunity, both because of their enthusiasm for power brought about by their understanding of
religion based on imamate and ijtihad, and because they were one of the dominant elements in the region.
The fifth/eleventh century was an intense period in terms of Zaydi thought, and in this period, new
theological formations called Husayniyya, Mutarrifiyya and Muhtaria emerged. In the emergence of these
groups, it reveals that the political conflicts among the Zaydis and the arrival of the Zaydis, who tended to
the Mu'‘tazili school of Basra, to Yemen, together with the Mu‘tazili works they took with them since Imam
Qasim b. Ali, were largely effective.

Zaydism is a religio-political madhhab that emerged from the view that the power is the right of the sons of
Ali on the ground of opposition shaped by the current political and social conditions of the Umayyads and
the first periods of the Abbasids. Parallel to the Mu‘tazila, the Zaydis followed a different line from the other
Shiite groups in the imamate by taking the virtues as the basis, not the appointment by

nass, and from the Kharijis by putting the sons of Ali to the fore. Additionally, the claims in some sources
that Zaydiyya is Mu‘tazili in us@l (roots) and Hanafi in furi (branches) do not completely reflect the truth.
Although having similar views to the Mu‘tazilis, Zaydiyya gained an independent sect identity with its own
political, creedal and legal aspects, especially during the statification process in Yemen.

Keywords: Yemen, Madhhab, Zaydiyya, Shia, Middle East.
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OZET

Gelenek “Bir toplumda, bir toplulukta eskiden kalmis olmalari dolayisiyla saygin tutulup kusaktan
kusaga iletilen, yaptirim giicii olan kiiltiirel kalintilar, aliskanliklar, bilgi, tére ve davranislar,
ananeler” olarak tanimlanir. Dini gelenek ise toplumsal geleneklerin kendisini dinle iliskilendirip
dini bir ton kazanmasidir. Bu yoniiyle inanclar geleneklerin olusmasinda 6nemli bir etken olarak
karsimiza ¢cikmaktadir.

Islam mezar gelenegi, Restlullah, sahabe ve tabiin dénemlerindeki uygulamalar esas alinarak
olusturulmustur. Peygamberimiz doneminde mezarlar yer seviyesinde olur ve basina sahide
denilen bir tas dikilirdi. Sahabe ve tabilin donemlerinde ise mezarlarin lizerine kubbe ad1 verilen
cadir kuruldugu rivayet edilmektedir. Islam’in farkll cografyalara yayilmasindan sonra
Miisliimanlar Resilullah ve sonraki iki neslin uygulamalarina kendi kiiltiirlerinden bazi unsurlari
eklemlendirerek islam mezar gelenegini siirec iceresinde gelistirmislerdir.

Islam tarihinin ilk dénemlerinde ortaya ¢ikan mezhepsel dini yorumlar islam mezar gelenegine
kendi metodolojileri cercevesinde elestiriler getirerek bu alanda farklilasmalara sebebiyet
verdiler. Budurumun 6nde gelen 6rnegi Vehhabiliktir. Bid‘at goriisleri dogrultusunda mezarlarin
lizerine insa edilen yapilar1 bid‘at kabul ederek basta sahabe kabirleri olmak lizere Hicaz’daki pek
cok tiirbeyi yikmislar ve tarihte “mezar yikicilar” olarak tavsif edilmislerdir.

Tebligimizin konusu olan Suriye’nin Simayd koytlindeki Diirzilerin mezar gelenekleri istisnai bir
ornek olarak karsimiza cikmaktadir. Bu durum yalmzca Islam toplumunun degil asin Sii
firkalardan kabul edilen Diirzilikte de istisna teskil etmektedir. Doktora tezimiz kapsaminda alan
arastirmasi yapmak tlizere gittigimiz koyde tek odal aile/stilale mezar evleri bulunmaktadir. Bu
mezar evleri; cesetlerin kefenlendikten sonra topraga géomiilmeden mezar evlerinin igerisine
konulmasi, tek girislerinin bulunmasi, girislerde Diirzi inancindaki nurani varliklar1 simgeleyen
mum yakilmasi, yapilarin kisilerin maddi durumlarina gore farkliliklar arz etmesi gibi 6zellikleri
bulunmaktadir.

Gerek firkanin ana kaynaklari lizerine yaptigimiz arastirmalar gerekse Simayd koyti Diirzileriyle
yaptigimiz miilakatlar neticesinde kdy halkinin islam mezar geleneginden bu derece sapmalarinin
sebeplerinin, firkanin “tekammiis (gomlek degistirmek)” olarak isimlendirilen ruh goci
nazariyesine sahip olmasi, tarim arazilerinin sinirli olmasi ve ekonomik sikinti, bélgedeki kadim
uygarliklarin etkileri oldugu sonucuna ulasilmistir.

Anahtar Kelimeler: Diirzilik, Suriye, Simayd Koyii, Mezar Evleri.
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ABSTRACT

Tradition is defined as “cultural remnants, habits, knowledge, customs and behaviors, traditions
that have the power of sanction, which are respected and transmitted from generation to
generation due to their ancient heritage in a society”. Religious tradition, on the other hand, is
when social traditions associate themselves with religion and acquire a religious tone. In this
respect, beliefs appear as an important factor in the formation of traditions.

The Islamic burial tradition was formed on the basis of the practices in the periods of the
Messenger of Allah, the Companions and the Tabi'un. In the time of our Prophet, the graves were
at ground level and a stone called a “witness” was erected on his head. It is rumored that tents
called domes were set up on the graves during the periods of the Companions and the Tabi'un.
After the spread of Islam to different geographies, Muslims developed the Islamic burial tradition
in the process by incorporating some elements of their own culture into the practices of the
Messenger of Allah and the next two generations.

Sectarian religious interpretations that emerged in the early periods of Islamic history brought
criticism to the Islamic burial tradition within the framework of their own methodologies and
caused differentiation in this field. The leading example of this situation is Wahhabism. In line
with their bid'at views, they accepted the buildings built on the graves as bid'ah and destroyed
many tombs in the Hejaz, especially the graves of the Companions, and they were described as
"grave destroyers" in history.

The burial traditions of the Druze in the Syrian village of Stmayd, which is the subject of our paper,
appear as an exceptional example. This situation is an exception not only in the Islamic
community, but also in the Druze, which is accepted as one of the extreme Shiite sects. There are
one-room family/lineage burial houses in the village where we went to conduct field research
within the scope of our doctoral thesis. These burial houses; There are features such as putting
the corpses in the burial houses without being buried after being shrouded, having only one
entrance, burning candles symbolizing the luminous beings in the Druze belief at the entrances,
and the structures differing according to the material conditions of the people.

As a result of our research on the main sources of the sect and the interviews we made with the
Druze of Stmayd village, the reasons for the deviation of the village people from the Islamic burial
tradition are that the sect has the theory of spiritual migration called "revolution” (changing a
shirt), limited agricultural lands and economic distress, the ancient tradition in the region. It has
been concluded that civilizations have effects

Keywords: Druze, Syria, Simayd Village, Grave Houses.
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OZET

Din-devlet iliskileri bakimindan olduk¢a sorunlu bir bolge olan Orta Dogu’da dinin siyaset
tizerindeki etkisini mezheplerden bagimsiz olarak ele almamiz miimkiin degildir. Niifusunun
%90'1nin Miisliman oldugu bu boélge mezhepsel olarak Siinnilerin agirlikta olmasiyla birlikte
Siiler ve diger mezheplere orana sinirh sayida Diirzilere ev sahipligi yapmaktadir.

Orta Dogu bolgesinde dinin siyaset lizerindeki etkisi, donemlere gore farklilik gosterse de
neredeyse hicbir zaman birbirinden bagimsiz olmamistir. Son zamanlarda daha da artis gosteren
bu iligki siyasette dini kurallarin hiikkiim stirmesinin disina ¢ikmis, digerini dtekilestirme, yok
sayma hatta yok etme projesi haline biirtinmiistiir. Amerika Birlesik Devletleri eliyle bilingli
olarak yiiriitillen, Siyasal Islamciik adi altinda Miisliiman devletleri mezhepsel catismaya
stiriikleme projesi son yillarda Orta Dogu’da biiyiik catismalarin yasanmasina sebep olmustur.

Glinlimiiz Orta Dogu’sunda yasanan bu catismalarin en biiyiik sebeplerinden birisi de Orta
Dogu’da giderek artan Miisliimanlar arasinda mezhepgilik kimliginin, islam kimliginin 6éniine
gecmesi problemidir. Bu durum islam devletlerinin kendi iclerindeki mezhepsel farklihgin
dogurdugu ayrismayu1 i¢ ve dis politika araci olarak kullanmalarina yol agmistir. Bunun sonucunda
yolunda ilerleyen Siinnilerin karsi karsiya getirilmesi s6z konusu olmustur. Dolayisiyla Siilik,
biitlin Siileri; Selefilik Siinni gruplar1 etrafinda toplayarak iki taraf arasinda bir istlinliik
miicadelesinin olusmasi ve bunun sonucunda iki taraf arasinda kanli miicadelelerin meydana
gelmesi kacinilmaz bir son haline gelmistir.

Orta Dogu’da din ve devlet iligkilerinde mezheplerin rolii bashgl altinda ele alacagimiz bu
calismada din devlet iliskileri bakimindan oldukg¢a sorunlu bir bolge olan Orta Dogu’nun siyaset
hayatinda dinin roliinii ve bu rolde mezheplerin ne denli yer kapladigini inceleyecegiz. Sonug
olarak Orta Dogu bolgesinin kiiresel hegemonyay1 temsil eden devletler eliyle nasil Mezhepsel
catisma icerisine sliriiklenmeye calisildigini ifade etmeye calisacagiz.

Anahtar Kelimeler: Orta Dogu, Din-Devlet iliskileri, Mezhep, Siyasal Islam.
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ABSTRACT

Religion in the Middle East, which is a very problematic region in terms of religion-state
relations.It is not possible to deal with the effect on politics independently of sects. This region,
where 90% of the population is Muslim, is predominantly Sunni sectarian. It is home to a limited
number of Druze compared to Shiites and other sects. Although the influence of religion on politics
in the Middle East region differs from time to time,They were almost never independent of each
other. More recent increase this relationship, which shows that, has gone beyond the domination
of religious rules in politics, it has become a project of marginalization, ignoring or even
annihilation. United States Muslim states under the name of Political Islamism, consciously
carried out by their states. The project of dragging into sectarian conflict has caused major
conflicts in the Middle East in recent. One of the biggest reasons for these conflicts in the Middle
East today is the identity of sectarianism, the identity of Islam among the increasing Muslims in
the Middle East. It's a problem to get ahead. This situation is based on the sectarian divisions
within the Islamic states themselves. This has led them to use the segregation created by the
difference as a tool of domestic and foreign policy. As a result, the Shiites led by Iran and the
influence of Saudi Arabia in the Middle East The Sunnis, who are gradually advancing towards
Salafism, are confronted with each other. Therefore, Shiism, all Shiites; Salafism Sunni groups
gathered around two the emergence of a struggle for supremacy between the two sides and as a
result bloody between the two sides The emergence of struggles has become an inevitable end.
We will discuss under the title of the role of sects in religion and state relations in the Middle East.
In this study, the Middle East, which is a very problematic region in terms of religion-state
relations, we will examine the role of religion in political life and how much space sects occupy in
this role. As a result, we will try to express how the Middle East region is tried to be dragged into
sectarian conflict by the states representing the global hegemony.

Keywords: Middle East, Religion-State Relations, Sect, Political Islam.
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OZET

Gegmiste ve giinlimiizde Orta Dogu’da yasanan dini, mezhepsel ve cemaatsel gerilim ve ¢atismalarda
farkl sebepler var olmakla birlikte, dinf anlayis ve yorumlarin hatiri sayilir yeri oldugu muhakkaktir.
Hatta daha agik sOylemek gerekirse etnik ve mezhepsel faktorler belirleyici degil, siddete dayali
catismalarda vazgecilemeyen bir tiir “ara¢” niteligindedir. Hi¢ kuskusuz asil belirleyici olan bolgenin
kendine has jeo-politigi, uluslararasi iliskilerin ¢aprasik dinamikleri ve kiiresel giiclerin siyasi, sosyal
ve ekonomik stratejileridir. Bugiin Orta Dogu’'nun dini ve etnik haritasina baktigimizda tam bir
cesitliligin s6z konusu oldugu gorilmektedir. Bu cografyada Tiirkler, Araplar, Kiirtler, Siiryaniler,
Ermeniler, Yahudiler vb. birlikte yasamistir. (Uziim, 339)

Bu cografya 'da gerek Miisliimanlar gerekse Hristiyanlar farkli mezheplere boéliinmiis ve bu
farkliliklardan dolay1 aralarinda gesitli ¢atismalar yasanmistir. Ermeniler, gregoryan ve Katolik;
Siiryaniler kadim Yakubi ve Katolik Siiryani; Miisliimanlar, Sii Sunni gibi bir takim kollara ayrilmis ve
bu kollar arasinda da ¢esitlik anlasmazliklar meydana gelmistir.

Biz bu ¢alismamizda Osmanl Arsivi'nden elde ettigimiz belgeler 1s18inda Miisliimanlarla Hristiyanlar
arasinda olan ¢atismalar1 din baglaminda, aym1 dine mensup olup farkli mezhepler arasindaki
catismalar1 mezhep baglaminda ve son olarak da misyonerlik faaliyeti sonucunda eski mezhebinden
ayrilip Katolik ya da Protestan mezhebine gecenler arasindaki catismalari cemaat baglaminda
degerlendirecegiz.

Bu baglamda su hususlar vb. ele alinacaktir:
o Ozellikle Ermenilerin Miisliimanlarin kutsal degerlerine cesitli yollarla hakaret etmeleri;

e Siinni ve Siiler arasinda kiz alip verilmesinin engellenmesi, Osmanl topraklarinda yasayan Siilerin
Hz. Ayse ve bazi sahabilere yakisiksiz birtakim ithamlarda bulunmalari ve durumun devlet merkezine
bildirilmesi sonucu devletin aldig1 6énlemler ve iki mezhebe mensup halk arasinda meydana gelen
catismalar;

e Hristiyanlig1 farkli mezhepleri mensup olanlar ile genellikle Katolik ve protestan misyonerler
arasindaki ¢catismalar ve bu misyonerlerin faaliyetlerinin engellenmesi girisimleri;

¢ Ayni cemaate mensup olmalarina ragmen Yakubi Siiryaniler, Protestan veya Katolik mezhebine
gecmis Siiryanilere kiz vermek istememeleri ve bunun engellenmesi igcin Merkezden talepte
bulunmalar1.

Olaylar1 somutlastirirsak mesela Amasya’da Miislliman mezarliginda insan diskis1 bulastirilmis bir
En’am-1 Serif'in bulunmasi yapilan tahkikatta bunun Ermeniler tarafindan gerceklestirildiginin tespit
edilmesi, yine Erzurum’da Ermeni bir kunduracinin imal ettigi ayakkabilarin altina Peygamberimizin
ismini yazmasi1 Misliimanlarda infiale yol agmis Miislimanlar, Ermenilerin yapmis oldugu bu
hakaretlerden dolay1 yiiriiyiis yapmis ve istenmeyen bazi olaylar meydana gelmistir. Midyat'ta Yakubi
Siiryani bir gen¢ kizin Protestan mezhebine mensup bir kisiyle evlendirilmesi iizerine Yakubi
Siiryaniler galeyana gelmis iki grup arasinda ¢atisma ¢ikmis, olaylar giivenlik gorevlilerinin devreye
girmesiyle yatistirilmistir. Harput'ta bazi Ermeniler sarik takarak kendilerine Miisliiman siisii vermis
ve Siiryanilere saldirmis, birka¢ini oldiirdiikten sonra kiliselerini yagmalamislar Miisliimanlarla
Siiryaniler arasinda bir ¢atisma ¢ikmasi i¢in zemin olusturmaya ¢alismislardir.

Bu ve benzeri olaylarin ortaya ¢ikma nedeni ve sonuglari tizerine duracagimiz bildiriyle sempozyuma
ufakta olsa bir katki saglamay1 umut etmekteyiz.

Anahtar Kelimeler: Din, Mezhep, Cemaat, Catisma, Osmanl.
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ABSTRACT

Although there are different reasons for the religious, sectarian and communal tensions and
conflicts in the Middle East in the past and today, it is certain that religious understanding and
interpretations have a considerable place. To put it more clearly, ethnic and sectarian factors are
not decisive, they are an indispensable "tool" in violent conflicts. Undoubtedly, the main
determinant is the unique geo-politics of the region, the intricate dynamics of international
relations and the political, social and economic strategies of global powers. When we look at the
religious and ethnic map of the Middle East today, it is seen that there is a complete diversity.
Turks, Arabs, Kurds, Assyrians, Armenians, Jews, etc. in this geography. lived together. (Uziim,
339)

In this geography, both Muslims and Christians were divided into different sects and there were
various conflicts between them due to these differences. Armenians, Gregorian and Catholic;
Syriacs are ancient Jacobites and Catholic Assyrians; Muslims were divided into a number of
branches, such as the Shiite Sunni, and various disagreements arose among these branches.

In this study, in the light of the documents we obtained from the Ottoman Archive, we will evaluate
the conflicts between Muslims and Christians in the context of religion, the conflicts between
different sects belonging to the same religion in the context of sect, and finally, the conflicts
between those who left the old sect and converted to Catholic or Protestant sect as a result of
missionary activity in the context of the community.

In this context, the following points, etc. It will be discussed:
e In particular, Armenians insulting the sacred values of Muslims in various ways;

» Preventing the exchange of girls between Sunni and Shiites, the Shiites living in the Ottoman
lands. The measures taken by the state as a result of making some inappropriate accusations
against Ayse and some Companions and reporting the situation to the state headquarters, and the
conflicts between the people belonging to the two sects;

 Conflicts between those who belong to different sects of Christianity and generally Catholic and
protestant missionaries and attempts to prevent the activities of these missionaries;

e Even though they belong to the same community, Jacobite Assyrians do not want to give
daughters to Assyrians who have converted to Protestant or Catholic sect, and they make a
request from the Center to prevent this.

If we concretize the events, for example, the finding of a Qur'an contaminated with human
excrement in the Muslim cemetery in Amasya, the finding that it was carried out by the Armenians
in the investigation, Again in Erzurum, the name of our Prophet was written under the shoes
produced by an Armenian shoemaker, which caused outrage among the Muslims. After a Jacobite
Assyrian young girl was married to a Protestant person in Midyat, the Jacobite Assyrians react and
a conflict broke out between the two groups, and the events were calmed down with the
intervention of the security guards.

We hope to make a small contribution to the symposium with this paper, in which we will focus
on the cause and consequences of these and similar events.

Keywords: Religion, Section, Community, Conflict, Ottoman.

59



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE

MEDENIYET SEMPOZYUMU Lune™/ BaBlyRIl  AME YESE

TiMAY

BIiZANS DEVLETININ DOGU HIRISTIYANLARINA VE SASANILERE
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OZET

Hristiyanlik, Roma iilkesi i¢inde yayildig ilk ii¢ asirda, zaman zaman siddetlenen ciddi siyasi
baskilara maruz kalmisti. Bunun bir sonucu olarak ilk dénem Hristiyanlar1 esasen bir yarlik
yokluk miicadelesi icerisinde olduklari i¢in temel amag hayatta kalmak olmus ve neticede bu
donem teolojik tartismalardan uzak kalmistir. IV. Yiizy1l baslarindan itibaren Hristiyan inancinda
olanlara yonelik dini serbestlik taninmasi Hristiyanlarin diisiincelerini siyasi tehdit alanindan
cikarip daha serbest hareket edilebilen teolojik sorunlar alanina yonlendirmisti. Bu donemden
yaklasik olarak V. yiizy1l ortalarina kadar olan dénem bir yandan Hristiyanlar arasinda siddetli
goris ayriliklarinin yasandig1 mezhepsel cekismelerle, diger yandan ise belli dénemlerde devlet
miidahaleleri sonucu aykir1 goriislerin bertaraf edilmeye calisiimasiyla gecti. Nihayetinde 451
yilinda toplanan Kadikdy Konsili'nde devlet kendi resmi goriisiinii belirledi. Bu karar ayni
zamanda Baskent kilisesi ile onun goriislerini kabul etmeyen dogu Hristiyanlarinin yol ayrimi
noktasini olusturmaktaydi. Bu tarihten sonra dogudaki farkli gériis mensubu gruplar git gide daha
fazla devletten uzaklasmis, devlet ise bazen baski yoluyla bazen uzlasma yoluyla bu gruplari
hakimiyeti altina almaya ¢alismistir.

Kadikdy Konsili sonrast ilk iki imparator doneminde devlet, doguda kendi doktrinini yerlestirme
konusunda baski yontemi uyguladi. Ancak hemen sonraki iki imparator Zeno ve Anastasius
donemlerinde bu politikanin tam ziddi1 bir yontem benimsendi. Justinus basa gecince devlet
ylzlinli tamamen batiya ¢evirdi ve dogu Hiristiyanlarina tekrar baski uygulamaya basladi.
Justinianus doneminde bir orta yol bulmaya yonelik ¢abalar sarf edildi. Sonraki donemde her ne
kadar Iran sorunu ¢éziilmiis ve Maurikios déneminde baski artmis ise de Heraklius déneminde
uzlasma ¢abalar1 devam etmis ancak bu defa da dogu bélgelerinin Araplara karsi kaybedilmesi ile
devlet artik dogu Hiristiyanlari ile uzlasmaktan vazge¢mistir.

Devletin dogu Hristiyanlarina yoénelik tavrinda asil belirleyici unsurlardan biri en eski
diismanlarindan biri olan Sasani devleti idi. Ciinkii ayrilik¢i gruplar doguda yani iran’a yakin
bolgeler ile Misir'da orgiitlenmislerdi. Dolayisiyla o bolgede yasayan Hristiyanlarin devlete karsi
olan tavri, devletin Sasani devleti ile olan iliskisinin belirlenmesinde etkin unsurlardan biri haline
geliyordu. Sasani devleti yikilip yerini Miisliiman halifelik devleti alana kadar Bizans devleti dogu
Hristiyanlarina yonelik politikasinda siyasi konjonktiirii de gozetmek durumunda kalmis,
imparatorlar kendi kisisel goriisleri ve siyasi kabiliyetleri 6l¢iisiinde mevcut durum eksenli farkl
politikalar siirdiirmiislerdir.

Anahtar Kelimeler: Bizans Devleti, Sasani Devleti, Dogu Hristiyanligi, Monofizitlik, Nasturilik.
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ABSTRACT

Christianity, when its spread within the Roman Empire in the first three centuries, have been
exposed to serious political pressures, which were exacerbated from time to time. As a result of
this, since the early Christians were essentially in a struggle for existence, the main aim was to
survive, and as a result, this period remained away from theological debates. From the beginning
of the 4th century, religious freedom for those who have the Christian faith has directed the
thoughts of Christians from the field of political threats to the field of theological problems that
can be acted more freely. The period from then until about the middle of the 5th century was spent
on the one hand with sectarian conflicts in which there were severe differences of opinion among
Christians, and on the other hand, with attempts to eliminate contradictory views as a result of
state interventions in certain periods. Finally, in the Council of Khalkedon, convened in 451, the
state determined its official view. This decision was also the crossroads between the Church of the
Capital and the eastern Christians who did not accept her views. After this date, groups with
different views in the east gradually moved away from the state, and the state tried to dominate
these groups, sometimes by mens of pressure and sometimes compromise.

In the period of the first two emperors after the Khalkedon Council, the state applied pressure to
establish its own doctrine in the east. However, during the reigns of the next two emperors, Zeno
and Anastasius, the opposite of this policy was adopted. When Justinus came to power, the state
turned its face completely to the west and began to put pressure on the eastern Christians again.
Efforts were made to find a middle ground during the reign of Justinian. In the following period,
although the Iranian problem had been resolved and the pressure had increased in the Maurikios
period, the efforts for reconciliation continued in the Heraclius period, but this time, with the loss
of the eastern regions against the Arabs, the state gave up on reconciling with the Eastern
Christians.

One of the main determining factors in the attitude of the state towards the eastern Christians was
the Sassanid state, one of its oldest enemies. Because separatist groups were organized in the east,
in regions close to Iran, and in Egypt. Therefore, the attitude of the Christians living in that region
towards the state became one of the effective factors in determining the relationship of the state
with the Sassanid state. Until the Sassanid state have collapsed and was replaced by the Muslim
caliphate state, the Byzantine state had to consider the political conjuncture in its policy towards
the eastern Christians, and the emperors continued different policies based on the current
situation to the extent of their personal views and political abilities.

Keywords: Religious policy of the Byzantine State, Sassanid State, Eastern Christianity,
Monophysitism, Nestorianism.
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OZET

Uygarlik basarisi, istikrarli bir siyasi, askeri, kiiltiirel ve ekonomik biiyiimenin sonucudur. Bati
uygarligl ortak gecmis paydasinda, Hiristiyanlik, cografi ve kiiltiirel 6geleri birlestirilmesi suretiyle
meydan gelmistir. Giiclenen Bat1 uygarhigi, diger uygarliklardan tstiindiir tezini savunmustur. XIX.
Yiizyi'da Hristiyanlik suuru, ge¢misinle kiyaslamayacak kadar yiiksek diizeye ulasmistir. Bati
uygarligl, Bati'nin kendisini ve ¢evresini yeni bir algilama ve kavrama bicimidir. Hiristiyan Diinyasi'na
yeni bir nizam vermek hususundaki fikirler maziye karismis; ortaya ¢ikan yeni kuvvetler, fikirler ve
insanlar, Orta Dogu olmak lizere Sark’a “yeni nizam verme” arayisina yonelmislerdir. Batili aydin ve
siyaset dusiiniirleri, Orta Dogu cografyasinda kurduklar1 egemenligi tarih, cografya felsefe ve hukuk
fikirleri ile telif edebilmenin ¢abasi icerisine girmislerdir. Ortadogu olmak tizere Sark cografyasinda,
Bati'nin kendi iktisadi ve stratejik ¢ikarlarina hizmet edecek sekilde uluslararasi kiiltiirel stratejiler
liretmigtir. Baty, yliksek bir uygarligin temsilcisi oldugunu ileri stirerek, isgal-iskan-isletme hukukunu
olusturmustur. Bati, Orta Dogu cografyasini, “politik bir nesne” olarak gérmektedir. Bati, Sark’i
uygarliklarin kaynag ve kiiltiirel rakibi olarak géormesinden dolayi kiiltiirel stratejiler iiretmektedir.
Bati'nin {rettigi kiiltiirel stratejiler, ekonomik, askeri ve siyasi gilic elde etmek gerekgelere
dayanmaktadir. Kiiltiirel stratejiler zamanla kurumlasmis, icerinde Orta Dogu hakkinda hiikiimler
bulunmaktadir. Hiikiimler, Orta Dogu tasviri, yargilanmasi ve yonetimi hakkindadir. Bat1 “zihinsel,
ruhsal ve 6znel kuruluslarinda” insa edilen toplumsal ve kurumsal anlamda dogululastirma siirecini,
Dogu ve Orta Dogu cografyasinda uygulamis, Bati'y1 uygarligin cazibe merkezinin oldugu imajini
olusturmustur. Bati, ilerlemenin, zenginligin ve Ustlnliiglin simgesidir. Bati, kendine 6zgl sosyo-
tarihsel, kiiltiirel ve cografi varlik alanlari, cazibe merkezinin ilerleme ve gelismesinin varlik nedeni
olarak gostermektedir. Sark, Bati bilincine ulasirsa; Batr’'nin istedigi sekilde ve igerikte bir anlam ve
varlik gosterebilirse, ilerleme ve gelisme elde edebilir. Bati bu imaji1 kullanarak, Sark ve Orta Dogu
toplumlari kontrol etme, sosyal degismeyi yonlendirme, toplumsal hareketleri kanalize etme siyasetini
yuriitmiistir. Baty, kiiltiirel stratejilerin alt bilesenleri olan; izin verme, ezme, hor gérme, mesrutiyet
tanima, yasaklama, dogrulama gibi unsurlar1 ile Orta Dogu’da egemen kiiltiirii gerceklestirmeyi
amaglamistir. Bati, Orta Dogu cografyasinda, kendine 6zgii sosyo Kkiiltiiriin temellerini olusturmak,
Orta Dogu’ya hakim olmak; onu yeniden kurmak ve onu yonetmektir. Orta Dogu’nun sert ve hiir tavrini
etkisizlestirmektir. Ayn1 zamanda kendine en biiyiik rakip olarak goérdiigii Dogu Medeniyet'ten
kurtulmaktir. Orta Dogu hakkinda stirekli iirettigi sifatlar ve imgelerle, Orta Dogu’'da Kkiiltiirel
egemenligini dinamik tutmaya g¢alismistir. Dogu-Bati imgesinin liretiminde “benzetme/kiyaslama,
zitlarin karsilastirilmasi gibi yontemlerden yararlanmistir. Sark ve Orta Dogu artik bir kiiltiirel
boliinme stratejisi ile karsi karsiyadir. Bati, Orta Dogu cografyasini sahiplenmeye baslamislar. Bati'nin
Orta Dogu sahiplenmesi, Orta Dogu’'nun Kkiiltiirel koklerinde kopartilarak, yenisinin insa edildigi bir
stirecin de baslangicidir. Orta Dogu cografyasini meydana gelen gelismeleri anlamlandirmak icin
Bati'nin Sark siyasetini yonlendiren yapitaslarin olusturdugu Bati'min Sark kiiltiirel stratejilerini
incelenmesi, makalemizin ¢ergevesini olusturmaktadir. Anlamini yitiren Orta Dogu gercekligini
yeniden anlamlandirabilmek, Bat’'nin Orta Dogu hakkinda, bilim siyaset ve sanatinin giiciinii yansitan
kiltiirel stratejilerin temellendirilmesi amaclamaktir.

Anahtar Kelimeler: Bat1,0rta Dogu, Kiiltiirel Stratejiler, Toplum, Uygarlik.
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ABSTRACT

Civilization success is the result of steady political, military, cultural and economic growth. By
identifying with Christianity, in the 18th century, he put forward the superiority of a Western
civilization based on geographical and cultural elements and a common past. XIX. Christian
consciousness in the XII century. It has had an effect that has not been seen in any part of the
period since the 20th century. It is a new way of perception and comprehension of the West itself
and its environment. Ideas about giving a new order to the Christian world have become a thing
of the past, and the emerging new forces, ideas and people have turned to the quest to order the
Middle East. Western political thinkers, with their ideas of justice and natural law, have made an
effort to copy the sovereignty they have established in the Eastern geography with each other. It
has produced international cultural strategies to serve the West's own economic and strategic
interests. He created the occupation-settlement-business law by claiming that he was the
representative of a high civilization. The West sees the Eastern geography primarily as a "political
object.” Since the West sees the Middle East as the source and cultural rival of civilizations, it has
produced cultural strategies.The cultural strategies produced by the West are based on the
reasons to gain economic, military and political power. Cultural strategies have been
institutionalized over time, and there are provisions about the Middle East. The provisions are
about the depiction, trial and administration of the Middle East. The West has applied the social
and institutional orientalization process built in its "mental, spiritual and subjective institutions"
in the eastern geography, creating the image that the West is the center of attraction of civilization.
The West is the symbol of progress, wealth and superiority The West has been shown as the
reason for the development and development of the center of attraction, with its distinctive socio-
historical, cultural and geographical areas of existence. If the Orient reaches the Western
consciousness, if it can show a meaning and existence in the way and content that the West wants,
progress can achieve development. . By using this image, the West has pursued a policy of
controlling society, directing social change, and channeling social movements. The West is the
subcomponent of cultural strategies; It aimed to realize the dominant culture in the Middle East
with elements such as allowing, oppressing, despising, recognizing constitutionalism, prohibition
and verification. In the Eastern geography, to lay the foundations of Western society, to dominate
the Middle East; to rebuild it and manage it. To neutralize the tough and free attitude of the Orient.
The West tried to keep it dynamic with the same attributes and images it produced about the
Middle East with its cultural strategies. In the production of the East-West image, she made use of
methods such as “comparison / comparison, comparison of opposites. The Middle East is now
faced with a strategy of cultural division. In the Eastern geography, the West has started to
embrace and "belong" to the Middle East. It is the beginning of a process in which the cultural
roots of the Middle East are broken off and a new one is built. In order to make sense of the
developments taking place in the Eastern geography, it is necessary to examine the cultural
strategies of the West, which are formed by the building blocks that direct the oriental politics of
the West. To be able to re-sense the reality of the Middle East, which has lost its meaning, to base
the cultural strategies that reflect the power of science, politics and art of the West about the
Orient.

Keywords: West, Middle East, Cultural Strategies, Society, Civilization.
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OZET

Asil ad1 Seyit Mahmut olan 19. Yiizyil Kerkiiklii divan sairi olan Orfi’'ye mahlasini miintesibi oldugu
Naksibendi seyhi olan Ahmed Sergilii tarafindan verilmistir. Orfi, 1248/1832 yilinda Kerkiik'te
dogmus olup babasi Seyyid Mehmed Efendi dedesi Seyit Mahmut adinda bir fakihtir. ilk
O0grenimini mahalle mektebinde yaptiktan sonra Kerkiik alimlerinden Molla Fettah ve
Abdurrahman Askeri adli hocalarin yaninda okuyarak icazetname almistir. Ticaretle ugrasarak
hayatini idame ettiren sair, amcasi Seyyid Abdulkadir'in tesvikiyle Kerkiik'te Kadiri tarikatinin
seyhi bulunan meshur sufi Seyh Abdurrahméan Talebani'nin irsadiyla bu tarikata girmistir. Orfi
Seyh Ahmed Sergilii'niin irsadiyla Naksibendi tarikatina girmis ve hayatinin sonuna kadar bu
tarikati benimsemistir. 1308/1889 yilinda Kerkiik'te vefat eden Orfi'nin mezan aile
kabristanindadir.

Ata Terzibas1 Kerkiik Sairleri adli eserinde Sair Orfi'nin yazma bir Divance'si oldugundan ve
Divance'de gazeller, tahmisler, mersiyeler, kasideler ve baska nazim sekilleriyle yazilmis siirlerin
bulundugundan bahsetmektedir. Yine Ata Terzibasi Orfi'nin yazma halinde bir Hadis Kitabi
bulundugunu da ifade etmektedir. Ancak bunlar bugiine kadar elimize ulasmamaistir.

Sair hakkinda ulasabildigimiz bilgiler Ata Terzibasi’'nin eseri ile sinirhidir. Ticaretle ugrasip bos
vakitlerini edebiyat ve siire ayiran, okuyan ve yazan bir kisi oldugunu biliyoruz. Bu bilgilere gore
Orfi'nin siirleri ¢ok giiclii sayllmamakla beraber Acemce ifadeler kullanmanin yaninda miintesibi
oldugu tarikat ile ilgili baz1 konular1 da ele almistir.

Ata Terzibasi'nin eserinde gecen siirlerden birinde Orfi Fuz(li'nin,

Cihre-i zerdimde gor hem-dem sirigk-i alimi

0l giil-i ra’'naya bu reng ile bildir halimi

Matla’h bir gazeline tahmis yazmistir. Fuzili’nin bu gazeli 7 beyittir ancak Orfi gazelin 5 beyti
lizerine tahmis yapmistir.

Ik bend soyledir:

Eylemis asufte sehla gozlerin ahvalimi

Tire etmis hal-i Hind’in kevkeb-i ikbalimi

Ey saba gel koyma boynunda kala evbalimi

Cihre-i zerdimde gor hem-dem sirigk-i alimi

Ol giil-i ra’'naya bu reng ile bildir halimi

Biz sunacagimiz bu tebligde Sair Orfi’nin hayati hakkinda bilgi verdikten sonra onun bu tahmisini
ve Fuzlli Divani'nda gecen gazelin tamami hakkinda bilgiler vererek siirin aciklamalarini
yapmaya calisacagiz.

Anahtar Kelimeler: Edebiyat, Orfi, Fuzili, Gazel, Tahmis.
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ABSTRACT

Orfi is a Divan poet who lived in Kirkuk in the 19th century. His real name is Seyit Mahmut. The
pseudonym “Orfi” was given to him by the Naksibendi Sheik Ahmet Sergilu. Orfi was born in
Kirkuk in 1248/1832. His father is Seyit Mehmet Efendi and his grandfather is Seyit Mahmut
Efendi. After studying at a local school, he learned from Molla Fettah and Abdurrahman Askeri. He
continued his life by dealing with trade, and, with the encouragement of his uncle Abdulkadir, he
joined the sect of Qadiri Sheikh Abdurrahman Talebani. After that, he joined the Naksibendi sect
with the guidance of Sheik Ahmet Sergilu. The grave of Orfi, who died in Kirkuk in 1308/1889, is
in the family cemetery.

Ata Terzibasi stated in his work "Kerkiik Sairleri” that the poet Orfi had a manuscript divange and
that there were poems penned in different poetry forms in this work. It is also stated in the same
work that there was a hadith book written by Orfi. However, these works have not been reached
yet.

Apart from the information given by Ata Terzibasi, no information about the poet could be
reached. We know that Orfi was engaged in trade and was interested in literature and poetry.
According to the information given in Ata Terzibasi's work, Orfi used Persian expressions in his
poems and included information about the sect he joined. A poem mentioned in this work is Orfi's
tahmis on Fuzuli's ghazal. Fuzuli's poem begins with the following couplet:

Cihre-i zerdimde gor hem-dem sirigk-i alimi

0l giil-i ra’'naya bu reng ile bildir halimi

Orfi wrote his poem by adding additions to the five couplets of Fuzuli's ghazal. The first part of the
poem is:

Eylemis asufte sehla gozlerin ahvalimi

Tire etmis hal-i Hind’in kevkeb-i ikbalimi

Ey saba gel koyma boynunda kala evbalimi

Cihre-i zerdimde gor hem-dem sirigk-i alimi

0l giil-i ra’'naya bu reng ile bildir halimi

In this study, information about Orfi's life will be granted. After examining his tahmis and Fuzuli's
ghazal, explanations of the poem will be given.

Keywords: Literature, Orfi, Fuzuli, Ghazal, Tahmis.
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NASIR-1 HUSREV’ iN “SEFERNAME” SINDE KABE, MESCID-i HARAM VE
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Doktorant Nilgiin CEVIK
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OZET

Islam tarihi yazicihginda énemli kaynaklardan kabul edilen seyahatnameler, yazildiklar: ddnemin
tarihi, dini, cografi ve Kkiiltiirel hafizasidir. Seyyahlar, seyahatnamelerinde gezdikleri ve
inceledikleri yerler hakkinda gézlemlerini kaleme alarak maziden atiye bilgi aktarmislardir.
Onemli seyahatnamelerden birisi de filozof, sair, alim ve seyyah kisiligiyle maruf Nasir-1 Hiisrev’in
(6.465/1073’ten sonra) “Sefername”sidir. Hiisrev, seyahatleri sirasinda bircok sehirde bulunmus,
yasadig1 XI. yy. islam toplumunun dil, din, kiiltiir, 6rf ve inanglar1 hakkinda miisahedelerini
aktarmistir. Bu minvalde Sefername Kabe, Mescid-i Haram ve Mekke hakkinda ¢ok degerli bilgiler
icermektedir. Mezkiir eserinde, Mekke'ye dort kere gittigini kaydeden Nasir, adeta Kabe ve
Mescid-i Haram’in fotografini cekmis gibi bir izlenim vermektedir. Kabe'nin igi, fiziki ve mimari
ozellikleri ve zemzem ile zemzem kuyusuna dair gozlemlerini detaylica anlatmistir. Mescid-i
Haram sahasinin icerisindeki yapilarin ve metaf alanina aydinlatma amaciyla konulmus direk,
kandil ve avizelerin anlatimlari, okuyucuya sanki kendisi tavaf ediyor hissi vermektedir. Bunlarin
yani sira, Sefername’de Kabe kapisinin acilmasi, kapinin agilmasi hasebiyle yapilan torensel
ibadetler, umre ve hac gozlemleri, Arafat, Miizdelife ve Lahsa sehri hatiralari, bu sehirlerin dini,
tarihi, cografi ve kiltiirel bilgileri bulunmaktadir.

Anahtar Kelimeler: Nasir-1 Hiisrev, Sefernime, Kabe, Mescid-i Haram, Mekke.
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KAABA, MASJID AL-HARAM AND MECCA IN THE TRAVELOGUE
(SAFARNAMA) OF NASIR KHUSRAW

Ph.D. Candidate Nilgiin CEVIK
Assoc. Prof. Dr. Senay Ozgiir YILDIZ

Dokuz Eyliil University
nilguncevik@hotmail.com
senay.ozgur@deu.edu.tr
ORCID ID: 0000-0003-4736-1471
ORCID ID: 0000-0001-9771-0516

ABSTRACT

Travelogues, which are accepted as important sources in Islamic historiography, are historical,
religious, geographical, and cultural memory of the period in which they were written. Travelers
wrote down their observations about the places they visited and examined, thus conveyed
information from the past to the present. One of the important travelogues is the "Safarnama" of
Nasir Khusraw (d. after 465/1073) who is known as a philosopher, poet, scholar, and traveler.
Nasir visited many cities during his travels and conveyed his observations about the language,
religion, culture, customs, and beliefs of the 11th century Islamic society in which he lived. In this
respect, Safarnama contains extremely valuable information about the Kaaba, Masjid al-Haram
and Mecca. Noting that he went to Mecca four times in his work, Nasir gives the impression that
he took a photograph of the Kaaba and Masjid al-Haram. He explained in detail the interior of the
Kaaba, its physical and architectural features, and his observations about the zamzam and
zamzam well. The structures inside the Masjid al-Haram area, the descriptions of the pillars, oil
lamps and chandeliers that are placed for lighting in the mataf area give the reader the feeling of
circumambulating oneself. In addition to these, the opening of the door of the Kaaba, the rituals
performed during the opening of the door, umrah and hajj observations, memories of Arafat,
Muzdalifah, and Lahsa and religious, historical, geographical, and cultural information of these
cities are contained in Safarnama.

Keywords: Nasir Khusraw, Safarnama, Kaaba, Masjid al-Haram, Mecca.
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KERKUK'TE VEBA SALGININI TASVIR EDEN BIR SiiR
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OZET

Kuzey Irak’in dogusunda yer alan Kerkiik, iilkenin en énemli tarihi sehirlerinden biridir. Uzun
yillar Tiirkmen egemenliginde olan bu sehir, Tiirkmenlerin yani sira; ilk yerli unsur Asuriler,
Araplar, iranlilar ve Kiirtler olmak iizere kozmopolit bir halk tabakasina sahiptir. Ayrica bélgede
onemli sayida Yahudi, Hristiyan ve az sayida da Ermeni yagamaktadir.

Kerkiik'te 1830 yilinda biiytik bir veba salgini meydana gelmistir. Bu salginla birlikte binlerce kisi
hayata veda etmis ve sehrin niifusu biiyliik 6l¢lide azalmistir. O donem Kerkiik toplumunu
derinden etkileyen bu salgin, edebl eserlerde de yerini almistir. 19. asirda Kerkiik’'te yasadigi
tahmin edilen ve asil ad1 Kasim olan bir saire ait siir, bu 6rneklerden biridir. Siirlerinde asil ismine
mahlas olarak da yer veren sair; Seyyid Kasim, Kasimi, Seyyid Kasimi mahlaslar1 ile de
taninmaktadir. Sairin glinlimiize kadar tespit edilen tek eseri Divan’idir. Divan’i yazildigi donemde
Kerkiik’'te yasanan tarihi hadiseler i¢cin 6nemli bir kaynak teskil eden Kasimi, Kerkiik'te meydana
gelen veba salginini tasvir eden bir siir kaleme almistir. Kdsimi'nin sehirde meydana gelen veba
salginini lirik bir sekilde anlattig siiri, 37 beyitten miitesekkildir. Kaside formundadir ve aruzun
“fa‘ilatiin fa‘ilatiin fa‘ilatiin fa‘iliin” kalib1 ile nazmedilmistir. Kasim?'nin “Herkes evtanin birakip
dagilip sahralara” seklinde tavsif ettigi salgin ortamy, siirde ayrintili bir sekilde islenmistir.

Bu calisma ile 19. asir Kerkiik sairlerinden Kasimi’'nin hayati ve sanatina deginilecektir. Ayrica,
donemin Kerkiik halkini derinden etkileyen veba salgini ve Kasimi’'nin bu salgin ile ilgili kaleme
aldig siirine yer verilecektir. Donemin toplum hayatini yansitmasi bakimindan tarihi bir degere
sahip olan bu siir vesilesiyle bundan dort asir evvel meydana gelen tarihi bir hadiseye ve
ayrintilarina erisme imkani bulunacaktir.

Anahtar Kelimeler: Divan, Kasimi, Kerkiik, Siir, Veba.
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A POEM DESCRIBING THE PLAGUE EPIDEMIC IN KIRKUK
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ABSTRACT

Kirkuk, located in the east of Northern Iraq, is one of the most important historical cities of the
country. This city, which has been under Turkmen rule for many years, besides Turkmens; it has
a cosmopolitan layer of people, the first indigenous element being Assyrians, Arabs, Iranians and
Kurds. In addition, a significant number of Jews, Christians and a small number of Armenians live
in the region.

A major plague epidemic occurred in Kirkuk in 1830. With this epidemic, thousands of people died
and the population of the city was greatly reduced. This epidemic, which deeply affected Kirkuk
society at that time, also took place in literary works. The poem belonging to a poet whose real
name is Qasim and who is estimated to have lived in Kirkuk in the 19th century is one of these
examples. The poet, who also includes his real name as a pseudonym in his poems; he is also
known with the pseudonyms Sayyid Qasim, Qasimi and Sayyid Qasimi. The only work of the poet
that has been identified until today is his Divan. Qasimi, whose Divan was an important source for
the historical events in Kirkuk at the time it was written, wrote a poem describing the plague
epidemic that took place in Kirkuk. Qasimi's poem, in which he describes the plague epidemic in
the city in a lyrical way, consists of 37 couplets. It is in the form of kaside and versed in the form
of aruz prosody “fa‘ilatiin fa‘ilatiin fa‘ilatiin fa‘iliin”. The epidemic environment described by
Qasimi as “Everyone leaves homelands and disperses and goes to the prairies” is handled in detail
in the poem.

In this study, the life and art of Qasimi, one of the 19th century Kirkuk poets, will be mentioned.
In addition, the plague epidemic that deeply affected the people of Kirkuk of the period and
Qasimi’s poem about this epidemic will be included. Through this poem, which has a historical
value in terms of reflecting the social life of the period, it will be possible to access a historical
event and its details that took place four centuries ago.

Keywords: Divan, Qasimi, Kirkuk, Poem, Plague.
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OZET

Miiseccer kelimesi “agac¢ bicimi verilmis sey” demektir. Modern dil bilimciler miiseccer tiiriinii bir
sozlik tiirli olarak kabul etmislerdir. S6zliik biliminde miseccer es anlamlilik, cok anlamlilik ve
bazen de zit anlamlilik yoluyla kelimelerin silsile halinde birbiriyle aciklandig tiirdiir.

Birbiriyle aciklanan kelimeler i¢ ice girip agac¢ dallari gibi girift bir kompozisyon olusturdugu icin
“miseccer, secerii’d-diir, miiddhal, miitedahal” olarak isimlendirilmistir. Baz1 dil bilginleri
miiselsel hadis teriminden esinlenerek sozii edilen tiire miiselsel kavraminin kullanilmasini
uygun gérmiistir. Ik érneginin hicri IV. yiizylla dayandig1 tespit edilen miiseccer tiirii eserlerin
daha sonra birka¢ 6rnegi daha telif edilmistir. Bu tiir sozliiklerde dncelikle “secere” denilen ve
kelimeler zincirinin ilk halkasini olusturan bir anahtar kelimeye (bas kelime) yer verilir. Ardindan
bu kelime baska bir kelimeyle, o bir baskasiyla, o da bir digeriyle aciklanir. Béylece birbirinin
anlamini agiklayan kelimeler zinciri, yazarin sozliik bilimi ve es anlamli kelimeler alanindaki
giiciine gore cogalabilir. Neticede her bir secerede birbiriyle agiklanan ve bir tek anahtar kelimede
birlesen kelime sayis1 yiize ve daha fazlasina ¢ikabilir. Daha sonra ayni anahtar kelime veya diger
bir kelimeyle baslanan bir fasla gecilerek ortak bir anlam etrafinda kelimeler zinciri inci dizisi gibi
bir zincir olusturur. Tiire “secerii’d-diir” denilmesi de onun inci dizisinden olusan gerdanliga
benzetilmis olmasindandir.313 Zincirin ilk halkasini olusturan ve béltime adini veren ilk kelimeye
secere veya miftah denildigi gibi “agacin kokii veya govdesi” anlaminda cezr de denir; ondan
dogup zincirlenen kelimelere de “agacin dallar1” manasinda fiiru adi verilir. Bu tiir sozliiklerde
bazi kelimelerin lafiz veya manalarina iliskin sahid olan érnekler de yer alir. Baz1 yazarlar her
boéliime bir beyitle baslar. Anahtar kelime olarak o beyitteki garib veya nadir kullanilan bir
kelimeyi secip kelimeler silsilesini baslatir. Bir kisim yazar da her boliimi siirle baslatir, siirle
bitirir.

Miiseccer tiirt eserler lafiz ve anlam zenginligi saglayarak dilin gelismesine imkan vermektedir.
Ayn1 zamanda okuyucuya ¢ok kullanilan Kkelimelerle beraber az kullanilan (garib) veya
kullanilmayan (nadir, mehctr, metrik) kelimeleri 6grenme kolaylig1 saglamaktadir. Nitekim bu
tiirden sozliikler daha ¢ok bu kelimeleri ele almistir.

Anahtar Kelimeler: Sozliik, Miiseccer, Seceruddur, Miidahal, Miiselsel.
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ABSTRACT

The word al-mushajjar means "thing that is shaped like a tree. Modern linguists have accepted the
dictionary type as a dictionary type. In lexicology, glossary is the type in which words are
explained to each other in serial by means of synonymy, polysemy and sometimes antonyms. Since
the words explained with each other intertwine and form an intricate composition like tree
branches, Some linguists, inspired by the term muselsal hadith, have found it appropriate to use
the concept of musalsal for the aforementioned genre. They are named as "mushajjar, shajarud-
dur (pearl trees), al-mudakhal (inferfered), al-musalsal (serial)". The first example of Hijri IV. A
few more examples were written later of the works of the mushajjar type, which were determined
to date back to the 16th century.

In such dictionaries, first of all, a keyword (head word) called "shajara” and forming the first link
of the chain of words is included. Then this word is explained by another word, he by another, he
by another. Thus, the chain of words that explain each other's meaning can multiply according to
the author's strength in the field of lexicography and synonyms. As a result, the number of words
that are explained with each other in each shajara and combined in a single keyword can reach
one hundred and more. Then, by passing a chapter that starts with the same keyword or another
word, the chain of words around a common meaning creates a chain like a string of pearls.

The genre is called "shajaru'd-dur” because it is likened to a necklace made of strings of pearls.
The first word that forms the first link of the chain and gives its name to the section is called
shajara or meftah, as well as jadhr, meaning "the root or trunk of the tree"; The words born from
it and chained together are called furuu, which means "the branches of the tree". In such
dictionaries, there are also examples with saheed about the words or meanings of some words.
Some writers begin each chapter with a couplet. As a keyword, he chooses an unusual or rarely
used word in that couplet and starts the sequence of words. Some writers start each chapter with
a poem and end it with a poem.

Al-Mushajjar type works allow the development of language by providing richness of words and
meaning. At the same time, it provides the reader with the ease of learning the frequently used
words as well as the less used or unused words. As a matter of fact, such dictionaries mostly deal
with these words.

Keywords: Dictionary, Mushajjar, Shajarud-dur, Al-mudakhal, Al-musalsal.
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ORDINARY ORIENTALISM: KNOWLEDGE AND THE US-UK LECTURE
CIRCUIT OF GREGORY M. WORTABET (1828-1893)

Asst. Prof. Dr. Anthony Edwards

Washington and Lee University in Lexington
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ORCID ID: 0000-0002-7717-6499

ABSTRACT

In an age before uninterrupted news coverage, what did the common man and woman know about
the Middle East? The role of scholarly institutions, missionary-researchers, and theatrical
performances in the production and proliferation of knowledge about “the Orient” receive
considerable attention (Said 1978; Ziter 2002; Grafton 2019). But what about the average person
in the nineteenth century? How did the pastor, the frontiersman, the aristocrat, and the town
newspaperman learn about “the Arab,” “the Moslem [sic],” and the Holy Lands?

This paper investigates the diffusion and reception of knowledge about the Middle East among
the general public, specifically in the United Kingdom and United States. It takes as a case study
the lecture circuit of Gregory M. Wortabet (1828-1893), a marginalized intellectual from the Arab
Nahda (Renaissance). A son of Ottoman Syria who was educated by American Protestant
missionaries, Wortabet is best known for Syria and the Syrians (1856), a travelogue-
ethnoanthropological study (Zachs 2005; Jondot 2017). His 1852-1854 career, however, as an
itinerant public speaker in cities and towns across America, Scotland, England, and Ireland has
escaped scholarly examination entirely. Using untapped primary sources from both sides of the
Atlantic, I recollect his views on Islam, Christianity, Arab society, and the Ottoman Empire.

How professionals assembled and analyzed texts are just one dimension of Orientalism: Western
domination over “the Other” and his social, political, and religious environs. This paper
complicates the narrative of Orientalism, specifically the dynamic, transcultural processes
involved in the creation and reception of information. By foregrounding the indispensable lecture
circuit modalities of orality and aurality, this study amplifies the agency of the Arab speaker and
the role of the listening audience. “Ordinary Orientalism” explores how information about the
Middle East was constituted in, circulated among, and consumed by the West in the mid-
nineteenth century.

Keywords: Orientalism, Ordinary Orientalism, Knowledge, Middle East, Gregory M. Wortabet.
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MULLA SADRA’S “JUSTICE”
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ORCID ID: 0000-0001-6734-1916

ABSTRACT

Justice and peace are among the most fundamental concepts of all divine schools, and human
beings have always sought the realization of these two lofty human ideals. Johan Galtung, the
prominent Norwegian peace researcher, presents the triangle of violence and divides violence
into three important categories: direct, cultural, and structural. In his classification, structural
violence refers to structures that create obstacles to the development of the desired perfection of
a part of society by creating discrimination and exploitation. Even if there is not any person who
directly harms another person, the structural violence might be built into the structure and shows
up as unequal power and consequently as unequal life chances. On the other hand, transcendent
wisdom of Mulla Sadra (1571-1636), the great Islamic philosopher in Iran, seems to have the
capacity to provide important theoretical foundations for peace research. Considering justice as a
fundamental concept in human life, Mulla Sadra shows that injustice leads society to corruption
and bloodshed and will refrain it from reaching perfection. If justice rules over the powers of the
human soul, they will no longer seek corrupt and domination, and will be satisfied with theirs true
position according to their capabilities, actions and intentions. Mulla Sadra’s theory of internal
and social justice as well as the principle of divine justice are among his philosophical and
theological foundations of peace; all are closely related to Galtung’s structural violence. This paper
will extract Mulla Sadra’s philosophical bases for establishing structural peace in Galtung’s
approach.

Keywords: Galtung, Structural Peace, Mulla Sadra, Justice.
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ABSTRACT

The new generation of Muslim youth in the Middle East tends to have a different kind of religiosity
than earlier generations. This can be seen both in the so-called Arab Spring movements and in
non-Arab-speaking Middle Eastern countries, such as Iran. The acceptance of religion in the new
generation has not completely disappeared, but the perception of religion in this generation is
changing from a redemptive and eternal thing to a functional, worldly and temporary role in daily
life. This shift in perspective, of course, also has Western roots and is affecting young people in the
Middle East through new media tools. However, this change can be attributed to the type of
propaganda and presentation of religion by traditional institutions of religion and Islamic
governments in the Middle East. In this article, focusing on Iran, we show that the emergence of
the new generation of dissidents is due to the substitution of non-original goals, instead of the
main Islamic goal in promoting religion by the government and religious institutions. The main
goal of Islam (but also all Abrahamic religions) is human himself and his growth and development.
But the other goals that I mention in the article have replaced this original goal. As a result, man,
who is substantial in the Islamic system, has become a tool to meet those goals. there are four
deviant promotional goals. The first is jurisprudence. Jurisprudence and Sharia, which are the
branches of Islam, have become the main priority of policymakers in some laws and programs, so
that some teachings, such as ethics and justice, have been diminished in the face of it. The second
goal is to defend the realm of religion against secularism. This goal has been considered one of the
most important tasks of religious scholars and institutions, especially in the period of the
prevalence of Marxism and now with the victory of liberalism. So much so that some of the correct
teachings of Western schools have been rejected because of this discourse. The third goal is
collective religious ritual and ceremony. Due to the media capacity of public rituals, religious
institutions strongly encourage and support such programs. Despite some benefits, these
programs have encouraged religious sectarianism and the superficiality of religion in society. The
fourth and final goal is to strengthen political authority. Religious governments tend to use
religious teachings selectively to strengthen political authority. The result is that little attention is
paid to humanistic and moral teachings. Each of these goals may, in its place, cover some of the
purposes of Islam. But when each becomes the ultimate goal, they undermine conflicting values,
including human and moral values. In this article, I show that this has happened in Middle Eastern
countries such as Iran, and one of the consequences is a change in the new generation's view of
religion.

Keywords: Middle East, Muslim Youth, Iran, The View of Religion, Changing.
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HIDDEN IDENTITIES: ARABIAN GODDESSES IN QUR’ANIC VERSES
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ABSTRACT

Al-Lat, al-‘Uzza, and Manat are the main Arabian goddesses, mentioned in the fifty-third sirah of
the Qur'an. Attempts to study their identities have been increased in recent decades, but less
attention seems to have been paid to the Qur'an in these studies. This article intends to illuminate
the hidden capacities of the siirah al-Najm as to the identification of these goddesses. The main
questions are as follows: What are the most important traits of these goddesses in different
historical periods? To what extent have these traits been reflected in the Qur'an? And, how does
the Qur'an deal with these traits? Research findings suggest that each of these goddesses was
some representation of a “star-angel” that was worshiped not only as the goddess of hope but also
as the goddess of fear. In sum, this article concludes that in stirah al-Najm these dual traits are
implied and then attributed to Allah, the only one God of Islam.

Keywords: Sturah al-Najm, Arabian goddesses, Al-Lat, Al- ‘Uzza, Manat.
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STUDY OF HURUFISM SECT AND ABULAFIA SECT
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Islamic Azad University
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ORCID ID:

ABSTRACT

The aim of this study is to investigate the Hurufism sect and the school of Abulafiya, Emphasizing
the role of language in these two sects. The letter movement was a kind of protest against the
Timurids of Iran. It was also a revolt against stereotypes of verbal and mental of popular. The
purpose of this research is to describe and study these two sects together and relying on the power
and sanctity of language in both sects. Fazlullah Naeemi, known as Astarabadi, who lived in Iran
in the second half of the eighth century AH, was the founder of the Hurufism sect. This sect was
based on the belief that God manifested himself in two ways; First, in the form of man and
breathed into him of My spirit, Second, God has manifested Himself in His Word. Hurufism sect
relied on the numerical value of the alphabet to eliminate the soulless words and this was the key
to fighting superstitions, illusions.

Abraham ben Samuel Abulafia was born in Spain in 1240 AD, was the founder of the school of
“Prophetic Kabbalah”. He believed that the language of an independent world and represents the
form of reality. Thus, in his view, the knowledge of language is equal to or superior to the universal
knowledge that philosophers seek, Hebrew language is the reality that philosophers strive to
achieve. In general, the importance of language in these both sects can be seen despite the distance
and time.

Keywords: Hurufism, Abulafia, Language.
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ABSTRACT

Among the valuable works that have independently presented the history of Sufi life are the
Manakib in which the life and miracles of one or more Sufis are described. The Manaqib which is
studied at this research, is Savakib al-Manakib, written by Abdulwahab-ibn-]Jalaluddin-
Mohammad-Hamedani in 1540 AD. The book has two illustrated copies, one illustrated in 1590
with 29 illustrations, now housed in the Morgan Museum in New York, M.466 and the second
illustrated version was illustrated in 1599 with 22 drawings, which are kept in the Istanbul
Topkapi museum under the number Revan.1479 TSMK. Both illustrated copies are depicted in the
Ottoman school of painting. In order to examine the miracle and recognize them, one must first
get acquainted with the word dignity and classification of its types in the eyes of the Holy saints
of God. The mystics and most scholars agree on the existence of miracles in the saints and the
righteous. According to studies, 8 images of Morgan's version and 8 images of Topkapi 's version
are directly related to Rumi's miracles. 16 images with a descriptive-analytical approach. In this
regard, this article is trying to study these It examines their relevance to the text of Rumi's
anecdotes and the type of miracle and how it is illustrated.

The results show that in Rumi's miracle illustration, the painter illustrates the culmination of the
story, the emergence of miracle. And most of the recurring Rumi’s miracles in the paintings are:
Awareness of the unseen, talking to animals, Rumi’s fulfilling supplication and Rumi’s Tayy al-Ard.

Keywords: Miracle, Rumi, Savakib al-Manakib, Ottoman Painting.
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OZET

XX. yiizy1lin hemen basinda manzum olarak kaleme alinmis Maks(id-1 Nasihat, Tlirk edebiyatinda
manzum nasihatname tiirtiniin son 6rneklerinden biri olarak karsimiza ¢ikar. Eserin yazilis amaci
miiellif tarafindan, islam dininin temel 6gretilerini basta cocuklar olmak iizere biitiin inananlara
sunmak olarak dile getirilmistir. Makstid-1 Nasthat'de, Cibril Hadisi olarak bilinen rivayet esas
alinmis, eser s6z konusu rivayette yer alan islam, iman, ihsan ve kiyAmet bahislerinden yola
cikarak telif ve tertip edilmistir.

2285 beyitten olusan Makstid-1 Nasthat'in 1053-1065 beyitleri arasinda Na‘t-1 Arz-1 Hicaz baglikls,
kaside nazim biciminde telif edilmis bir metin yer almaktadir. Miiellif nasihatnamesinde Hac
bahsini islerken haccin ifa edildigi topraklar olan Kabe ve bircok mekani i¢inde barindiran Hicaz
cografyasi i¢in bir na’t tanzim etmistir. Klasik Tiirk siirinde bir sehri ya da bolgeyi konu edinen
siirlerin basinda sehir methiyeleri gelmektedir. Bu tiirde telif edilen siirlerde bir sehrin ya da bir
bolgenin 6vglsi yapilir, ilgili yerin sakinleri, tabiat giizellikleri, tarihi eserleri, maddi ve manevi
varligl konu edilmektedir. Makslid-1 Nasthat'de yer alan ve eserde Na’'t-1 Arz-1 Hicaz seklinde
miistakil olarak bashiklandirilan manzume de bu tiiriin olduk¢a kisa soluklu érneklerinden biri
olarak karsimiza cikar.

Na‘t-1 Arz-1 Hicaz samimi bir usliip ve sade bir dil ile kaleme alinmis basarili bir manzumedir.
Manzumeyi degerli kilan énemli hususiyetlerden birisi na‘t bashgiyla kutsal bir cografya icin
kaleme alinmis olmasidir. Zira Klasik Tiirk edebiyatinda na‘t bir 1stilah olarak Hz. Peygamber icin
yazilan 6vgii siirlerini ifade etmektedir. Hz. Peygamber disinda sayica az olsa da dort biiyiik halife,
asere-i miibessere, Hz. Hasan ve Hz. Hiiseyin icin de na‘t yazilmistir. Sehir ve beldeler i¢cin miistakil
methiyeler yazilmis ise de bu siirlerin na‘t olarak isimlendirilmedigi goriilmemektedir. Hicaz
cografyasi icin kaleme alinmis metnin bu yoniiyle 6nemli oldugu diisiiniilmektedir.

Osmanli’'nin Son Déneminde Kutsal Topraklar i¢in Yazilmis Bir Methiye: Na’t-1 Arz-1 Hicaz bashkli
bu tebligin amaci ilk elde ilgili metnin Klasik Tiirk siiri gelenegi icindeki yerini tespit etmek,
ardindan da kutsal topraklar icin kaleme alinmis Na't-1 Arz-1 Hicaz isimli manzumenin sekil ve
mubhteva 6zelliklerini detayli bir sekilde ele alarak alana katkida bulunmaktir.

Anahtar Kelimeler: Klasik Tiik Siiri, Sehir Methiyeleri, Na‘t-1 Arz-1 Hicaz, Maks{id-1 Nasihat,
Kaside

82



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE

MEDENIYET SEMPOZYUMU Lune™/ BaBlyRIl  AME YESE

0RNS

TiMAY
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Assoc. Prof. Dr. Murat AK
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ORCID ID: 0000-0002-3434-5985

ABSTRACT

Maksiid-1 Nasihat, which was written in verse at the beginning of the 20th century, appears as one
of the last examples of nasihatname (advice book) in Turkish literature. The purpose of writing
the work was expressed by the author as presenting the basic teachings of the religion of Islam to
all believers, especially children. In Maksid-1 Nasthat, the narration known as the hadith of Jibril
was taken as a basis, and the work was compiled and arranged based on the topics of Islam, faith,
benevolence and doomsday in the aforementioned narration.

Between the 1053-1065 couplets of Maks{id-1 Nasthat, which consists of 2285 couplets, there is a
text titled Na't-1 Arz-1 Hicaz, which has been compiled in the form of qasida. While the author was
talking about Hajj in his work, he arranged a na't for the Kaaba, the lands where the pilgrimage
was performed, and the Hijaz geography, which includes many places. In classical Turkish poetry,
city eulogies come at the beginning of the poems about a city or region. In poems written in this
genre, a city or aregion is praised, the inhabitants of the relevant place, natural beauties, historical
artifacts, material and spiritual existence are discussed. The poem, which is included in Maks{id-1
Nastihat and titled as Na't-1 Arz-1 Hicaz in the work, appears as one of the very short examples of
this genre.

Na‘t-1 Arz-1 Hicaz is a successful poem written in a sincere style and language. One of the important
features that makes the poem valuable is that it was written for a sacred geography with the title
of na't. Because in Classical Turkish literature, na't refers to the praise poems written for the
Prophet Muhammad as a term. Na't was also written for the four great caliphs, ashere-i mubessere
( companions who were promised paradise), Hasan and Hiiseyin, although they are few in number
except the Prophet Muhammad. Although individual eulogies have been written for cities and
towns, it is not seen that these poems are called na't. It is thought that the text written for the Hijaz
geography is important in this respect.

The aim of this paper, titled A Praise Written for the Holy Land in the Last Period of the Ottoman
Empire: Na't-1Arz-1 Hicaz, is to determine at first hand the place of the relevant text in the Classical
Turkish poetry tradition. Then, it is to contribute to the field by discussing in detail the form and
content features of the poem named Na't-1 Arz-1 Hicaz, which was written for the holy lands.

Keywords: Classical Turkish Poetry, City Eulogies, Na‘t-1 Arz-1 Hicaz, Makslid-1 Nasthat, Qaside.

83



UODMS

ULUSLARARASI 7 P
ORTADOGU'DA DiN VE

MEDENIYET SEMPOZYUMU

AHMET YESEVI
UNIVERSITY

TiMAY

KASIDE-I BURDE’'DE KUR’AN TASAVVURU
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OZET

Hicri VII. asirda Misir'da yasamis olan donemin 6nemli siifi, edip ve ilim adamlarindan Bisir?’nin
Peygamber sevgisine dair kaleme aldig1 Kaside-i Hemziyye ve Kaside-i Mudariyye adlh
kasidelerinin yaninda en fazla sohret bulani ayn1 amagla yazdig1 ve Kaside-i Biirde adi ile iine
kavusan el-Kevakibu’'d-Diirriyye fi Medhi Hayri’l-Beriyye adli eseri olmustur. Sadece kendi
eserleri arasinda degil, biitiin Islam cografyasinin da en meshur kasidelerinden biri oldugu
belirtilen Kaside-i Biirde’nin elde ettigi bu s6hret dolayisiyla lizerine bircok serh yazilmis ve gerek
manzum gerekse de mensur olarak séz konusu cografyanin hemen hemen tiim dillerine
terciimeleri yapilmistir. Eserin bu denli sohret bulmasindaki etkenlerden birinin icerdigi konular
ozelinde, niifusun biiyiik boliimiiniin Ortadogu’da yogunlastig islam cografyasindaki halklarin
din tasavvuruyla ortiismesi oldugu séylenebilir. Dolayisiyla Islam diinyasinin tevecciihiine
mazhar olmus bu eserin bolge halkinin inang¢ yapilarini anlamada yardimci olabilecegi
diistintilebilir.

Bisiri, Peygamber sevgisine dair kaleme aldigin1 belirttigimiz bu kasidesinde dogal olarak
Peygamber Efendimizin dogumu, mucizeleri ve cihadlari gibi siyer ilmine ait konulari ele almakta,
bunun yaninda nefs miicahedesi, tevessiil ve sefaat gibi tasavvuf ilmine iliskin konulara da
deginmektedir. Nazim, 6zellikle Peygamberimizin mucizelerine yer verdigi beyitler icerisinde
Peygamber Efendimizin en biiylik mucizesi olan Kur’an’dan da bahsetmektedir. Bu beyitlerde
Halku’l-Kur’an, I’cazu’l Kur’an, Kur’an’a mahsus bazi 6zellikler ve Kur'dn’in miimine sagladig
faydalar gibi konulari islemekte ve dogru bir Kur’an tasavvurunun nasil olmasi gerektigine dair
malumatlar vermektedir. Boylece o, genel itibariyle Kaside-i Blirde’sinde peygamber sevgisi ve
tasavvuf alaninda Ortadogu kiiltiir ve medeniyetindeki mevcut yaklasim hakkinda bize bilgi
verirken, 6zelde kaside icerisindeki Kur’an’a dair yazdigi beyitlerinde de s6z konusu cografyada
hakim olan Kur’an tasavvurunu aktarmaktadir. Bu ¢alismanin amaci Bisiri’nin Kaside-i Biirde
isimli eserinde Kur’an’a dair yazdig1 beyitlerinde ele aldig1 konular izah etmek suretiyle ddnemin
ve Ortadogu medeniyetinin Kur’an telakkisi ortaya koymaktir. Bu kapsamda ilgili beyitler gerek
esere dair yazilmis serhler gerekse beyitlerin muhtevasina iliskin Kelam ve Tefsir ilimlerine dair
yazilmis kaynaklar vasitasiyla degerlendirilecektir.

A AN

Anahtar Kelimeler: Biirde, Bisiri, Kur’an, ’ciz, Halku’l-Kur’an.
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THE QUR’AN CONCEPT OF QASIDA AL-BURDA
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ABSTRACT

Busiri, one of the most important sufis, writers and scholars of his period who lived in Egypt in
the 7th century of Hijri, wrote the gasidas called Qasida al-Hemziyye and Qasida al-Mudariyye,
which he wrote about the love of the Prophet, and the most famous one that he wrote for the same
purpose and became famous with the name of Qasida al-Burda named al-Kevakibu'd-Durriyye fi
Medhi Khayri'l-Beriyye. Due to the fame gained by Qasida al-Burda, which is stated to be one of
the most famous qasidas in the whole Islamic geography, there have been written many
commentaries on it and its translations have been made into almost all languages of the geography
in subject, both in verse and in prose. It can be said that one of the factors in the work's popularity
is that it overlaps with the religious imagination of the people of the Islamic geography, where
most of the population is concentrated in the Middle East. Therefore, it can be thought that this
work, which has won the favor of the Islamic world, can help to understand the belief structures
of the people of the region.

In this qasida, which we mentioned that he wrote about the love of the Prophet, Busiri naturally
deals with the subjects of sirah such as the birth of the Prophet, his miracles and jihads, and also
touches on the subjects related to the science of Sufism such as the struggle of the soul, tawassul
and intercession. The writer also mentions the Qur'an, which is the greatest miracle of our
Prophet, especially in the couplets in which he includes the miracles of our Prophet. In these
couplets, Khalq al-Qur'an, I'jazu'l-Qur'an, some features peculiar to the Qur'an and the benefits of
the Qur'an to the believer are discussed and provides information how a correct Qur'an should be
conceived. Thus, while he gives us information about the love of the Prophet and the current
approach in the culture and civilization of the Middle East in the field of Sufism in general in his
Qaside al-Burda, particularly in the couplets he wrote about the Qur'an he also conveys the
conception of the Qur'an that dominates the geography in subject. The aim of this study is to reveal
the Qur'an conception of the period and the Middle East civilization by explaining the issues that
Busiri deals with in the couplets he wrote about the Qur'an in his work named Qaside al-Burda. In
this context, the relevant couplets will be evaluated through both the commentaries written on
the work and the sources written on the sciences of Kalam and Tafsir regarding the content of the
couplets.

Keywords: al-Burda, Busiri, Qur’an, I'jaz, Khalq al-Qur'an.
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OZET

Meliksah b. Alparslan’in oglu olan Sultan Sencer (512-552/1118-1157) gerek i¢ gerek dis
meselelerle miicadeleye girisip tiim diinya sultanlarini kendi hakimiyeti altinda toplayabilmis
Biiyiik Selcuklu Devleti'nin 6nemli hiikiimdarlardan biridir. Devletin basina gecince dagilmakta
olan Selcuklulart himayesinde yeniden tanzim ederek sahlandiran Sultan Sencer dénemini
merhum tarih¢i Mehmet Altay Kdymen mahiyet bakimindan “Ikinci imparatorluk Devri” olarak
nitelendirmektedir. “Sultanii’l-Muazzam”, “Sultanii’l-Azam”, “Sultan-1 Horasan” gibi bircok unvan
ile anilan ve siyasi hiiviyeti itibariyle adini tarihe altin harflerle yazdirmis olan Sultan Sencer, kirk
yil1 agkin bir siire hiikiimdarlik yapmistir. Hiikiimdarlig1 miiddetince devlet islerinin yani sira
edebiyat ve siirle de mesgul olmustur. Siir yazma konusunda iyi bir zevke sahip olup sairler
taifesine de son derece deger vermistir. Isimleri alemde iin kazanmis Muizzi, (6. 518-1124’ten
sonra), Senai (6. 525-1131), Omer Hayyam (6. 526-1132), Am‘ak-i Buhari (6. 543-1149), Edib
Sabir (6. 546-1151), Mehseti (6. 554-1159), Abdiilvasi-i Cebell (6. 555-1160), Seyyid Hasan-i
Gaznevi (0. 556-1161), Residiiddin Vatvat (6. 573-1177), Evhadiiddin-i Enveri (6. 585-1189),
Feridiiddin Attar (6. 618-1221) Ferid Katib ve Imad-i Z(zen1 onun ilgi ve alakasina mazhar olmus
mithim sairlerdendir. Bunlardan hazir cevapligl ve irticalen soyledigi siirleriyle anilan Mehseti
Hanim, dénemin énemli kadin sairlerindendir. Unlii sair 507/1113 senesinde Gence’de diinyaya
gozlerini actigl icin Mehseti-i Gencevi olarak da anilmaktadir. Siirleri ile icinde yasadig1 doneme
damga vuran ender kadin sairlerden olmasi Mehseti-i Gencevi'yi onemli bir figiir olarak karsimiza
cikarmaktadir. Onun hem Farsg¢a hem de Tiirkge siirleri vardir. Edebiyat dilinin o donem Arapga
ve Farsca olmasina ragmen hicrf onuncu yiizyilin ilk yarisinda yasamis olan Mehseti-i Gencevi'nin
Tiirkge siirler kaleme almis olmasi Tiirk¢enin edebi bir dil olmasi yolunda kadin sairlerin de
onemli katkilar sagladiklarinin en acik delilidir. Yasadigi donem itibariyle edebiyat ve siirle
ilgilenen taifenin ¢ogunlukla erkeklerden olusmasi kadin bir sair olarak Mehseti-i Gencevi'yi ve
siir meclisinde kadin bir saire yer vermesi ac¢isindan da Sultan Sencer’i fazlaca miihim kilan
hususlardir. Bu baglamda kaynaklarda az bilinen bir kadin sairi konu edinecek olan bu ¢alismada
Sultan Sencer’in meclisinde bulunmus Tiirk asilli kadin sair Mehseti-i Gencevi'nin hayat1 ve
siirlerine yer verilecektir.

Anahtar Kelimeler: Sultan Sencer, Mehseti-i Gencevi, Kadin Sair, Tarih, Tiirk Edebiyati, Iran
Edebiyatu.

86



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE
MEDENIYET SEMPOZYUMU

ml)ﬂl AHMET YESEVI

UNIVERSITY

0RNS

TiMAY

MAHSATI DAME, AN IMPORTANT FEMALE POETS OF THE SULTAN
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ABSTRACT

Malikshah b. Sultan Sanjar (512-552/1118-1157), the son of Alp Arslan, is one of the important
rulers of the Great Seljuk State, who struggled with both internal and external issues and gathered
all the sultans of the world under his rule. The late historian Mehmet Altay K6ymen describes the
period of Sultan Sanjar, who reorganized the disintegrating Seljuks under his auspices, as the
"Second Empire Period" in terms of nature. Sultan Sanjar, known with many titles such as "Sultan
al-Muazzam", "Sultan al-A'zam", "Sultan al-Khorasan" and whose name has written in golden
letters in history due to his political identity, ruled for more than forty years. During his reign, he
engaged in literature and poetry as well as state affairs. He had a good taste in writing poetry and
highly valued the group of poets. Poets such as Moezzi (d. after 518-1124), Senai (d. 525-1131),
Omar Khayyam (d. 526-1132), Am'ak Buhari (d. 543-1149), Adib Sabir (d. 546-1151), Mahsati (d.
554-1159), Abd al-Wasi Jabali (d. 555-1160), Sayyid Hasan Ghaznavi (d. 556-1161), Rashid ad-
Din Vatvat (d. 573- 1177), Awhad ad-Din Anwari (d. 585-1189), Farid ud-Din Attar (d. 618-1221)
Farid Katib and Emad Zuzeni are among the important poets who received his interest and
attention. Mahsati Dame, who is known for her wittiness and impromptu poems, is one of the
important female poets of the period. Since she opened her eyes to the world in Ganja in
507/1113, the famous poet is also known as Mahsati Ganjavi. Mahsati Ganjavi, one of the rare
female poets who left her mark on the period, confronts us as an important figure. She has both
Persian and Turkish poems. Although the literary language was Arabic and Persian at that time,
the fact that Mahsati Ganjavi, who lived in the first half of the tenth century and wrote poems in
Turkish, is the clearest evidence that women poets also made important contributions to making
Turkish a literary language. Both Mahsati Ganjavi as a female poetin a period in which groups that
deal with literature and poetry is mostly men and Sultan Sanjar, in terms of giving place to a female
poetin the poetry assembly, are quite significant figures for the period in question. In this context,
the life and poems of the Turkish-origin female poet Mahsati Ganjavi, who was in the majlis of
Sultan Sanjar, will be included in this study, which will focus on a lesser-known female poet in the
sources.

Keywords: Sultan Sanjar, Mahsati Ganjavi, Women Poet, History, Turkish Literature, Persian
Literature.
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OZET

Rlmiyyat, Eb{ Firas el-Hemdan?’ nin (6. 357/968) siirleri arasinda en meshur olan siir tiriidiir.
Rum diyarina esir diisen sair, bu siirede hatiralar niteliginde siirler kaleme almistir. Bu siirlerinde
bir esirin vatanina, ailesine ve dostlarina, hiirriyete duydugu 6zlemi, gurbet yurdunda ¢ektigi
sikintilar aci ¢eken ve endise duyan ruhunun birer yansimasi olan rimiyyat siirlerinde dile
getirmistir. Ote yandan rimiyyat siirlerinin muhtevasinda, yasadig1 esarete ragmen serefini
korumak amaciyla kendisi ve nesebiyle 6viindiigi, icinde bulundugu durumdan kurtaracagini
umdugu devlet ricali ve dostlarn icin soyledigi methiyeler de yer almaktadir. Ancak bu
methiyelerde bazen bekledigi yardimi goéremedigi kisilere yonelik sitemlerde bulunmustur.
Thvaniyyat, gazel, mersiye ve hikmet gibi farkh tiirler de sairin rimiyyatinda yer almaktadir.

Osmanli dénemi sairlerinden Mencek Pasa (6. 1080/1669) ise ddnemin Osmanli sultan1 Ibrahim
Pasa icin bir methiye yazmistir. Maddi yonden sikintili bir dénemde oldugu icin padisahtan
menfaat umarak Istanbul’a gidip methiyeyi padisahin huzurunda kendisine takdim etmek
istemistir. Ne var ki bilyiik umutlarla giristigi bu seferden istedigini elde edememistir. Ustelik
yolculuk sirasinda yaptig1 harcamalarin dahi karsiligini alamadan maddi kayiplara ugrayarak
memleketi Dimesk’e geri donmiistiir. Mencek Pasa, Anadolu’ya yaptig1 bu yolculugu esnasinda ve
orada kaldigi iki yillik stire zarfinda vatanina, ailesine ve dostlarina hasret kalmistir. Yasadigi bu
olumsuzluklari Eb1 Firas'in esaret yillarinda cektigi sikintilarla 6zdeslestirmistir. Dolayisiyla bu

.....

Mencek Pasa, raiyye ve niliniyye kasidelerinde, rim diyarinda yapayalniz kaldigini, dostlarinin
kendisini unuttugunu sitemkar bir tslupla dile getirmistir. Bunun yani sira bir tek annesinin
hasret atesinden her giin cigerinin yandigini, karsilastigir her kafileye oglunu sordugu ifade
etmigtir. Ote yandan icinde bulundugu zorlu sartlarin bir giin son bularak memleketine ve
dostlarina kavusacagi giine dair umutla kasidelerine son vermistir.

Bu ¢alismada Mencek Pasa’'nin riimiyyat siirlerine ait biri on digeri on bir beyitten olusan raiyye
ve nliniyyesi muhteva ve sekil yoniinden ele alinacaktir. Bu siirlerin yapisal 6zellikleri, vezin ve
kafiye nitelikleri ortaya konulacaktir. Ote yandan siirlerin dil ve {islup yoéniinden bir
degerlendirmesi yapilacaktir.

Anahtar Kelimeler: Riimiyyat, Vatan Ozlemi, Mencek Pasa, Siir.
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OZET

Manastirh ismail Hakki Efendi (1912), Osmanl’'nin son dénem yetistirdigi biiyiik alimlerden
biridir. Akaid, fikih, kelam gibi Islami ilimlerde eserleri olan alim, yasadig1 dénemin sorunlari ile
ilgili eserler yazmaktan da uzak durmamistir. Osmanli Devleti'nin son donemlerinde 6zellikle
Batili oryantalistler tarafindan islam aleyhinde bilimsel calismalar hiz kazanmisti. Bu ¢alismalar
gerek orijinal diliyle nesredilerek gerekse Tiirkceye terciime edilerek Osmanl cografyasinda da
tanitilmis ve 6zellikle dini bilgileri yetersiz genclik lizerinde ¢ok etkili olmustur. Bu durumda
sorumluluk hisseden birtakim aydin sahislar, bu oryantalistlerin saldirilarina kars1 Islam’i
savunma ve onlarin iddialarin1 cevaplandirma cabasi icinde olmuglardir. islam cografyasinda,
bahusus Osmanl sinirlari icinde insanlar iizerinde etkili olan ve onlarin dini inanglarini sarsan
oryantalistler arasinda ilk siralarda gelenlerden biri de Fransiz oryalist Reinhart Pieter Anne
Dozy'dir (1883). Dozy'nin "Essai sur I'Histoire de I'Islamisme" ismiyle 1886 yilinda nesrettigi
eseri, Abdullah Cevdet tarafindan 1908 yilinda "Tarih-i IslAmiyyet" ismiyle Tiirkce olarak
yayinlanmistir. Bu eserde Islam'a, Hz. Peygamber'e, Kur'an'a yénelik birtakim iftiralar yer
aliyordu. Bu esere yonelik olarak Islam diinyasinda birtakim reddiyeler ortaya cikmigtir.
Manastirh ismail Hakki da Sirat-1 Miistakim ve Sebiliirresad’da ¢ikan seri makaleleriyle bu
eserdeki yanlsliklar1 tashih etme g¢abasi icinde olmustur. Bu tebligde, s6z konusu makalelerde
Dozy'nin Kur'an'a yonelik iddialarina verdigi cevaplar ele alinacaktir. Degerlendirme yapilirken
Manastirli'nin kullandig1 metotlar, kaynaklari ve dili de irdelenecektir.

Anahtar Kelimeler: Manastirh ismail Hakki, Dozy, Kur’an.
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Necmettin Erbakan University
hakanugurl@hotmail.com
ORCID ID: 0000-0003-2037-6091

ABSTRACT

Manastirh Ismail Hakki Efendi (1912), is one of the great scholars of the last period of the Ottoman
Empire. The scholar, who had works in Islamic sciences such as Akaid, figh, and kalam, did not
stay away from writing works about the problems of the period he lived in.

In fact, in the last period of the Ottoman Empire, scientific studies against Islam has been raised
especially by Western orientalists. These studies were also introduced in the Ottoman geography
both by being published in their original language and by being translated into Turkish. They were
very effective especially on the youth with insufficient religious knowledge. In this situation, some
intellectuals who felt responsible have tried to defend Islam against the attacks of the orientalists
and to respond to the allegations. In the Islamic geography, among the orientalists who were
influential on people specifically within the borders of the Ottoman Empire and shook their
religious beliefs, was the French orientalist Reinhart Pieter Anne Dozy (1883), who is one of the
leading orientalists. Dozy's work, which was published under the name of "Essai sur 1'Histoire de
I'Islamisme" in 1886, was translated to Turkish by Abdullah Cevdet in 1908 under the name of
"Tarih-i 1slamiyyet". In this work, there were some slanders against Islam, the Prophet, and the
Qur'an. There have been some refusals about this work in the Islamic world. Manastirli Ismail
Hakki tried to correct the mistakes in this work with his serial articles published in Sirat-1
Mistakim and Sebfillirresad. In this communique, the answers given by Dozy to the claims of the
Qur'an in the aforementioned articles will be discussed. Beside the overall evaluation, the
methods, sources and language used by Manastirli will also be examined.

Keywords: Manastirh Ismail Hakki, Dozy, Qur'an.
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OZET

Son birka¢ ylizyllda diinya tlizerinde toplumsal ve siyasi kirilmalarin kaydedildigi hizli bir
doniisiim yasanmaktadir. Insanlik tarihi, pek cok sahada etkili olan bu déniisiim riizgarinin etkisi
altindadir. Bati toplumlarinin bilimsel ve teknolojik yonden ilerlemesi, sémiirgecilik ve dine
yonelik iddialar dikkate alindiginda Dogu toplumlarinda degisim ve donilisiim hareketinin ¢ok
daha sarsic1 oldugu aciktir. Ozellikle bircok medeniyeti havzasinda barindiran ve diinya tarihini
etkileyen 6nemli olaylara ev sahipligi yapan Orta Dogu’da kirilmalarin ve sorunlarin ¢ok daha
derinden hissedildigi goriilmektedir.

Orta Dogu, farkli zihniyetlerin ve yoOnelimlerin merkezi olarak diinya giindemini mesgul
etmektedir. Toplumsal sahada yasanan sorunlara bu cografyanin verdigi cevaplar ise oldukca
dikkat cekici ve etkileyicidir. Son donemde Orta Dogu’da 6ne ¢ikan s6ylemlerden biri de toplumsal
problemlerin ¢6ziimii konusunda Kur’an’t merkeze alan ve Kur’an’in hidayetini 6ne ¢ikartan islah
diisiincesiyle alakahdir.

Kur’an ayetleri, niizuliinden itibaren muhataplarinin diinya ve ahiret saadetini éngérmekte,
toplumu degistiren ve gelistiren ilahi 6gretileri bilinyesinde tasimaktadir. Asirlar boyunca
inananlar, Kur’an'in yol gosterici ilkelerinin kilavuzlugunda diinyaya yon veren bir konumda
bulunmuslardir. Ayni hidayet unsurunun Miisliiman toplumlarin bugiinkii problemlerine ¢6ziim
olacagi iddiasinda olan Islah Ekolii, Misir merkezli bir hareket olarak dikkat cekmektedir. Bu ekol,
icinde bulundugu cografyanin sinirlarini asarak pek ¢ok Miisliman toplumun ilham kaynag:
olmustur. Ekoliin 6ne ¢ikan isimleri arasinda yer alan Muhammed Abduh, Resid Riza ve Mustafa
el-Meragi tefsir sahasindaki agilimlariyla ekoliin temel ilkelerini netlestirmektedir. Toplumun
problemlerini 6ne ¢ikartan bu sdylem Ictimai Tefsir Ekolii olarak da isimlendirilmektedir.

Miisliimanlarin iginde bulundugu durum sebebiyle islam’in gerilige sebep oldugu yéniindeki
iddialara ve din aleyhindeki sdylemlere cevap veren Islah Ekolii’'nlin miintesipleri, tefsirin farkli
bir islevine dikkat cekmektedir. Kur’an yorumlarinda dini ve ictimatl acidan islah yoniiniin olmasi
gerektigi lizerinde durarak, tefsir disiplininin son dénemlerdeki yapisina yonelik baz itirazlar
giindeme getirmektedirler. Tefsiri nazariyata hapsolmaktan kurtarip aktif bir yapiya ulastirma
gayesindedirler. Toplumun giindemini mesgul eden meseleleri merkeze almalar1 ve bunlara
¢oziim getirmeleri sebebiyle son donemde Misliiman toplumlar adina islevsel bir yonii bulunan
bu ekoliin elestirilen yonleri de bulunmaktadir. Gelenege yonelik elestirileri, akilci sdylem
konusundaki 1srarlar1 ve Kur’an1 yorumlama metotlar:1 sebebiyle kimi ¢evrelerce ciddi itirazlara
maruz kalmaktadirlar. Takdir edilen ve elestirilen yonleriyle bu ekol, Orta Dogu’daki diisiince
sistemleri icinde 6nemli bir etkiye sahiptir.

Calismamiz, Miisliiman toplumlarin problemlerine Kur’an’t merkeze alarak ¢6ziim bulma
gayretindeki Islah Ekolii'nii ele almaktadir. Misir merkezli bu yorum metodunun tefsirin
¢oziimleyici bir isleve sahip olmasindaki etkisini ortaya koymak amaglanmaktadir. Béylelikle Orta
Dogu menseli bu tefsir yonteminin temel ilkeleri, toplumsal problemler karsisinda ayetleri
merkeze alan yorumlari ve Miisliiman cografya lizerindeki tesiri beyan edilecektir.

Anahtar Kelimeler: Tefsir, Kur’an, Orta Dogu, Islah Ekold, [ctimaf Tefsir.
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ABSTRACT

A rapid transformation in which social and political breaks are recorded is lived in the world in the last
few centuries. The history of humanity is under the influence of this transformation wind, which is
effective in many fields. It is clear that the movement of change and transformation in Eastern societies
is much more shocking considering the scientific and technological progress of Western societies,
colonialism and claims against to religion. it is seen that the ruptures and problems are felt much more
deeply especially in the Middle East, which hosts many civilizations in its basin and hosts important
events affecting world history.

The Middle East occupies the world agenda as the center of different mentalities and orientations. The
answers given by this geography to the problems experienced in the social field are quite remarkable
and impressive. One of the discourses that have come to the fore in the Middle East recently is about
the idea of reform, which puts the Qur’an in the center of the solution of social problems and
emphasizes the guidance of the Qur’an.

The verses of the Qur’an anticipate the happiness of their addressees in the world and the hereafter,
and contain divine teachings that change and develop society. The believers have been in a position to
lead the world under the guidance of the guiding principles of the Qur’an for centuries. The
Islah/Reform School as an Egypt-based movement, which claims that the same element of guidance
will be a solution to the current problems of Muslim societies, draws attention. This school has been
an inspiration source for many Muslim societies through going beyond the borders of its geography.
Muhammad Abduh, Rashid Rida and Mustafa al-Maraghi, who are among the prominent names of the
school, clarify the basic principles of the school due to their expansions in the field of tafsir. This
discourse, which highlights the problems of the society, is also called the Social Tafsir School.

The followers of the Islah/Reform School, who respond to the claims that Islam causes backwardness
and the discourses against religion due to the situation Muslims are in, draw attention to a different
function of tafsir. They raise some objections to the recent structure of the discipline of tafsir through
emphasizing the need for religious and social reformation in the interpretations of the Qur'an. They
aim to save tafsir from being imprisoned in theory and bring it to an active structure. There are also
criticisms of this school, which has a functional aspect in the name of Muslim societies in the last period,
as it focuses on the issues that occupy the agenda of the society and submits solutions to them. They
are subject to serious objections from some societies because of their criticism of tradition, their
insistence on rational discourse and their methods of interpreting the Qur’an. This school together
with its appreciated and criticized aspects has an important influence on the thought systems in the
Middle East.

Our study deals with the Islah/Reform School, which efforts to find solutions to the problems of Muslim
societies through getting center the Qur’an. It is aimed to reveal the effect of this Egypt-based
interpretation method on the analytic function of tafsir. Thus, the basic principles of this Middle
Eastern originated tafsir method, its interpretations through centering the verses against social
problems and its effect on the Muslim geography will be stated.

Keywords: Tafsir, Qur'an, Middle East, Islah/Reform School, Social Tafsir School.
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OZET

Biiyiik kismi Miisliimanlarin egemenliginde bulunan Orta Dogu, Ibrahimi dinlerin ve kadim
medeniyetlerin merkezi olan, insanlik tarihi itibariyle 6nemli topraklardir. Bu topraklarin cografi
onemi ve petrol basta olmak lizere cesitli dogal zenginlikleri de vardir. Bu nedenlerle tarih
boyunca Orta Dogu lizerinde cesitli glic odaklarinin siyasi, kiltiirel, dini, askeri ve ekonomik
amach projeleri olmustur. islam cografyasindaki koktendincilerden kaynaklandig: éne siiriilen
kiiresel terér tehdidini kaldirmak amaciyla baglatilp Amerika'nin ve Israil'in bélgedeki
menfaatlerine de hizmet ettigi goriilen ve Afganistan’daki son gelismelerle darbe alan Biiyiik Orta
Dogu Projesi de bunlardandir. Bu proje, kontrollii kaos olusturma stratejisiyle hareket etmek
suretiyle bir sebebi oldugu Orta Dogu’daki siddet yanhs: radikal islam érgiitlerini hedef gibi
gosterirken ara¢ olarak da kullanmistir. Boylece el altindan desteklenip tahrik edilen bu
orgitlerin neden oldugu kutuplasma ve ¢catismalar bolgedeki istikrarsizligi koriiklemenin yaninda
harici askeri miidahalelerin ve siddetin de mesru nedenleri gibi yansitilmistir.

Orta Dogu’daki projelere hedef olan Islam toplumlarinda zuhur edip gelisen radikal islam
hareketleri, ideolojilerini Kur’an'daki bazi 6gretiler ve yorumlariyla desteklemeye calismistir. Bu
konuda temel olarak dine davet ve bu kapsamdaki cihad 6gretisi kullanilmaktadir. Bu nedenle bu
calismada Orta Dogu’da 6zellikle Miisliimanlarin birbirine yonelttigi siddetin dayandirildigy,
Kur’an ve tefsirlerdeki dine davet 6gretisi ile bunun asir1 yorumlar yoluyla politik amaglara nasil
alet edildigi tespit edilmeye ¢alisiimistir.

Ulasilan sonuglara gore dine davet 6gretisinin temeli Kur’an’da Miisliimanlara teklif edilen, hayra
davet ve iyiligi emredip kotuliigii engelleme sorumlulugudur. Miisliimanlarin hem birbirine hem
de tiim insanliga karsi oldugu anlasilan bu sorumlulugunu kimin, ne konuda, nasil yapacagi Kur’an
ve slnnetteki beyanlara istinaden belirlenmeye calisilmis olsa da olduk¢a yoruma aciktir. Bu
nedenle dine davet 6gretisi istenilen tarafa ¢ekilip kimi ideolojilere alet edilebilmistir. Kur’an’da
Islam timmeti icindeki hayra davet bahsi 6zellikle Kur'an merkezinde birlik olup husumete
dismeden sulh icinde yasamak hakkinda olup onerilen yontemler ise yumusak ve glizel
yontemlerdir. Tefsirlerde dinin tiim emir ve yasaklar1 hakkinda oldugu ag¢iklanan bu gorevden,
ceza vermek gibi fiili yaptirim gerektiginde yetkili otoritelerin, sozllii davet gerektiginde liyakat
sahibi ilim ehlinin, koétiligi engellemede ise giicii nispetinde ve sartlarin icabinca herkesin
sorumlu oldugu ¢ogunlukla benimsenmistir. Ancak kimi radikal islam hareketlerinin dine davet
konusunda siyasi gortslerle karistirdiklar: hayir, iyilik ve kotiiliikk tanimlamalari ve bu tanimlara
gore yapilacak davette sert yontemleri benimsemelerindeki asir1 yaklasimi bu birligi
saglayamayacag gibi Orta Dogu’daki bitmeyen haksiz siddetin de dayanagi olmustur.

Anahtar Kelimeler: Kur’an, Orta Dogu, Dini Radikalizm, Dine Davet, Emir bi'l-Ma‘r{if Nehiy ani’l-
Miinker.
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ABSTRACT

The Middle East, most of which is under the rule of Muslims, is an important land, that is the center
of Abrahamic religions and ancient civilizations, as of human history. These lands also have
geographical importance and various natural riches, especially oil. For these reasons, various
power centers have had political, cultural, religious, military and economic projects over the
Middle East throughout history. One of these is the Greater Middle East Project, which was started
to remove the global terrorist threat that is claimed to originate from the fundamentalists in the
Islamic geography and which was seen to serve the interests of the United States and Israel in the
region and which has taken a knock by the latest developments in Afghanistan. This project, acting
with a strategy of creating controlled chaos, used the violent radical Islamic groups that caused by
it in the Middle East as a target while also using it as a tool. Thus, the polarization and conflicts
caused by these groups, which were secretly supported and provoked, were reflected as
legitimate reasons for external military interventions and violence, as well as fueling the
instability in the region.

Radical Islamic movements, that emerged and developed in Islamic societies which are the target
of projects in the Middle East, tried to support their ideology with some teachings in the Qur’an
and their interpretations. In this subject, invitation to religion and the teaching of jihad in this
context are used. For this reason, in this study, it has been tried to determine the doctrine of
invitation to religion in the Qur’an and tafsirs on which the violence directed by Muslims against
each other is based, and how it is used for political purposes through extreme interpretations.

According to the results, the basis of the doctrine of invitation to religion is the responsibility of
inviting goodness and enjoining good and forbidding wrong, which are offered to Muslims in the
Qur’an. Although it has been tried to determine based on the statements in the Qur’an and Sunnabh,
itis quite open to interpretation that who, on which subject of religion, and how will perform this
responsibility of Muslims which is understood to be against each other and all humanity. For this
reason, the doctrine of invitation to religion was taken to the desired side and used as a tool for
some ideologies. The issue of inviting goodness within Islamic ummah in the Qur’an is especially
about living in peace, without falling into enmity by being a unity in the center of the Qur’an, and
the suggested methods are gentle and beautiful methods. It has been adopted by the majority that
this responsibility, which is explained in the tafsirs as being about all the orders and prohibitions
of religion, belongs to the competent authorities when it is necessary to impose an actual sanction
such as punishment, it belongs to the scholars who have merit when a verbal invitation is required,
and belongs to everyone according to their power and the circumstances when it is necessary to
prevent evil. However, the definitions of goodness and evil, which some radical Islamic
movements confuse with political views regarding the invitation to religion, and their extreme
approach in adopting harsh methods in the invitation to be made according to these definitions,
could not provide this unity and also has been the basis of the endless unjust violence in the Middle
East.

Keywords: Qur’an, Middle East, Religious Radicalism, Invitation to Religion, Enjoining Good and
Forbidding Wrong.
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OZET

Fecr Suresi alti ile on ilclinci ayetler arasinda ge¢misteki bazi toplumlarin inkar ve
azginliklarindan o6tiirt helak edildikleri; fiziki ve maddi giicleri ne kadar ¢ok olursa olsun bunlarin
kendilerini azaptan kurtarmadigi haber verilmektedir. Bu baglamda ilk olarak Ad kavmi
anlatilmaktadir. Ad kavmi Hz. Hid’a inanmay1 reddetmis, sahip olduklar: giice istinaden biiyiikliik
taslamis, neticesinde siddetli riizgarla helak edilmis bir topluluktur. (bk. Fussilet 41/15-16) Fecr
Suresinde Ad kavminin helakine isaret etmek tizere soyle buyrulmaktadir: " All 55l Jad &l day, a5
el deadl, all &l GRS e 3 93U “Goérmedin mi Rabbin ne yapti Ad (kavmine)? Siitunlar sahibi
irem’e? Ki iilkeler i¢cinde onun benzeri yaratilmamisti.” (Fecr 89/6-8) Bu ayetlerde Ad kavmi ile
birlikte “siitunlar sahibi Irem” zikredilmektedir. irem ile kastedilenin ne oldugu hakkinda
ayetlerde dogrudan bir bilgi yer almadigi icin muhtelif goriisler ortaya ¢cikmistir.

Dilciler “Irem” lafzina cogunlukla ayetteki baglamini dikkate alarak anlam vermislerdir. Bazilar
irem’in Ad’1n atasi olan bir ismi kastettigini sdylemislerdir. Bazilarina gore ise kelime ayette atf-1
beyandir, bu sebeple kabile ismidir ve Ad’in bir kolunu ifade etmektedir. Bir baska goriise gore ise
“el-irem” alamet, yol veya mesafe gosterici olmak iizere dikilen isaret taslar yahut Ad kavminin
kabirleri anlamina gelmektedir. Tarihg¢iler ve miifessirler arasinda daha fazla yaygin olan bir
goriise gore ise Irem bir yerlesim merkezini ifade etmektedir. irem’in, icerisinde siitunlar, yiiksek
stitunlu yapilar bulunan bir belde oldugu kanaatini benimseyenler ise bu beldede kimin yasadigi
ve sehrin hangi cografyada yer aldig1 konusunda farkl diisiinceler 6ne siirmiislerdir. Ad kavminin
yasadig1 bolge ise cogunlugun kanaatine gore giiniimiiz Orta Dogu cografyasi sinirlari icerinde yer
alan Yemen bélgesidir. Bu baglamda irem’in de Yemen bélgesi icerisinde oldugu ifade edilmistir.
Bu konuda kaynaklarda bilhassa Seddad’in hiikiimdarlig1 sirasinda Hadramut ile San‘a arasinda
insa ettirdigi sehrin kastedildigi nakledilmektedir. Rivayete gore bu sehir, saraylar1 ve koskleri
altindan olan yakuttan siitunlara sahip muazzam bir sehirdir. Bir diger yaklasima gore ise irem,
Dimask (Sam) veya Iskenderiyye’dir.

Erken dénemden itibaren tefsir kaynaklarinda bu goriislerin her birine rastlamak miimkiindiir.
Ne var ki miifessirlerin ¢ogunun irem’in bir sehir oldugu ve bu sehrin Orta Dogu’da, bugiinkii
Yemen veya Suriye bélgelerinde, bulundugu kanaatinde oldugu diisiiniilmektedir. Ornegin ibn
Hald{in (6. 808/1406) miifessirleri bu konuda tenkit etmekte; irem’in kabilenin ismi oldugunu
miifessirlerin ise -ayette “stitunlar1 olan” seklinde nitelenmesinden otiirii- hatali bir bigimde
Irem’i yerlesim merkezi olarak kabul ettiklerini sdylemektedir. Ancak aragtirmalarimiz
gostermektedir ki gerek klasik donem gerek modern donem tefsir kaynaklarinda yukarida yer
verdigimiz muhtelif goriisler ve daha fazlas1 konuyla ilgili olarak zikredilmektedir. Bu baglamda
bu ¢alismada Irem’in mahiyetine dair klasik ve modern dénem tefsir kaynaklarinda yapilan izah
ve degerlendirmeler incelenecek, iki donem arasinda konuyla ilgili benzer ve farkli yaklasimlar
tespit edilmeye c¢alisilacaktir. Ayrica tefsir kaynaklarinin yani sira tarihi kaynaklardan da istifade
edilerek irem’in Orta Dogu’da bir bélgeyi mi yoksa bir kavmi mi kast ettigi degerlendirilmeye
calisilacaktir.

Anahtar Kelimeler: Tefsir, Kur'an, Ad Kavmi, irem, Orta Dogu.
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ABSTRACT

Between the six and thirteenth verses of Surat al-Fajr, it is reported that some societies in the past
were destroyed due to their denial and rage, and that no matter how much their physical and
material strengths were, they did not save them from torment. In this context, firstly the people
of Ad are described. The people of Ad were a community that refused to believe in Prophet Hud,
became arrogant because of the power they possessed, and was destroyed by a strong wind. (cf.
Surat Fussilat 41/15 16.) The following is stated in Surat al-Fajr, pointing to the destruction of the
people of Ad: "all 5 Ca& Jad S slay, 250 <3 slaad), @J\ & 3144 gle 3 53UI" “Have you not seen what your
Lord did to Ad (people)? To Irem, the owner of the columns? There was no country like it created
among other countries.” (Surat al-Fajr 89/6-8) In these verses, together with the people of Ad,
“Irem, the owner of the columns” is mentioned. Since there is no direct information in the verses
about what is meant by Irem, various opinions have emerged. Linguists have given meaning to the
word “Irem” mostly by considering its context in the verse. Some said that [rem meant a name
that was the ancestor of Ad. According to some, the word is “atf-1 beyan” in the verse, so it ise a
tribe name and expresses a branch of Ad. According to another view, “el-Irem” means that the sign
stones erected to show the way or distance, or the graves of the people of Ad. According to a more
common view among historians and mufassirs, Irem refers to a settlement. Those who adopted
the opinion that irem was a town with columns and high columnar structures put forward
different opinions about who lived in this town and in which geography the city was located. The
region where the people of Ad lived is the Yemen region, which is located within the borders of
today's Middle East geography, according to the opinion of the majority. In this context, it has been
stated that Irem is also in the Yemen region. In this regard, it is reported in the sources that the
city that Shaddad had built between Hadramut and Sana'a during his reign is meant. Rumor has it
that this city was an enormous city with ruby columns, whose palaces and mansions were made
of gold. According to another approach, Irem is Damascus or Alexandria.

It is possible to come across each of these views in tafsir sources from the early period. However,
it is thought that most mufassir are of the opinion that Irem was a city and that this city was
located in the Middle East, in the regions of modern-day Yemen or Syria. For example, Ibn Khaldun
(d.808/1406) criticizes commentators on this issue; he says that Irem is the name of the tribe and
the commentators mistakenly accept Irem as a settlement because it is described as “the one with
columns” in the verse. However, our research shows that both the classical period and the modern
period tafsir sources mention the various views we have mentioned above and more on the
subject. In this context, in this study, the explanations and evaluations made in classical and
modern tafsir sources about the nature of Irem will be examined, and similar and different
approaches will be tried to be determined between the two periods. In addition, by making use of
historical sources as well as tafsir sources, it will be tried to evaluate whether the meaning of Irem
is a region in the Middle East or a tribe.

Keywords: Tafsir, Qur’an, The People of Ad, Irem, Middle East.
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OZET

Varlik mahiyet iliskisi Antik Cag’dan itibaren 6zne, nesne, zaman ve mekan ile iligkili olarak ¢esitli
sekillerde tanimlanmaktadir. Varlik mahiyet iliskisi ile dinin mahiyeti yatay olarak iliskili iken,
insanin bilissel seviyesine bagl olarak varligin ve dinin mahiyetinin dikey iliski ile algilamasi
sonucunda dinin varlig1 ortaya ¢ikmaktadir. Alemin varligi ile Tanri’'nin varligi arasinda koprii
vazifesi goren dinin mahiyeti, alemin mahiyeti ile Tanri’nin mahiyeti arasinda bilinirlik ve birlik
iliskisi kurmaktadir. Islam dini de varlik mahiyet iliskisinde oldugu gibi 6znel, nesnel, mekansal
ve zamansal Ozellikleri ile varlik bulmustur. Hz. Peygamber'den (sav) gliniimiize kadar biitiin
Miisliimanlarin benimsedigi namaz, orug, zekat ve hac ibadetleri dinin mahiyetini ve vazge¢ilmez
sartlarini olusturmustur. Bu dort ibadet, alemde varligi ifade eden 6zne, nesne, mekan ve zamana
karsilik olarak Allah’in varligini en temel ve en kapsayici anlamda tasdik etmektedir. Namaz
O0znenin, zekat nesnenin, hac mekdnin, oru¢ zamanin tevhidini tekrar ile Allah’in varligini
birlemekte ve hatirlatmaktadir. Boylece alemde var olan her sey, ayrilmaz bir sekilde yatay olarak
birbirine bagli 6zne, nesne, zaman ve mekan 6zellikleri ile Allah’in varligina isaret etmektedir. Bu
yatay ayrilmaz bag ile alemde var olanlar ve onlarin Allah ile bagina isaret eden ibadetlerin insanin
bilissel seviyesine uygun olarak somut, soyut ve soyut Ustii olarak algilanmasi, Allah ile insan
tizerinden dikey bagi olusturmakta ve din algisinin ortaya ¢ikmasini saglamaktadir.

Cibril Hadisinde 6zetlenen dinin mahiyetini, somut olarak ibadetler, soyut olarak imanin sartlari,
soyut iistii ihsan olusturmaktadir. Hz. Peygamber’in (sav) sahsiyetinde varlik bulan islam dini,
somut, soyut ve soyut Ustii bilissel seviyelerine uygun olarak dini ondan 6grenen ve algilayan
sahabenin ayani sabite ve istidatlar1 oraninda cesitlenmistir. Bu sekilde yapilanan islam dini
sadece Islam, iman ve ihsan seviyelerinde degil, bu temel zemine bagl olarak ahlaki, sosyal,
kiiltiirel olarak da sekillenerek gelecek nesillere prototip olmustur. Ayani sabite ve istidat Hz.
Peygamber (sav) ile temas kuran sahabenin bakis acisi ve algisinin din iizerinden Allah ile dikey
bag kurmasinda anahtar kavramlar olmustur. Boylece her bir sahabinin kendi bilissel seviyesi ile
0zdes hale gelen din algisi1 ve inandig1 ilah olarak Allah algisi ortaya ¢ikmis; onlardan sonraki
nesillere ayni temas yontemi ile aktarilarak ve daha da gesitlenerek devam etmistir. Yatay olarak
dinin mahiyetinde birlik ve tevhid korunurken bu zeminde dikey olarak istidada bagl cesitlilik ve
Allah1 bilme seviyeleri ortaya ¢ikmistir.

Tebligde, islam dininin ilk muhataplarinin bilissel olarak Hz. Peygamber (sav) ile 6znel, nesnel,
mekansal ve zamansal temaslar1 ve buna bagl olarak sahabenin ayani sabite ve istidatlari
oranindaki algilarina bagl din yapilanmasi ¢esitli agilardan ortaya konulacaktir.

Anahtar Kelimeler: Varlik, Mahiyet, Bilissel Gelisim, Din, A‘yani-Sabite.
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READING THE RELIGIOUS CONSTRUCTIONS OF EARLY PERIOD MUSLIM
ACCORDING TO THE COGNITIVE PERCEPTIONS THROUGH THE
RELATIONSHIP TO EXISTENCE, ESSENCE, AND AYAN SABITAH
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ABSTRACT

Existence-essence relationship has been defined in various ways in relation to subject, object, time and
space since Antiquity. While the essence of existence and the essence of religion are horizontally related,
the existence of religion emerges as a result of perceiving the essence of existence and religion with a
vertical relationship depending on the cognitive level of the human being. The essence of religion, which
acts as a bridge between the existence of the universe and the existence of Allah, establishes a relationship
of awareness and unity between the essence of the universe and the essence of Allah. The religion of Islam
also came into existence with its subjective, objective, spatial and temporal characteristics, as in the
relationship between existence and essence. Salah (prayer), Sawm (fasting), Zakah (almsgiving-charity) and
Hajj (pilgrimage), which have been adopted by all Muslims from the time of the Prophet (pbuh) to the
present, have formed the essence and indispensable pillars of religion. These four worships affirm the
existence of Allah in the most basic and most inclusive sense, in place of subject, object, space and time that
express existence in the universe. Salah is the tawhid of the subject, Zakah is the tawhid of things, Hajj is the
tawhid of the place, Sawm is the tawhid of time that it reminds the existence of Allah through repetitions
and unification of tawhid. Thus, everything that exists in the universe points to the existence of Allah with
its subject, object, time and space features that are inextricably linked horizontally and with this horizontal
inseparable bond, the perception of those who exist in the universe and the worships that point to their
connection with Allah as concrete, abstract and postformal thought (supra-abstract, metaphysics) in
accordance with the cognitive level of human beings, creates a vertical connection between Allah and
human and ensures the emergence of the perception of religion.

The essence of religion summarized in the three levels of religious practice in Islam as expressed in the
famous hadith of Jibril: Islam, Iman, and Thsan refers to three cognitive levels that Islam is concrete; Iman is
abstract, Thsan is metaphysiccs (postformal thought). The religion of Islam, which came into existence in
the person of the Prophet (pbuh), diversified in proportion to the ‘A'yan Sabitah’ and ‘istidat’ (aptitude,
capability) of the Companions, who learned and perceived religion from him in accordance with their
concrete, abstract and postformal thought cognitive levels. The religion of Islam, which was structured in
this way, became a prototype for future generations, not only at the levels of Islam, faith and benevolence,
but also by being shaped morally, socially and culturally depending on this basic ground. ‘A‘ayn Sabitah’ and
‘istidat’ were the key concepts in establishing a vertical connection with Allah through religion, and the
perspective and perception of the Companions who came into contact with the Prophet (pbuh). Thus, the
perception of religion, which became identical with the cognitive level of each Companion, and the
perception of Allah as the deity they believed in; It has continued to be transferred to the next generations
with the same contact method and further diversified. While the unity and tawhid in the essence of religion
were preserved horizontally, diversity and levels of knowing Allah emerged vertically on this ground.

In the paper, the cognitive, subjective, objective, spatial and temporal contacts of the first interlocutors of
the Islamic religion with the Prophet (pbuh) and, accordingly, the religious structure depending on the
perceptions of the companions in proportion to their ‘A‘yan Sabitah’ and ‘istidat’ will be shown from various
perspectives.

Keywords: Existence, Essence, Cognitive Development, Religion, A‘yan-Sabitah.
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OZET

Erken donem Islam tarihinin dini-siyasi énemi haiz sahsiyetlerinin katledilmesi iizerine ilk
ornekleri miistakil olarak kaleme alinmis maktel eserleri, zamanla genel tarih eserlerinin ilgili
donemle ilgili kaynaklarina cevrilerek giiniimiize ulasmistir. Maktel eserlerinin miistakil sekilde
kullanarak popiilerlesmesi ise Hz. Peygamber’in torunu Hz. Hiiseyin'in Kerbela’daki sehadetini
anlatan Makteli’l-Hiiseyn’ler 6zelinde devam etmisdir. Bahsi gecen eserlerin Arap¢a en meshur
ornegi, I1./VIIL ylizyilin Emeviler ve Abbasiler donemi tarihgisi Eb(i Mihnef Liit b. Yahya’'nin (6.
157/773-774), Maktelii'l-Hiiseyn isimli eseridir. Maktelii'l-Hiiseyin’i Ebi Mihnef’in tinlinii bor¢lu
oldugu eserlerinin ilk siralarina yerlestiren neden miiellifin Kerbeld Vak‘asi’'na daha yakin bir
dénemde yasamasinin yani sira, olayla ilgili rivayetleri genis versiyonda ihtiva etmesidir. Bu
sebeple Ebxi Mihnef'in Maktelii’'l-Hiiseyn'i icerik acisindan kendisinden sonraki bircok maktel i¢in
kaynak roliinii oynamis, Ebii'l-Ferec el-Isfahani (6. 356/967) ve ibn Tavis (6. 664/1266) gibi
maktel yazarlar1 Kerbeld Vak‘as’'mi anlatirken biiyiik oranda Ebu Mihnef’in rivayetlerinden
yararlanmislar. Ebli Mihnef'in makteli bir taraftan basta Taberi (v. 310/922) olmak lizere, Halife
b. Hayyat (v. 240/850), Belaziiri (v. 279/892), Dineveri (v. 282/895), Mesiidi (v. 346/957) gibi
Islam tarihgcilerinin eserlerinde biiyiik élciide korunarak giiniimiize kadar gelmis, diger taraftan
ise Islam diinyasinin ¢esitli bolgelerinde eserin, okundugu toplumun dini-siyasi goriislerine uygun
olarak degisiklikler yapilmis cesitli versiyonlar: gelistirilmistir. Ote yandan Eb Mihnefe nisbet
edilen farkli Maktelii’l-Hiiseyn versiyonlar1 disinda, bahsi gecen eserle biiyiik dl¢lide paralellik
arzeden, fakat Eb Mihnefin zikrolunmadig1 makteller de gelistirilmistir. XIX. yiizy1lin sonlarinda
Misir'da yayinlanan ve Safii-Es‘ari alimi Eb{ ishak el-Isferayini’ye (6. 418/1027) nisbet edilen
Niaru’l-‘ayn fi meshedi’l-Hiiseyn, bu maktellerden biridir. Aralarindaki paralellik dikkate
alindiginda Niru’l-‘ayn, Ebli Mihnef'e nisbet edilen Maktelii'l-Hiiseyin’in énemli 6l¢iide Imami
unsurlar tasiyan niishalarindan birinin Stnni toplumlarca kabul gorecek bir maktele
doniistiirilmiis versiyonu olarak goriilebilir. Ote yandan Niru’l-‘ayn’in diinya kiitiiphanelerindeki
XIX. yiizyila ait niishalarindan farkli olarak, Zeydiyye mezhebinin goriislerine uyarlanarak istinsah
edildigi ihtimal olunan daha yeni bir yazma niishasi da bulunmaktadir. Bu arastirmada
karsilastirmali yontemle Eb(i Mihnef’e nisbet edilen Maktelii'l-Hiiseyn’le Niru’l-‘ayn arasinda
mezhepsel agidan yapilan degisiklikler arastirilacaktir. Ardindan Naru’l-‘ayn’in farkli niishalari
arasinda benzer degisikligin izsiirimii yapilacaktir. Sonu¢ olarak Niru’l-‘ayn orneginde
arastirmada Irak’tan Misir’a ve Giiney Arabistan’a Ortadogu’da bir maktelin degisim siirecine dair
miilahazalar ileri siirtlecektir.

Anahtar Kelimeler: islam tarihi, Ortadoguda mezhepler, Kerbela, Maktelii’l-Hiiseyn, Niiru'l-‘ayn
fi meshedi’l-Hiiseyn.
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OZET

On Uglinct ylizyilin baslarinda Abbasi Halifesi Nasir Lidinillah tiim Miisliiman devletleri fiitiivvet
anlayisina katilmaya davet etmistir. Boylece Halife tarafindan Anadolu’ya fiitiivvet felsefesinin
aktarilmasinda goérevlendirilen Ahi Evran ve hocasi Evhaduddin Kirmani, Kayseri'de fiitiivvet
anlayisinin Tiirklere has bir sivil toplum ve mesleki organizasyon bicimine doniisen ahilik
teskilatinin temellerini atmislardir.

Ahi Evran adiyla bilinen Seyh Nasiruddin Mahmud b. Ahmed el-Hoyi'nin yasadigi dénem ve
iliskileri incelendiginde dénemin diisiince hayatindaki zenginlik ve hareketlilik Islam
Medeniyeti'nin tarihsel siireci hakkinda énemli ipuglarini bizlere sunmaktadir. iletisim hizinin
oldukca arttig1 giiniimiizde bile bir¢cok diisiince ve bilim insaninin birbiriyle olan iliskisine
bakildiginda oldukg¢a sinirh bir etkilesimin oldugu gortliirken; 13. yy’da bugilin diinya ¢apinda
fikirleri hala tartisilan, taninan birgok fikir adaminin etkilesimi gercekten dikkat cekicidir. Ahi
Evran’in genclik doneminde kendisinden egitim aldig1 hocasi Fahreddin Razi ile baslayan bu siire¢
ilerleyen zamanlarda, Evhaduddin Kirmani, Sehabuddin Siihreverdi, ibnii'l-Arabi, Celaleddin
Rumi, Hac1 Bektas-1 Veli, Mecudiddin Ishak, Sadreddin Konevi, Fahreddin Iraki gibi isimlerle
devam etmistir.

Endiiliis, Horasan, Maveratinnehir, Anadolu gibi ¢ok genis bir cografyada olusan birikim ve irfan,
bu dénemin ilmi, edebi, tasavvufi ve fikri hayatini olusturmustur. Bu zengin cografyada iistiin
nitelikli alimlerin trettikleri eserler giiniimtzde bile bir¢ok kisinin arastirma konusunu tegkil
etmektedir. Isin {iziicii tarafi ise bu dénemden sonra ne Horasan’da, ne Anadolu’da, ne de
Maveratlinnehir'de diinyaca taninmis fikir ve ilim adamlar1 goérebilmek c¢ok zorlasmis ve eski
bereketli giinler biiyiik oranda geride kalmistir. Uzerinde hassasiyetle diisiiniilmesi gereken
meselelerden birisi de budur. Tebligimizde, bahsettigimiz bu zengin 6ziin olusmasinda énemli
rollere sahip olan dénemin diisiiniirleri ve ilim adamlarinin Islam medeniyetine katkilari,
birbirleriyle olan iliskileri ve kendileri hakkinda bilgilere yer verilecek, o giinkii zengin fikirlerin
yerinin yuzylllardir bir tirli neden doldurulamadiginin sebepleri iizerinde durulmaya
calisilacaktir.

Anahtar Kelimeler: Ahi Evran, Sadreddin Konevi, Evhaduddin Kirmani, Fahreddin Razi, ibn
Arabi
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A LOOKAT THINKERS WHO LIVED IN THE 13TH CENTURY ANATOLIA
AND MIDDLE EASTERN GEOGRAPHY THROUGH AHI EVRAN AND HIS
RELATIONSHIPS

Asst. Prof. Dr. Omer Faruk ERDEM
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ORCID ID: 0000-0003-0761-3830

ABSTRACT

At the beginning of the thirteenth century, Abbasid Caliph Nasser Li-Dinillah invited all Muslim
states to join the understanding of futuwwa. Thus, Akhi Awran and his teacher Awhaduddin al-
Qirmani, who were assigned by the Caliph to transfer the philosophy of futuwwa to Anatolia, laid
the foundations of the akhi-order organization in Kayseri, which turned the understanding of
futuwwa into a civil society and professional organization specific to Turks.

When the period and relations of Sheikh Nasiruddin Mahmud b. Ahmad al-Hoyf, also known as
‘Akhi Awran’, are examined, the richness and activity in the intellectual life of the period offers us
important clues about the historical process of Islamic Civilization. Even today, in an age when the
speed of communication has increased considerably, there is a very limited interaction between
many thinkers and scientists. In the 13th century, the interaction of well-known intellectuals,
whose ideas are still discussed around the world today, is really remarkable. This process, which
started with Akhi Awran's teacher Fakhraddin al-Razi, from whom he was educated during his
youth, continued with important names including Awhaduddin al-Qirmani, Shihabuddin
Suhrawardi, Ibn al-Arabi, Jalaladdin Rumi, Haji Bektash Wali , Majduddin Ishaq, Sadraddin al-
Qunawi and Fakhraddin al-Iraqi.

The accumulation of knowledge in a very wide geography such as Andalusia, Khorasan,
Transoxiana and Anatolia formed the scientific, literary, mystical and intellectual life of this
period. The works produced by highly qualified scholars in this rich geography constitute the
research subject of many people even today. The sad thing is that after this period, it became very
rare to see world-renowned intellectuals and scholars in Khorasan, or in Anatolia, or in
Transoxiana, and the old fruitful days were left behind to a large extent. This is one of the issues
that should be carefully considered today. This paper presents and analyses the thinkers and
scholars of the period, who played an important role in the formation of this rich knowledge, their
life and their contributions to the Islamic civilization, their relations with each other, and the
reasons why the rich ideas of that day could not be replaced with others for centuries.

Keywords: Akhi Awran, Sadraddin al-Qonawi, Awhaduddin al-Qirmani, Fakhraddin al-Razi, Ibn
al-Arabi.
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OZET

Yaratilis anlatilari, icerisinde bir agmaz barindirir: yaratilan seyler, yani dlem, bir yerde mi
yaratilmistir, yoksa mekan da yaratilan seyler arasinda midir? Surasi bir gercek ki, yaratilis
anlatilari, ayni zamanda bir mekan kurgusudur da. Yaratilisin “nerede” gerceklestigi de hikaye
edilir; zira her mit, her anlati, “belirli bir yerde” meydana gelmek zorundadir. Gok, yer, karalar ve
denizler, daglar, ovalar, kaynaklar, nehirler, daha 6zel yer ve boélgelerin hangi sirayla yaratildigi
anlatilarak bir peyzaj olusturulur; ardindan da bu sahneye insanoglu yerlestirilir. Yani sanki
insanlarin kalacagi yer, hayatlarini gecirecegi mekan, insan olmanin bir énkosulu gibidir. Fakat bu
hikayeler, sadece insanin igine yerlestirilecegi mekani betimlemekle kalmaz, ayni zamanda
mekanin olmadig1 bir olusun olmayisini da sergiler. Mekan daima vardir, yaratilmasina gerek
duymadan, en basta, bir sekilde mevcuttur. Misir yaratilis anlatilarinda érnegin, baslangicta su ve
balgiktan olusan kaotik bir ortam vardir; bu mekansal ortamin, yani yaratmanin gerceklesecegi
sahnenin, yaratilis esnasindaki olaylar1 dnceledigini soyleyebiliriz. Babil destani Enuma Elis de
mekanin yaratilisini ve mekanda yaratilisi ayni anda barindirir: Apsu (tath su) ve Tiamat (tuzlu
su), “hentiz tanrilar ortada yokken” ve hatta daha “hicbir sey” ortada yokken birbirlerine karisir
ve yaratilisi baslatirlar. Boylelikle, hem pesinden gelen tanrilar yaratilmis olur hem de tanrilarin
yaratmasina uygun “makamlar” da. Bu durum bize sunu gosteriyor: Apsu ve Tiamat, dlemin
baslangicinda bir matris, bir mekan insa etmistir; ki sonradan meydana gelecek her sey bu yerde,
bu mekanda belirsin, yerlessin. Eski Ahit’in anlatisi olan yoktan yaratmanin bir reddidir bu; zira
sular, kokensel bir sekilde, dogurgan bir kaynak ve her seyin serili oldugu bir yatak, bir agikliktir.
Fakat Eski Ahit'e de baktigimizda boslugun karanlikla “dolu” oldugunu goriiriiz. Burada dahi
bosluktan yaratma degil, yaratmadan olusan bir boslugun karanlikla doldurulmasi vardir. Hatta
Misir yaratilis hikayelerinde de bir benzeri gortlen Eski Ahit’teki “Isik ol” buyrugundan 6nce, yani
Isik’tan 6nce bile sular vardir: Tanr1’'nin Ruhu’'nun tizerinde dolasabilecegi ilksel sular halihazirda
mevcuttur. Benzer bir durumla Kur’an-1 Kerim’de de karsilasiyoruz: Kainatin yaratilisina dair
birbirinin tekrari pek ¢ok ayette, tek tanr1 Allah, gokleri ve yeri yarattiktan sonra Arg’a istiva eder.
Dahasi, bir ayette ise sunu okuruz: “[Allah] ... Ars’1 su lizerinde iken, gokleri ve yeri alti giinde
yaratandir.” (Hud, 11: 7) Tanr’'min Ars’inin su iizerinde olmasi, bir hal bildirimi, durum
betimlemesidir. Burada bahsi ge¢en sular ise, Kur’an’daki pek ¢ok “canlilar1 sudan yarattik”
bildirisinden bambaska bir seyi anlatir: o da, bu ilksel sularin, dlem yaratilirken i¢cinde ya da dlem
ile birlikte yaratilan bir sey olmasi kadar, yaratilis esnasinda yaratilanlara imkén veren bir mekan
olarak da ortaya c¢cikmasidir. Bu bildiride, mekanin agmazini farkli bir sekilde anlama ve
yorumlamay teklif edecegiz; zira mekanin yaratilisi ve dlemin mekanda yaratilis1 arasinda bir
oncelik ya da iistiinliik tespitinden cok, karar verilemezlige, arada kalmishiga, agmazin insanin
anlam dinyasindaki niifuzuna odaklanmak, varolussal agmazlari ¢6zliimsiiz birakmanin yasamsal
degerini belirtecektir.

Anahtar Kelimeler: Yaratilis, Mekan, Su, Kozmogoni, Fenomenoloji.

109



UODMS

ULUSLARARASI
ORTADOGU'DA DiN VE
MEDENIYET SEMPOZYUMU

a&.ﬁl)ﬂl AHMET YESEVI

UNIVERSITY

TiMAY

THE CONCEPT OF PLACE IN THE MIDDLE-EASTERN CREATION
NARRATIVES

Instructor Dr. Abdullah BASARAN

Hitit University
abdullahbasaran@hitit.edu.tr
ORCID ID: 0000-0001-9789-7456

ABSTRACT

Creation narratives accommodate a dilemma within themselves: were the created things, i.e., the
world, created in a place; or, was “place” among the created things? It is certain in this matter that
creation narratives are also a construction of a place. It is narrated “where” creation took place,
for myths and stories have to happen in “a certain place.” A landscape is drawn by giving an
account of in what order created such places (sky, earth, land and sea, mountains, plains, springs,
rivers, and more specific regions), and then human beings are placed in this scene. That is to say,
the place in which human beings will reside, as it were, is a pre-condition for being a human. Yet
these stories not only describe the place into which the human beings are to be situated but also
attest that there is no “becoming” without place. Place always is: it somehow exists in the
beginning without the need of being created. In the Egyptian creation narratives, for instance, in
the beginning was a chaotic setting comprised of primeval waters and clay; we can argue that this
“platial” setting, i.e., the scene of creation, “precedes” the events to happen in the course of
creation. Likewise, the Babylonian creation myth Enuma Elish involves the creation “of” place as
well as the creation “in” place: “When no gods whatever had been brought into being” yet and
even when there was “nothing” to come to exist, Apsu (fresh water) and Tiamat (salt water)
intermingle and begin the course of creation. As a consequence, not only were the following gods
to be created but also the locations “proper” for the gods to create. This makes it clear that Apsu
and Tiamat initiated a matrix in the beginning of the world, so that everything that follows appears
and resides within this place. This is also a rejection of the Old Testament’s ex nihilo since the fact
that the waters are originally a procreative source and an empty room everything is spreaded
within. As we carefully read the Old Testament, however, we see this void “filled” with darkness.
What is more, before the “Fiat lux!” command, there had already been the primordial waters for
the Spirit of God to hover over. We read a similar case in the Qur’an: in many repetitive verses
concerning the cosmogony, the only God, Allah, establishes Himself above the Throne after
creating the heavens and the earth. But a specific passage (11:7) writes, “It is He who created the
heavens and earth in six days... and His Throne had been upon water.” That the Throne of God is
“upon” water is a description of a “state”. And the waters mentioned here tell us something quite
different from the Qur’anic statement that “We created living beings out of water”: that is, these
primeval waters not only emerge as a thing created with or within the world created but also
appear as a place that makes creation possible. In this talk, we will offer a novel understanding
and interpretation of the dilemma of the concept of place: rather than a determination of a
primacy between the creation of place and the that of the world in place, we will aim at expressing
the vital values of undecidability, the state of being in-between, and leaving the existential
dilemmas unresolved.

Keywords: Creation, Place, Water, Cosmogony, Phenomenology.
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MANTIK AL-TAYR’DE SEYRU SULUK MUSKULLERI

Doktorant Zahra EBRAHIMOGHLI KHIAVI

Necmetin Erbakan tiniversitesi
z.khiavi@gmail.com

OZET

Mantik Al-Tayr,Klasik Fars Edebiyatinin en taninmis ehli irfan , hekim ve sairi EbG Hamid
Feridiiddin Attar Nisabirinin seyru stuliik hakkinda temsil beyan ile yazilan, essiz ve muhtesem
bir eseridir. Imam Muhammed-i Gazzali'nin Risaletii't-Tayrindan esinlenerek yazilan bu eser,
hakikat arayisinda ve kemal temennisinde olan toplumun ¢iktig1 ruhani seferini anlatmaktadir.
Eserde, her kus bir Salik’in sembolii olmak iizere, bu yolculuga istirak etmektedirler. Fars siir ve
edebiyatinda bir cok eserde Miirsidi temsil eden Hiidhiid, bu saheserde yine miirsitlik vazifesiyle,
salik kuslar1 Kaf dagina hidayet etmektir. Lakin seyr zamanindaki sikint1 ve engellerden dolay1
harekette zorluk yasamaktadirlar. Attar, bu yolculukta hiidhiidiin diliyle onlarin gosterdigi
mazeretler ve yolculuktan vazge¢cme sebeplerine ¢are bulup cevap vermektedir. Seyru siiliikiin
Talep, Ask, Marifet, Istigna ,Tevhid, Hayret ve son olarak da Fakr ve Fena olmak iizere yedi
vadisinden gecip, atesler arasindan miiferrih bir sekilde yolun sonunda Hakki temsil eden
simurga kavusan otuz kus, aslinda yolculuk miiskiillerini asarak kendi nefslerini kesfettiklerini
fark ediyorlar ve boylece eserin asil konusu yani Vahdet-i Viiciid, en kolay ve anlasacak bir lisanla
toplumun tlimiine hitap etmesi ortaya ¢ikiyor .

Attar ,cagimizin en bariz ve inkar1 nerdeyse miimkiin olmayan nefsi hastaliklarin ve liizumu
olmayan lakin devrin ihtiyac¢ilarindan sayilan bir ¢ok paradoksal miiskillerinizin cevabini cazip ve
eglenceli bir konu ve lisanla yillar 6nce beyan etmektedir.

Makalede, bu manevi sefer sirasinda gecilen vadilerdeki mani ve miigkiillere karsi salik kuslarin
one siirdikleri mazeretlerile Miirsit olan Hidhidiin onlara sundugu careler gosterilip tahlil
olunmaktadir.

Anahtar Kelimeler: Mantiku't-tayr, Seyriisiilik, Attar, Hiidhiid, Simurg, Tovbe, Vahdet-i Viictd
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Ph.D. Candidate Zahra EBRAHIMOGHLI KHIAVI
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ABSTRACT

Mantik Al-Tayr is unique masterpiece by Abu Hamid Faridoddin Attar Nishaburi who is the most
well-known scholar and poet of classical Persian literature, written with allegorical expression
about Seyr o suluk. This work, inspired by Imam Mohammad Ghazali's Risalatoltayr,describes a
spiritual journey to find the truth and to expierience the perfection. Hodhod is the symbol of
general in mani works in persian poetry and literature. In this masterpiece guides the Salikbirds
to Gaf montain. But they face some problems during the journey. Attar replies their excuses and
problems with Hodhod language. Thirty birds go to trace the seven Vadee that are: Talep, Ashk,
Marifat, Istigna, Tohid, Hayret and finally Fakr and Fena. They come out of the fire and finally join
to Simurk that is the symbol of troth. They overcome problems and find self-purification, and
describe the main subject in very understandable language to the whole society.

Many years ago,Attar answered the imposibble to deny spiritual diseases and paradoxical
problems of our society and propered solutions to overcome the problems with attractive
language.

This essay, analyses the solutions offered by Hodhod to the problems that the Salik birds faced
them during this spiritualjourney.

Keywords: Mantik Al-Tayr, Seyro Suluk, Attar, Hodhod, Simurg, Tohid.
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OZET

Sosyal politika, ilk ortaya cikisi itibariyle kapitalist ekonomi diizeninde iki sinif arasindaki
tezatlar1 ve miicadeleleri hafifletmeye, miimkiin oldugu takdirde bunlar1 ortadan kaldirmaya,
mevcut ve yururliikteki diizeni devam ettirmeye ve saglamlastirmaya yonelmis bir siyaset olarak
tanimlanmistir. Daha sonra ise toplum iginde yasamanin geregi ve sosyal meselelerin sinif ayrimi
yapilmaksizin goriis birligiyle coziilmesine yonelik tedbirler biitiinli olarak da tanimlanmistir.
Diger bir ifadeyle sosyal politika, kapsamina toplumun tiim meselelerini dahil etmekte ve bir
anlamda toplum halinde yasamanin kurallarini diizenleyen ve gilincel tutan dinamik bir
mekanizma olarak kabul edilmektedir.

Bir hayir miessesesi olarak vakiflar, medeniyet tarihimizde; sosyal adalet, firsat esitligi, dengeli
gelir ve servet dagiliminin saglanmasi, egitim ve saglik hizmetlerinin yayginlastirilmasi gibi bir
fonksiyonu gerceklestirmislerdir. Diger bir ifadeyle adalet, askerlik ve emniyet hizmetleri
disindaki biitiin egitim-6gretim, kiiltiir, din, saglik, sosyal yardim, ulasim, temizlik, sehircilik
hizmetleri ve daha bir¢ok sosyal faaliyet ve hizmetler vakiflar araciligiyla sunulmustur.
Medeniyet tarihimizde vakif kurumunun temelleri ayet ve hadislere dayanmaktadir. Vakiflar
halkin ihtiyaci olan yol, kdprii, hamam, okul, cami, kervansaray, imaret, asevi, sebil, su kuyusu vb
yapilar ve hizmetlerle 6nemli sosyal fonksiyonlar icra etmislerdir.

Anahtar Kelimeler: Vakif, Sosyal Politika, Sosyal Dayanisma, Hadfs.
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AS AN ISSUE OF SOCIAL POLICY IN SOCIAL SOLIDARITY THE ROLE OF
THE FOUNDATIONS AND THE FOUNDATION OF UNDERSTANDING THE
FUNDAMENTALS IN HADITHS

Asst. Prof, Dr. Isa AKALIN

Abstract

Social policy has been defined as a policy oriented towards alleviating the contradictions and
struggles between the two classes in the capitalist economic order in its first appearance,
removing them if possible, and maintaining and strengthening the existing and the existing order.
It is then defined as a set of precautions for living in the community and for solving social issues
without a class distinction. In other words, social policy includes all the issues of the society in its
scope and is accepted as a dynamic mechanism that regulates and maintains the rules of living in
a sense.

Foundations as a charity institution have performed a function that in our civilization history;
Social justice, equality of opportunity, distribution of balanced income and wealth, dissemination
of education and health services. In other words, all education and training, culture, religion,
health, social assistance, transportation, cleaning, urbanization services and many other social
activities and services, except for justice, military and security services are offered
throughfoundations.

In our history of civilization, fundamentals of foundation is based on verses and hadiths. The
foundations they have performed important social functions with the structures and services such
as roads, bridges, baths, schools, mosques, caravanserais, imarets, soup kitchens, baths, etc.

Keywords: Foundation, Social Policy, Social Solidarity, Hadith
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SEYYID YAHYA SIRVANI'NIN ”SIFAU’L ESRAR” ADLI ESERINDE
SABIKLARIN KALBI (KALB-i MUZEKKA), ASHAB-i SIMAL VE ASHAB-i
YEMIN KALPLERININ OZELLIKLERI

Saadet MAMMADOVA

OZET

Bilindigi iizere, sifilerin Kur’an’t Kerim telakkisi, ayet ve hadisleri anlama ve yorumlama
yontemleri tefsir ve kelam ulemasinin yontemlerinden farklidir. Tasavvuf ehli Kur’an1 Allah
Teala’nin Kelam sifatinin tezahiirii olarak kabul eder, tim ilimleri kusatan ana kaynak olarak
gorir, Kur’an ayetlerinin, kavramlarinin, hatta harflarinin bile onlari inceleyen ilim ehlinin anlama
derecelerine gore siirsiz manalar1 oldugunu soéyler. Onlarin kesfe-ruhani tecriibelere dayanan
bilgi edinme yontemi naslarin genel kabul gérmiis yorumlarindan daha farkli bir seviyeden idrak
edilmesine sebebiyet vermektedir. Bu anlamda sifilerin Marifetullah hakkindaki eserlerinin
cogunlukla Kur’an’in ayet ve kavramlarinin, hadislerin tasavvufi yorumundan ibaret oldugunu
soylemek miimkiindiir. Tasavvufun iizerine bina edildigi temel kavram olan kalp kavrami,
Kur’an’da insanin Allah’la irtibat yeri, vahiy mahalli olmas1 yani sira modern bilimin insan beynine
atfettigi ‘akletme’ ve ‘fikhetme’ fonksiyonlarini da iistlenen, insani insan yapan suur, inan¢/iman
merkezi seklinde tanimlanmistir.

Halvetiyye tarikatinin Pir-i sanisi olarak bilinen ve ¢ok sayida sifi yetistirerek Anadolu’ya
gondermis Seyyid Yahya Sirvani (6.870/1466) XV. yiizyllda yasamis biiytik sifi seyhlerdendir.
Seyyid Sirvani tasavvufa dair Farsca, Arapca ve Tiirkce eserler yazmis, eserlerinde seriat, tarikat,
hakikat ilimlerinin esaslari, Marifetullah, kalp, ruh, nefis, akil gibi Rabbani letaifler, seyr ii sulukta
gecilmesi gereken makamlar gibi konularda ayrintili bilgiler vermis, temel kavramlari agiklarken
beyanlarini Kur’an’i Kerim ayetleri ve hadislerle desteklemis, yer-yer bircok ayetin ve ayetlerde
gecen kavramlarin tasavvufi yorumunu ve izahini yapmistir. Azeri Tiirkcesi ile yazilan "Sifaii’l
esrar” adli eserinde o, kalbin yapisi ve 6zellikleri ile ilgili cok 6nemli agiklamalarda bulunmus,
Vakia suresinde gecen sabiklarin kalbi -"kalb-i miizekka”, “ashab-i yemin” kalbi ve seytanin ele
gecirip yagmaladig1 “ashab-i simal” kalplerinin 06zelliklerinden, sifatlarindan, icerisindeki
nesnelerden bahsetmis, hatta onlarin sematik suretlerini vermistir. Calismamizda verilen bilgiler
dogrultusunda adi gegcen kavramlar incelenerek bir degerlendirilme yapilmaya ¢alisilmistir.
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OZET

XVIII. yiizy1hn sonlarinda dogan ve XIX. yiizyilin ilk yarisinda vefat eden Ibn Abidin son iki asrin
onemli Hanefi fakihlerinden birisidir. Sam’da dogan ve burada ilmi hayata atilan Ibn Abidin, islami
ilimlerin bircogunda kendisini yetistirmis ve genc yasta fikih alaninda eser kaleme almistir. Onun
en meshur eseri Reddii’l-muhtar olup ¢agdas dénemde kaynak eser islevi gormektedir. Ibn Abidin
ortaya koydugu eserlerde goriilecegi lizere daha ¢ok fikih ve fikih usiilunde ¢alismalar kaleme
almistir. Bunun yam sira farkli konular1 iceren risaleler ve biyografi gibi eserleri de
bulunmaktadir.

Ibn Abidin hem kendi zamaninda hem de vefatindan sonra giiniimiize kadar gelen dénemde kabul
edilen ve saygi gosterilen fakihler arasindadir. Onun fakihliginin yani sira tasavvufi sahsiyeti de
onemlidir ancak bu durum pek bilinir degildir. ibn Abidin’in bu yéniiyle alakal ilk zikredilmesi
gereken husus onun hocas1t Muhammed Sakir es-Salimi el-Akkad vasitasiyla Kadirilige intisap
etmesidir ancak buna dair fazla bilgi yoktur. ibn Abidin’in diger intisabi ise XIX. ytizyilin énemli
seyhlerinden ve basta Istanbul olmak iizere Anadolu cografyasinda Naksibendiligin yayillmasina
etki eden Mevlana Halid-i Bagdadi'yedir. ibn Abidin, Halid-i Bagdadi’yi kaleme aldig1 eserde
epeyce ovmektedir. Hayati hakkinda bilgi verdikten sonra onun takvasindan ve ilmi seriiveninden
bahsetmektedir.

Ibn Abidin aym eserde Islam diisiincesinde de c¢ok¢a tartisilan kutub ve evtad konularina
deginmektedir. Siilleyman Ates kutbu su sekilde tarif etmektedir: “Tasavvufta ise “veliler
ziimresinin baskani, diinyanin ve alemin manevi yoneticisi olduguna inanilan en biiyiik veli”
manasinda kullanilmis, onun isgal ettigi makama da kutbiyyet denilmistir.” Kutub, daha genel
ifadeyle sOylenecek olursa “ricali’'l-gayb” icinde yer alan zlimrelerden birisidir. Buna ilaveten
“ahyar, ebrar, abdal, evtad, niikeba” gibi kavramlar da “ricalii’l-gayb”da bulunmaktadir. Bunlarin
sayilar1 degismekle birlikte veliler icerisinde bir hiyerarsi vardir. ibn Abidin yazdig risaleler
icerisinde veliler arasindaki hiyerarsiyi ortaya koyan bu konuyu ayrintili bir sekilde islemektedir.
0 zikredilen hususu ele alirken hadislerden de yararlanmis ve bir¢ok ulemanin da goriislerine yer
vererek konuya dair diisiincesini ortaya koymustur. Biz de bu calismada fakihligiyle éne ¢ikan ibn
Abidin’in kutub, abdal, evtad gibi hususlari nasil degerlendirdigini ele almaya calisacagiz.

Anahtar Kelimeler: Tasavvuf, Fakih, Seyh, Kutub, Naksibendiyye
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ABSTRACT

Ibn Abidin, who was born in the later of 18. century and died in the first half of 19. century, is
among most important faqih of last two centuries. Ibn Abidin, who was born in Sam and received
education in this region, has got competence in most islamic sciences and has written book on
islamic law at an early age. The most well-known work of his is "reddu'l-muhtar" and this work is
accepted the sorurce work in modern period. As can be seen in his works, Ibn Abidin has written
books more on figh and usul al-figh. Besides that, he has treatises about different subjects and
biography works.

Ibn Abidin is among faqihs respected both in his time and modern period after he died. In addition
to his speciality in figh, also his sufi personality is important but this issue is not known
adequately. The first issue that is related to this side of Ibn Abidin which should be mentioned
primarily is his affiliation of Qadiriyya via his master, Muhammed Sakir but there is not much
information about this. Another affilation of Ibn Abidin is to Khalid al-Baghdadi, who was most
important sheikh in 19. century and who contributed to spread the nagshbandiyya in Istanbul and
other cities of Anatolia. Ibn Abidin has praised Khalid a lot in his work. After he telling Khalid's
life Ibn Abidin has mentioned his piety and his scientific adventure.

Ibn abidin has mentioned the topics of "kutub" and "evtad" which are most discussed in Islamic
thought his same work. Siileyman Ates describes "kutb" like this: “Kutb stands for the master of
sheikhs, the biggest sheikh which is accepted the spiritual ruler of World and his position is called
"qutbiyyet." The qutb is one of the groups in unseen men/rical el-gayb. Also, unseen men includes
"ahyar, ebrar, abdal, evtad, niikeba." While the number of those vary there is a hierarchy within
the sheikhs sorting. Ibn Abidin presents this topic elaborately in his treaties. He puts forward his
opinions on the subject by referring to both hadith and wievs of scientists in mentioned topics. In
this study we examine how Ibn Abidin, who is prominent in figh, evaluates the issues like qutb,
abdal and avtad.

Keywords: Tasawwuf, Faqih, Sheikh, Qutb, Nagshbandiyya
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THE EFFORTS OF TURKISH SCHOLARS IN THE LANGUAGE
CORRECTION MOVEMENT

Asst. Prof. Dr. Mostafa Abdelhady Abdelsatar MOHAMAD

Necmettin Erbakan University
Mostafaabdelhady2000@gmail.com
ORCID ID: 0000-0002-9003-2553

ABSTRACT

The Turkish scholars, Arab linguists, participated in the movement of linguistic correction,
purifying Arabic from all its mistakes, and the fight against the linguistic distortions that appeared
on the tongues of commoners and nobles in their time. These scholars are Ibn Kamal Pasha, Ibn
Bali Algostantinii, and Mustafa Khosrowzadeh, who enriched the Arabic library with works in this
field.

The research revealed the role they played in this field, and Ibn Bali and Khosrowzadeh were
influenced by Ibn Kamal Pasha, so they quoted from him many of the materials of his book. It also
revealed the diversity of the linguistic material that they dealt with, and its division into words in
which distortion occurred in the nobles in pronunciation or writing, and words in which distortion
occurred in the common people, and the words included old words that relied on saying that
distortion occurred on the sayings of the ancient linguists, such as the words sayir, jinazat,
marthiat and tarjuman. And words in which distortion occurred among the common people from
the Turks in Anatolia, and they are many for them, such as the word biat, binyamin, al'iiwan,
alkhayziran, alseer, eial, zugaq. Or they invented it and it has no origin in Arabic as the word falaka,
or it was used in a way other than its meaning among the Arabs, as the word alkhala.

Keywords: Ibn Kamal Pasha, Ibn Bali, Khosrowzadeh, Mistake, Public.
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NEO-ORIENTALIST RESEARCH ON MENA REGION

Ph.D. Candidate Abir Bouazizi
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ABSTRACT

Since immemorial time, the Orient has been the focus of the greatest civilizations around the
world.

The MENA region (Middle East and North Africa), which was home to the Islamic religion,
represented a particular bridge between civilizations, the most distinguished of medieval and
contemporary history, as it was characterized by the richness of a mosaic of religious cultural
civilization, which was marked by numerous attractions to the extension of power and control by
force of arms at times, by the power of the cultural tide sometimes.

Orientalist’s studies are perhaps, the clearest example of the region's attractions, given by
Western studies, research and occidental knowledge industry centers, as an interesting subject of
study and investigation about its myths and legends.

The first thing running to minds when we talk about Orientalism and Orientalists, is that travelers,
explorers and missionaries envoys who steered the travels to the Orient, in a focused manner, in
the eighteenth and nineteenth centuries, to study Oriental civilizations and religions in general,
and to study Islam in the Middle East and North Africa in particular very closely.

Returning back, with precious treasures of precious Islamic books and references, from rare
manuscripts, chronicles, interpretations and exegeses of the Qur'an and the Prophet biographies,
as well as rare relics and artifacts, which they received as gifts by sultans and princes, or which
have been stolen and reached their hands directly or indirectly.

Nevertheless, did Orientalist studies stop these efforts in exploring in depths the Orient at that
historical stage, or did they continue?

In addition, in which way did they continued?
What are the topics of interest that contemporary neo-Oriental studies focus on?
Have the strategies and mechanisms changed in the study of the contemporary Orient?

These studies provide an attempt to answer the questions posed, highlighting the historical
development and evolution witnessed by Orientalist studies between the past and the present,
focusing on the most important Neo-Oriental studies and their most important topics and
concerns.

Keywords: Middle East, North Africa, Neo-Orientalist Research.
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NiZAR KABBANI’NiN “YEVMiYYATU MEDINE KANE’'SMUHA BEYRUT”
ISIMLI ESERINDE BEYRUT TASVIiRi

Dr. Ogr. Uyesi Orhan IYISENYUREK

Necmettin Erbakan Universitesi
osenyurek@hotmail.com
ORCID ID: 0000-0001-9544-2781

OZET

Tarih boyunca Orta Dogu siyasi, ekonomik, kiiltiirel vb. pek cok alanda ¢atismalarin yasandigi bir
bdélge olmustur. Bu durumun sebepleri arasinda bélgenin ti¢ kitay: birbirine baglayan stratejik bir
konumda bulunmasi ve petrol gibi ekonomik degeri yiiksek bir yeralt1 zenginligine sahip olmasi
gibi hususlar sayilabilir.

Orta Dogu’'nun yogun bir sekilde catisma, kargasa ve degisimler yasamasi, bolgenin sosyo-kiiltiirel
yapisinl da derinden etkilemis, yasanan olaylar dil ve edebiyat eserlerinde kendini géstermistir.
Sairler ve edebiyatcilar toplumu etkileyen bu tiir olaylar1 ve onlarin sonuclarini ele alan edebi
tirtinler ortaya koymuslardir.

70’lerden 6nce “Orta Dogu'nun Parisi” olarak bilinen Beyrut bolgenin énemli baskentlerinden
biridir. Ayn1 zamanda egitim ve kultiir alaninda da bélgenin en 6nemli merkezi olmus, gesitli
egitim-0gretim ve basin-yayin kuruluslari ile Orta Dogu’da varhigimi hissettirmis hareketli bir
sehirdir. Bu 6zellikleri ile edebiyatcilarin ilgisini cekmis siirlere, sarkilara ve gesitli eserlere konu
olmustur. Beyrut hakkinda eser veren edebiyatcilardan birisi de Nizar Kabbant'dir.

Nizar Kabbani 1923-1998 yillar1 arasinda yasamis Suriyeli bir sair ve edebiyatcidir. O, cesitli
diplomatik gérevlerde bulunmus, siyasi ve sosyal degisimleri yakindan takip ederek énemli edebi
tirtinler ortaya koymus bir entelektiieldir. Kabbani’nin “Yevmiyyatu Medine Kane’smuha Beyrut”
isimli denemesi Beyrut hakkinda yapilan ¢alismalardan biridir.

Kabbani, bu eserinde Beyrut'u intihar etmek iizere olan bir kadin olarak tasvir ederek Beyrut'un
agzindan “Ene Beyrut” ciimlesiyle baslayan bir denemeler dizisi kaleme almistir. Bu denemelerde
Beyrut, limanlarin kadin1 olarak giiven vermeyen, gecici iliskiler yasayan ve anilarini
kaydetmeyen bir sahsiyet olarak karsimiza ¢ikmaktadir. Bu yiizden Beyrut kendine cahil kaldig:
icin varhigina sahip ¢ikamamis bir sehirdir. Bu tiir ifadelerle Kabbani, Beyrut'un 19 ve 20.
yuzyillarda yasadig siyasi degisimler ve kargasalara atifta bulunur gibidir.

Yazarin Beyrut tasvirinden anlasildigi kadariyla sehir eski giizelligini kaybetmis, tarihi koklerini
yanlis yerlerde aramis ve kendine has pek cok giizelligi disaridan aldigin1 sanmistir. Kabban,
Beyrut'un bu hale gelmesinin sorumlusu olarak Arap zihniyetini gostermektedir.

Kabbani, okurlarini, bir kadin portresinde hayat verdigi sehrin sokaklarinda gezintiye
cikarmaktadir. Beyrut'un tinlii sokaklarini, c¢arsilarini, binalarini anilarinin zihninde biraktigi
izlerle anlatmis, ruhunu teslim etmeden 6nce son ¢igligini1 atan bir sehir siliieti ¢izmistir. Bu
ozellikleri ile eser Arap edebiyati alaninda, sehir tasvirleri yapan denemeler arasinda énemli bir
yere sahiptir.

Anahtar Kelimeler: Beyrut, Nizar Kabbani, Orta Dogu, Sehir Tasviri, Arap Diinyasi.
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NIZAR KABBANI'S DESCRIPTION OF BEIRUT IN THE WORK TITLED
"YEVMIiYYATU MEDINE KANE'SMUHA BEIRUT"

Asst. Prof, Dr. Orhan IYISENYUREK

Necmettin Erbakan University
osenyurek@hotmail.com
ORCID ID: 0000-0001-9544-2781

ABSTRACT

Throughout history, the Middle East has been political, economic, cultural, etc. It has been a region
of conflict in many areas. The reasons for this situation include the fact that the region is in a
strategic location that connects three continents, and that it has an underground richness with
high economic value such as oil.

The intense conflict, turmoil and changes in the Middle East have also deeply affected the socio-
cultural structure of the region, and the events have shown themselves in the works of language
and literature. Poets and men of letters have produced literary products that deal with such events
that affect society and their consequences.

Known as the "Paris of the Middle East" before the 70's, Beirut is one of the important capitals of
the region. At the same time, it has become the most important center of the region in the field of
education and culture, and it is a vibrant city that has made its presence felt in the Middle East
with various educational and media organizations. With these features, it has been the subject of
poems, songs and various works that have attracted the attention of literary scholars. One of the
writers who wrote about Beirut is Nizar Qabbani.

Nizar Qabbani is a Syrian poet and writer who lived between 1923-1998. He is an intellectual who
held various diplomatic missions and produced important literary works by closely following
political and social changes. Kabbani's essay "Yevmiyyatu Medina Kane'smuha Beirut" is one of
the studies on Beirut.

In this work, Kabbani depicted Beirut as a woman about to commit suicide and wrote a series of
essays that started with the sentence "Ene Beirut" from Beirut's mouth. In these essays, Beirut
appears as a person who does not trust as the woman of the ports, has temporary relationships
and does not record her memories. That's why Beirut is a city that couldn't claim its existence
because it was ignorant of itself. With such expressions, Kabbani seems to be referring to the
political changes and turmoil that Beirut experienced in the 19th and 20th centuries.

As it is understood from the author's description of Beirut, the city lost its former beauty, sought
its historical roots in the wrong places and thought that it had acquired many unique beauties
from outside. Kabbani shows the Arab mentality as responsible for Beirut's becoming this way.
Kabbani takes his readers for a stroll through the streets of the city, which he brought to life in the
portrait of a woman. She described the famous streets, bazaars and buildings of Beirut with the
traces of her memories, and drew a silhouette of the city that gave its last cry before surrendering
her soul. With these features, the work has an important place in the field of Arabic literature,
among the essays that depict cities.

Keywords: Beirut, Nizar Qabbani, Middle East, City Depiction, Arab World.
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EBU FIRAS EL-HAMDANTI’'NIN ORTA DOGU OZLEMi ORNEGi OLARAK
KASIDE-i RAIYYESI

Ars. Gor. Ayse KUTLU

Selcuk Universitesi
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ORCID ID: 0000-0001-6578-5564

OZET

Araplarin Bizanslilarla siyasi ve askeri miicadelelerin tarihte pek ¢ok 6rnegi olmustur. Bu
miicadeleler neticesinde Rum diyarinda esir diisen Arap sairlerin insad ettikleri siirler ise Arap
Edebiyatinda rumiyyat adi verilen yeni bir tiiriin ortaya ¢ikmasina yol agmistir. Rum diyarinda
soylenen siirler olarak tanimlanan rumiyyatin ilk ve en 6nemli temsilcisi Eb{ Firas el-Hamdani et-
Taglib’dir (6. 357/968). Ebu Firds, Hamdani hanedanliginda dogmus ve ii¢ yasinda babasinin
6liimiiyle yetim kalmistir. Bu sebeple amcazadesi ve ayni zamanda kiz kardesinin kocasi olan
Melik Seyfiiddevle el-Hamdani'nin himayesine girmistir. Ebu Firas, Seyfiiddevle tarafindan vali
tayin edilmis ve Hamdanilerin o donemde miicadele halinde oldugu Bizans ile savaslara
katilmistir. Ebu Firas, 351/966 yilinda Bizans'in Halep kusatmasi esnasinda Menbic yakinlarinda
esir diismiistiir. Ardindan Istanbul’a gotiiriilmiis ve yaklasik dért yillik esaretin ardindan 355/966
yilinda Seyfiiddevle’'nin Bizans ile yaptig1 esir miibadelesi ile serbest birakilmistir. Ebu Firas'in
Istanbul’daki esareti sirasinda soyledigi siirler rumiyyat adiyla amlmistir. Bir giinliik
mahiyetindeki bu siirlerde; esareti sirasinda c¢ektigi sikintilari, vatanina ve hiirriyete duydugu
0zlemi ve diger duygularini etkili bir sekilde dile getirmis ve rumiyyat denilince akla gelen ilk isim
olmustur. Ebu Firds’in rumiyyati icerisinde gazel, mersiye, ihvaniyyat, hikmet, hica ve sikayet gibi
farkl temalarda siirler mevcuttur. Rumiyyatinin en meshur kasidesi ise tavil bahrinden insad
ettigi elli dort beyitlik raiyyesidir. Bu kaside klasik ve modern pek cok kaynakta zikredilmis ve ¢ok
meshur olmustur. Ebu Firas, fahr temali kasidesine klasik kaside tislubuna uygun bir sekilde yirmi
bes beyitlik bir afif gazelle giris yapmis ve hiisnii tehallusla asil tema olan fahra ge¢mistir. Kaside,
esaret altindaki sairin duygu ve diisiince diinyasini biiyiik élciide yansitmakta ve rumiyyatina iyi
bir 6rnek olmaktadir.

Bu calismada Ebu Firas’in en meshur rumiyyati olan raiyyesi énce muhteva yoniinden ardindan
sekil ve iislup 6zellikleri yoniinden incelenecektir. Bu sayede Ebu Firas’in esaret hayatindaki Orta
Dogu 6zlemini siirlerine nasil yansittig1 bir kasidesinin incelenmesi suretiyle ortaya konulmus
olacaktir.

Anahtar Kelimeler: Ebu Firas, Rumiyyat, Orta Dogu Ozlemi, Raiyye, Siir.
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MIDDLE EAST MISSING

Res. Assist. Ayse KUTLU

Selcuk University
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ORCID ID: 0000-0001-6578-5564

ABSTRACT

There have been many examples in history of the political and military struggles of the Arabs with
the Byzantines. As a result of these struggles, the poems constructed by Arab poets who were
captured in the Greek land led to the emergence of a new genre called rumiyyat in Arabic
Literature. The firstand most important representative of rumiyyat, which is defined as the poems
sung in the land of Rum, is Eb{ Firas el-Hamdani et-Taglibi (d. 357/968). Abu Firas was born in
the Hamdani dynasty and was left an orphan when his father died at the age of three. For this
reason, he came under the protection of Melik Seyfliddevle al-Hamdani, who was his uncle and
also the husband of his sister. Ebu Firas was appointed governor by Seyfiiddevle and participated
in some wars with Byzantium, with whom the Hamdanians were fighting at that time. Abu Firas
was captured near Manbij during the Byzantine siege of Aleppo in 351/966. Then he was taken to
Istanbul and released with the prisoner exchange of Seyfiiddevle with Byzantium in 355/966 after
nearly four years of captivity. The poems that Abu Firas said during his captivity in Istanbul were
called rumiyyat. In these poems of a diary nature; He effectively expressed the troubles he suffered
during his captivity, his longing for his homeland and freedom, and other feelings, and became the
first name that comes to mind when rumiyyat is mentioned. There are poems on different themes
such as ghazal, dirge, ihvaniyyat, wisdom, hija and complaint in Abu Firas' rumiyyat. The most
famous eulogy of his rumiyyat is the fifty-four couplet raiyye he built from the tavil bahr. This
eulogy has been mentioned in many classical and modern sources and has become very famous.
Abu Firas introduces his ode with a twenty five couplets of afif ghazal in accordance with the
classical eulogy style and then passes to fahr through husnu tahallus which is the main theme. The
eulogy reflects his feelings and world to a great extent and is a good example of his rumiyyat.

In this study, raiyye, which is the most famous rumiyyat of Ebu Firas, will be examined first in
terms of content and then in terms of form and style. In this way, how Abu Firas reflected his
longing for the Middle East in his captivity in his poems will be revealed by examining one of his
eulogies.

Keywords: Ebu Firas, Rumiyyat, Middle East Longing, Raiyye, Poetry.
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OZET

Osmanlr'larin Orta Dogu Arap topraklarina hakim oldugu donemlerde Arap edebiyatinin
geriledigi, donuklastig, eskiyi taklitten 6teye gidilmedigi ve ¢okiis donemini yasadigi gibi iddialar
uzun siire 6zellikle de yakin ddnem bazi Arap edebiyati arastirmacilari tarafindan bir klise olarak
tekrar edilegelmistir. Ancak bu iddialarin, ilgili donem dikkatlice arastirildiginda ilmi temellerden
yoksun oldugu anlasilacaktir. Bu olumsuz degerlendirilmelerin pek cogu arastirma yapilmadan ve
siyasi/somiirgeci bakisin tesiriyle bati kaynakl pek ¢cok arastirmaci tarafindan kaleme alindigi ve
daha sonra bu goriislerin tesirinde kalinarak bir hatay1 yeniden ifade edildigi dénemin teraciim
eserleri incelendiginde apagcik ortaya cikmaktadir. Iste bu iddialarin odak noktalarindan olan XVII.
ylizyll Osmanli dénemini ele alan en 6nemli kaynaklardan biri olan Muhammed Emin el-
Muhibbi'nin Hulasatul Eser’i bu iddialarin dogrulugunun ya da yanlishiginin ilmi ve tarafsiz bir
sekilde ortaya konmasi agisinda biiyilk 6nem tasimaktadir. Doneminde yazilan bu eser
incelendiginde XVII. yiizyillda Osmanlilar déneminde Arap edebiyatinin gerilemedigi, aksine bu
doénem Arap edebiyatinin tabi seyrinde gelismesini stirdiirdiigl ve bazi degisimlerle Osmanli'nin
bu doneminde de herhangi bir kesintiye ugramadan eski donemleri kadar canli bir sekilde devam
ettigi anlasilmaktadir.

Hulasatu’l-Eser isimli eserin donemin edebi durumunu ve seviyesini ortaya koymasi a¢isindan
degeri cok yiiksektir. Oyle ki, Muhibbi muasir1 oldugu bir¢ok edebiyatciy1 bu esrinde ele almistir.
Bu kitap o déonem hakkinda toplumsal, kiiltiirel, ilmi ve siyasi yonden toplum hakkinda bir¢ok
haberi barindirmaktadir. O donemde Osmanli hakimiyeti altindaki Orta Dogu cografyasindaki
bilgileri en dogru ve en tarafsiz sekilde bize aktarir. Bu kitabin igerdigi bilgilerin hepsi giivenilir
tarihi bilgilerden olusmaktadir. Giizel tislubu ile Osmanli dénemindeki sairler ve edebiyatcilar
hakkinda kiymetli bilgiler ihtiva eder. Ayn1 zamanda bu edebiyatc1 ve sairlerin nesir ve siir
orneklerini de ihtiva eden bir eserdir. Bu 6rnekler hicri 11. Miladi 17. yiizyilda olusan en dnemli
edebi ve siirsel 6rneklerden olusmasi agisindan da 6nem arz etmektedir.
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ABSTRACT

There are claims that during the period when the Ottomans dominated the Middle East Arab lands,
Arabic literature declined, became dull, did not go beyond imitating the old, and went through a
period of collapse. These claims have been repeated as a cliché for a long time, especially by some
recent Arabic literature researchers. However, when the relevant period is carefully researched,
it will be understood that these claims lack scientific foundations. Many of these negative
evaluations were written by many researchers from the west without any research and under the
influence of the political/colonial perspective. Later, when the translation works of the period, in
which a mistake was re-expressed under the influence of these views, are examined, it becomes
obvious. Here is the XVII. One of the most important sources dealing with the 19th century
Ottoman period, Muhammad Emin al-Muhibbi's Huldsatul Eser is of great importance in terms of
revealing the truth or falsity of these claims in a scientific and impartial way. When this work
written in the period is examined, XVII. During the Ottoman period in the 19th century, Arabic
literature did not decline. On the contrary, it is understood that Arabic literature continued to
develop in its natural course, and with some changes, this period of the Ottoman Empire continued
as vividly as its previous periods without any interruption. The work named Hulasatu'l-Eser has
a very high value in terms of revealing the literary status and level of the period. Muhibbi dealt
with many writers of whom he was his contemporary in this work. This book contains many news
about the society in terms of social, cultural, scientific and political aspects of that period. He
conveys the information in the Middle East geography, which was under Ottoman rule at that time,
to us in the most accurate and impartial way. All of the information contained in this book consists
of reliable historical information. With its beautiful style, it contains valuable information about
poets and men of letters in the Ottoman period. At the same time, it is a work that contains prose
and poetry samples of these literary figures and poets. These examples are also important in terms
of being the most important literary and poetic examples formed in the 11th and 17th century
Gregorian calendar.
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